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Verse 1
This chapter with its legal provisions is clearly an elaboration and extension of the Decalogue, spoken upon the same occasion and by God Himself in the presence of the whole Hebrew nation. However, it is not merely a set of regulations, it is a spiritual Bill of Rights. Orlinsky in his notes on the New Translation of the Torah affirms that the Hebrew word lying at the head of his chapter, [~mishpatiym], does not convey the sense of "ordinances, judgments regulations, and the like."[1] "What is seen here is not the laws or rules of action, but the rights by which the national life was formed."[2] Thus, we have here, exactly after the manner of the Bill of Rights which promptly follows our own Constitution of the United States, a very important and significant Bill of Rights, protecting the rights of several classes in the newly-formed nation of Israel.

The critical bias and misunderstanding that would make these sundry provisions to be evidence of the status of Israel long afterward in the days of the monarchy, thus enabling men to postulate a late date, and deny the God-given authority of these protective injunctions and their Mosaic authorship, are unacceptable when the true meaning of the chapter is ascertained. The language of this chapter is impossible of having originated in the ninth century B.C., or later, because, as Noth pointed out: "Two technical terms appear (here), (including [~`Ibriy] and [~chapshiy]) which describe a legal and social status within the framework of ancient oriental community life in the second millennium B.C."[3] The language of this chapter then belongs to the times of Moses, not to the times of the Judges or the monarchy, the same being another proof, among many others we have cited as persuasive evidence of Mosaic authorship of the Pentateuch.

The outline of the chapter, therefore, is as follows:

I. The rights of male slaves (Exodus 21:1-6).

II. The rights of female slaves (Exodus 21:7-11).

III. The rights of the accused (Exodus 21:12-20).

IV. The rights of those suffering punishment (Exodus 21:21-25).

V. The rights of persons dismembered (Exodus 21:26-27).

VI. The rights of persons wounded, or killed by animals (Exodus 21:28-32).

VII. The rights of persons suffering from willful negligence on the part of others (Exodus 21:33-36).

The inherent protection certified to such minorities as women, slaves, and the accused, which was guaranteed by these Divine pronouncements must be hailed as the greatest Bill of Rights ever known upon earth at so early a period. As Davies said, "These case laws show affinity with Mesopotamian and Hittite laws ... of the Bronze Age."[4] This is a significant admission of the 15th century B.C. date of this chapter; but the "affinity" mentioned here is inapplicable, for, as we shall see, these laws of God are infinitely higher, more merciful, and superior in every way to anything even suggested in the ancient codes that antedate the Decalogue.

"These stipulations of Exodus 21:22-Exo. 23:19, have been so arranged by the Divine Spirit as to form groups of ten, after the manner of the Decalogue."[5] In our view this recurrence of the Divine Imprimatur should have been expected. There were Ten Generations in Egypt prior to the Exodus, Ten Plagues of Egypt, Ten Commandments, Ten Provisions in the Bill of Rights, Ten Toledoths in Genesis. This is an extensive subject in its own right, and we shall not further explore it here. See the remarkable writings of William Moller on this subject.[6] A full knowledge of this quality of the Divine Mind makes impossible the acceptance of critical postulations which profess to find several other "rival" lists of the Ten Commandments in Exodus.

One other word about the obvious antiquity of this chapter is in order:

"This entire narrative (going back to Exodus 20:24ff) has numerous marks of antiquity: the primitive altar, the abhorrence of a tool upon the stone, the simplicity of the sacrifices offered (there were only two mentioned), as well as the fact that the passage makes no reference to priests and addresses Israelites as ascending the altar."[7]
RIGHTS OF MALE SLAVES
"Now these are the ordinances which thou shalt set before them. If thou buy a Hebrew servant, six years he shall serve: and in the seventh he shall go out free for nothing. If he come in by himself, he shall go out by himself. if he be married, then his wife shall go out with him. If his master give him a wife, and she bear him sons or daughters; the wife and her children shall be her master's, and he shall go out by himself. But if the servant shall plainly say, I love my master, my wife, and my children; I will not go out free: then his master shall bring him unto God, and shall bring him to the door, or unto the door-post; and his master shall bore his ear through with an awl; and he shall serve him forever."
Slavery was widespread in the ancient world, and, while God did not order the abolition of it, he did in this passage initiate rules that greatly abetted the horrors of slavery. First of all, no Hebrew slave could be compelled to serve more than six years, the only exception being given in Exodus 21:6, where a slave could voluntarily accept perpetual slavery. The time was not then ripe for the abolition of slavery, and it should be remembered that neither Christ nor any of his apostles ever called for the abolition of it as an institution. However, the marvelous teachings of Christianity set in motion forces that in time brought down the whole conception of slavery. The regulations here "insured that Hebrew slaves would be treated as brethren."[8] God's concern here was primarily the conduct of his own people, and the problem of foreign slaves was dealt with later (Leviticus 25:44-46).

"I love my master ..." This provision stressed the likelihood that due to the benign conditions of the Hebrew slave (contrasting with that which was current in that age), there would indeed be instances in which individuals would prefer slavery to the responsibilities of freedom.

The question of how a member of the community of Israel became a slave is answered in the Bible: (1) He could sell himself to get out of debt (2 Kings 4:1). (2) He could be sold by his parents in need of money (Nehemiah 5:2).

"In the seventh year, he shall go out free for nothing ..." "This meant he could leave in the seventh, or sabbatical year of his servitude",[9] but on every fiftieth year, when the year of Jubilee came, if it happened to come before the full six years was concluded, "he went free then."[10] Summarizing these marvelous rights which were guaranteed to a male slave, we have:

(1) He was guaranteed the right of just and honorable treatment.

(2) He could occupy positions of great trust and responsibility as did Eliezar of Damascus for Abraham.

(3) He could not be bound for more than six years without his consent.

(4) He could hold property, with the possibility that he might, in time, redeem himself.

(5) He was protected from the sadistic violence of a brutal master (Exodus 21:20).

(6) He could claim compensation for bodily injury (Exodus 21:26-27).

(7) He had full rights of rest on the sabbath (Exodus 20:10).

"He shall go out free for nothing ..." One more word about this. Orlinsky stated that, "As far as the Hebrew text is concerned, the Hebrew slave simply walked out as a free man at the end of his six years."[11] There were no required formalities; nobody had to pass judgment on it, or give permission, for here God Himself granted permission! Also, Deuteronomy 15:13f, enjoined the master to bestow handsome presents upon his slaves when they departed. It was in keeping with this that Abraham had given great gifts to his concubines before sending them away (Genesis 25:6).

Bible scholars classify the two kinds of laws, or rules, given in this "Book of the Covenant," as: (1) those like the one given in Exodus 21:2, here, which being with "If," outlining a theoretical situation. These are called Causistic or "Case Laws." This form is followed in nearly all of the ancient codes such as that of Hammurabi. (2) Then, there is Apodeictic Law, laws which merely laid down the Divine Law, such as "Thou shalt not kill." "The presence of many apodeictic laws in Exodus suggests the intrinsic, Divine authority of these laws"[12]
"His master shall bring him unto God ..." The Hebrew text here is literally, "unto the gods," that is, the magistrates.[13] Our Lord Jesus Christ himself made appropriate use of this in his defense of his actions before the Pharisees, saying, "If he called them gods, unto whom the Word of God came, (and the Scriptures cannot be broken), say ye of him whom the Father sanctified ... `Thou blasphemest, because I said I am the Son of God'?" (John 10:35,36). The expression "gods" was here used accommodatively, of course, since the magistrates in view were the representatives of God.

Some scholars affirm that "the door-post" here was located in the master's private dwelling,[14] and others are equally sure that the ceremony of the awl and the ear was to take place only at the sanctuary, the tabernacle, or later, the temple.[15] It appears to us that the latter is most likely correct.

Verse 7
THE RIGHTS OF FEMALE SLAVES
"If a man sell his daughter to be a maid-servant, she shall not go out as the men-servants do. If she please not her master, who hath espoused her to himself, then he shall let her be redeemed; to sell her unto a foreign people he shall have no power, seeing he hath dealt deceitfully with her. And if he espouse her unto his son, he shall deal with her after the manner of daughters. If he take him another wife; her food, her raiment, and her duty of marriage, shall he not diminish. And if he do not these three things unto her, then shall she go out for nothing without money."
We are surprised that Noth suggested a "contradiction" between Exodus 21:2 and Exodus 21:7, although he did not use that word. The difference he supposed might have been due to the "view that only a man is a person, while the woman on the other hand was a possession."[16] How can a "Christian" commentator ascribe such a reason to Almighty God? NO! Nothing like that is here. What is in view in the case of selling a woman was that she would be used as s second-class wife, or a concubine. It is easy to see that, to make such women to be "released on their own" would be to do them a grave injustice. This Bill of Rights for women-slaves guaranteed to them legal status as permanent members of the families to which they were indentured, and, in the case of their being given to a man's son, endowed them with the status of daughterhood! They also had the right of returning to their father's home in case their master took another wife and denied them the three basic rights of food, cohabitation, and clothing. In such a case, the woman was free without the return of the purchase money.

"Her duty of marriage ..." "This is but a single word in Hebrew, defined as `cohabitation.'"[17]
The class of persons protected by these God-given rights was that of secondary-wives, or concubines, as indicated by the double mention of "espoused" and the mention of the duty of marriage in Exodus 21:10. Another right implied here but not specifically mentioned was the right of children born to such unions to inherit through either the master or his son. It was precisely this that compelled Abraham to send Hagar away in order to prevent Ishmael from becoming an heir to Abraham's wealth above Isaac. "A slave wife could be unfairly treated if they fell into disfavour, and the price of such unfair treatment was that which gave her her freedom."[18]
All of these "rights" of slaves (Exodus 21:1-11) have led some to criticize God's allowance of slavery under any circumstances. However, "God allowed slavery upon exactly the same basis that He allowed divorce (Matthew 19:3-9), allowed the monarchy (1 Samuel 8:7-9), allowed a representative priesthood instead of the priesthood of all Israel (Exodus 19:6), allowed the building of the Temple (2 Samuel 7:5-17), and allowed slavery here! "People were going to traffic in slavery anyway, so the laws were established to give some kind of protection to the enslaved."[19]
Verse 12
THE RIGHTS OF THE ACCUSED
"He that smiteth a man, so that he dieth, shall surely be put to death. And if a man lie not in wait, but God deliver him into his hand; then I will appoint thee a place whither he shall flee. And if a man come presumptuously upon his neighbor, to slay him with guile; thou shalt take him from mine altar, that he may, die."
This is the first of several protections given to assure the just enforcement of God's law. The law under consideration here was first reiterated in Exodus 21:12, capital punishment for murderers, but one accused of murder was not always guilty. There were instances of accidental, or of unintentional homicide, and to protect against the unjust punishment of one who had committed a "crime" like that, God appointed a place where the man could flee until the true facts were determined by proper authority, after which the guilty would be punished and the innocent spared. Also, Exodus 21:12 may be viewed as a limitation of the number of capital offenses. Only three were mentioned here, although more were specified later: (1) murder (Exodus 21:12); (2) striking or cursing father or mother (Exodus 21:15,17); and (3) kidnapping (Exodus 21:16).

"A place whither he may flee ..." God, through Moses, gave more complete and definite instructions regarding this in Numbers 35:9-34, where it was revealed that "after Israel entered Canaan" six cities of refuge were to be appointed, and specific rules established regarding their use and the rights and restrictions applicable to the manslayer. We know now, of course, that those cities of refuge were: Kedesh, Shechem, Hebron, Bezer, Ramoth, and Golan. They were apparently appointed by Joshua (Joshua 20:1-9).

There is no mention here of the place to which inadvertent slayers could go, but the mention of "mine altar" so closely in this connection probably indicates the altar of the tabernacle (soon to be established) which would serve until Israel entered Canaan and Joshua appointed the cities. Certainly, the idea was well known long before Moses that guilty men could claim immunity from punishment by fleeing to the altar of some holy place. The gross abuse of that pagan idea had turned the great cities of the pagan world into vast concentrations of the most evil men on earth. At a time long after Moses, the Temple of Diana at Ephesus extended their sanctuary for a full half-mile in all directions from the temple area, and that, in the times of the apostles, was probably the most concentrated population of grossly wicked men ever known on earth. Here God specifically denied the efficacy of such places of refuge. That, however, did not keep Joab from attempting to make use of it. He and Adonijah both fled to the altar, but Solomon ordered both of them slain (1 Kings 2:24-32).

"But God deliver him into his hand ..."
"This is the Biblical way of saying that the death was not planned. Since the Bible does not deal with secondary causes, "chance happenings," anything which man did not specially plan must have been caused by God's action."[20]
Verse 15
"And he that smiteth his father, or his mother shall surely be put to death. And he that stealeth a man, and selleth him, or if he be found in his hand, he shall surely be put to death. And he that curseth his father or his mother, shall surely be put to death."
These three verses are apparently a parenthesis in the protective rights provided to inadvertent manslayers, their apparent purpose being that of assurance that all persons who committed any of the crimes mentioned here were to be denied sanctuary anywhere if they were found to be guilty.

Verse 18
"And if men contend, and one smite the other with a stone, or with his fist, and he die not, if he rise again, and walk abroad upon his staff, then shall he that smote him be quit: only he shall pay for the loss of his time, and shall cause him to be thoroughly healed."
The "rights" protected here were two: (1) the right to be free of the charge of murder unless the man died; and (2) the right of the injured in such a fight to be compensated for time lost and physician's bills due to injuries resulting from the fight. Thus, we have a piece of Divine legislation that recognizes the rights of victims of crime, a legal principle that is only yet dimly perceived and little honored in our society. Our so-called "modern laws" will not catch up to the spirit of this until they require convicted robbers and other violent criminals to reimburse their victims for personal injuries, medical bills, and financial loss. Until legislative bodies all over the world do this, they will languish far behind the principles of these just and holy regulations.

Verse 20
"And if a man smite his servant, or his maid, with a rod, and he die under his hand; he shall surely be punished. Notwithstanding, if he continue a day or two, he shall not be punished, for he is his money."
This was a protective right granted to slaves that they should not be beaten to death! If that seems like a small blessing to us, let it be remembered that under the system in vogue all over the pagan world of that era, and extending down even until apostolic times, the Roman Law, in force all over the world, provided as a penalty against slaves, even for trivial and unintentional violations, that shame of the whole pagan world "flagellis ad mortera" (beaten to death),Exodus 21:26,27). Also, there was a protective right established here for the slave-owner who was not to be charged with murder in case a slave died under the lash, but he was to be punished.

If the slave, suffering such a punishment, survived even a few days and then died, the master was held free of the penalty of punishment, the loss of his slave being accounted a sufficient penalty.

"For he is his money ..." "The loss of the slave, under the circumstances, was accounted as a punishment.[22]
Verse 22
"And if men strive together, and hurt a woman with child, so that her fruit depart, and yet no harm follow; he shall be surely fined, according as the woman's husband. shall lay upon him; and he shall pay as the judges determine. But if any harm follow, then thou shalt give life for life, eye for eye, tooth for tooth, hand for hand, foot for foot, burning for burning, wound for wound, stripe for stripe."
They are grossly in error who find this law harsh or unjust. Let it be remembered that this glimpse of Divine Light fell in a world darkened by ages of the grossest paganism, the societies of which wallowed in the most primitive and debased emotional darkness. The law as practiced by that shameful world was: (1) If you kill my child, I will kill you, your family, and your whole generation. (2) If you knock out my tooth, I will knock out all of yours and gouge out your eyes in additional! Etc., etc. Thus, the introduction of the law called the "Lex Talionis,"[23] was a vast improvement over what preceded it. This law was known as early as the Code of Hammurabi (circa 2,000 B.C.). It had the effect of limiting revenge. Also, as the Jews interpreted it, it gradually led to the substitution of monetary penalties for the retaliative dismemberment of enemies, as when a victim would confront the relative benefit to himself of seeing his neighbor's hand cut off (for example), or of receiving a money reward instead of it. "The Hebrew words here carry the sense of `substitute.' What is meant is that whoever causes another to lose his eye ... must make financial restitution."[24] We are not qualified to decide whether that interpretation is authentic or not, but one thing is clear, the Code of Hammurabi demanded that the penalty be executed, whereas, there are no instances in the Bible where the "Lex Talionis" was applied in any such brutal manner.

The world still has a long way to go in the matter of handling the revenge motive. The law here was a sign of progress in human relationships, but if men ever desire to have a truly desirable social climate in which to live, "They must accept the law taught by Christ, the law of unlimited forgiveness: `If thine enemy hunger, feed him; if he thirst, give him drink' (Romans 12.20).[25]
Verse 26
THE RIGHTS OF THE DISMEMBERED
"And if a man smite the eye of his servant, or the eye of his maid, and destroy it; he shall let him go free for his eye' s sake. And if he smite out his man-servant's tooth, or his maid-servant's tooth; he shall let him go free for his tooth's sake."
Thus, this whole chapter must be viewed as a Bill of Rights. From first to last, it lays down protections one after another for certain persons long subject to mistreatment in the societies of that age. Here a master's striking of a servant of either sex in such a manner as to dismember him led to the prompt release of the injured servant to his freedom.

Verse 28
THE RIGHTS OF PERSONS INJURED OR KILLED BY ANIMALS
"And if an ox gore a man or a woman to death, the ox shall be surely stoned, and its flesh shall not be eaten; but the owner of the ox shall be quit. But if the ox was wont to gore in time past, and it hath been testified to its owner, and he hath not kept it in, but it hath killed a man or a woman: the ox shall be stoned, and its owner also shall be put to death. And if there be laid on him a ransom, then he shall give for the redemption of his life whatsoever is laid upon him, Whether it hath gored a man, or have gored a daughter, according to this judgment shall it be done unto him. If the ox gore a man-servant or a maid-servant, there shall be given unto the master thirty shekels of silver, and the ox shall be stoned"
The right of the public to be shielded from dangerous animals, known to be so, is set forth here, where appropriate penalties for negligence are imposed. The principles of this law are binding in every country of the world today.

"Its flesh shall not be eaten ..." Having caused the death of a man, their flesh was considered to be unclean.

Note that the death penalty could be invoked for persistent and willful violations leading to someone's death,

"And if there be laid on him a ransom ..." "This is the only case where a money compensation, instead of capital punishment, was expressly allowed in the Mosaic Law."[26]
"If the ox gore (a servant) ..." (Exodus 21:32). "A slave's death required a fine of 30 shekels (about $15 or $20), and the ox's death."[27] This law was honored even in the days of Jesus Christ, and the mention here of the exact price of a dead slave as 30 pieces of silver (shekels), prompts the question as to WHY the Pharisees elected to pay Judas Iscariot exactly that amount. The haggling over the amount, as indicated by Judas' bargaining with them, suggests that there was something very special about this exact amount of money chosen by the "false shepherds" of Israel as the amount they would pay for the treachery of Judas. Most assuredly, there was!

"The evil shepherds (Pharisee, Sadducees, Herodians, the Sanhedrin) had already decided to kill Jesus Christ (Matthew 26:4). This they planned to be a clandestine murder; they regarded Jesus as already dead! They also considered him to be no better than a common slave; and therefore, they calculated that they should pay Judas the price of a DEAD slave as given here, a matter of thirty pieces of silver. Of course, Jesus was not dead at that time, but the announced purpose of the Sanhedrin of murdering him shows that they would willingly assume the role of the OX in this key verse. They would be the OX that gored him to death! What a magnificent calculation! And what a revelation of the heart of those murderers in the very price they selected as the blood money!"

"But those evil shepherds overlooked one key element in their diabolical calculations: THE OX MUST BE STONED! Thus, they sealed their own doom and that of Israel, and the sentence was ruthlessly carried out by the armies of Vespasian and Titus during that dreadful August of A.D. 70. - From Vol. 4, Minor Prophets, p. 173."SIZE>

Verse 33
"And if a man shall open a pit, or if a man shall dig a pit and not cover it, and an ox or an ass fall therein, the owner of the pit shall make it good; he shall give money unto the owner thereof, and the dead beast shall be his."
This type of responsibility bound upon the owner of an open pit is exactly the type of responsibility fixed by our own society upon the owner of what is called "a friendly hazard," meaning some attractive, but hazardous place where some child could be injured. The requirements here have been considered just and righteous in all ages.

Verse 35
"And if one man's ox hurt another's so that it dieth, then they shall sell the live ox, and divide the price of it; and the dead also shall they divide. Or if it be known that the ox was wont to gore in time past, and its owner hath not kept it in; he shall surely pay ox for ox, and the dead beast shall be his own."
This is the same as the previous verses, except that animals instead of people would have been involved in a case like this. The responsibility of the owner of a dangerous animal stands out clearly in both situations, showing that this is designed to protect the public, or society, against the thoughtlessness or unconcern of such an owner. This section makes binding upon men a social responsibility for all that they do in all ages to come.

22 Chapter 22 

Verse 1
This chapter is a continuation of the Book of the Covenant and consists of various and sundry laws, some causuistic (as in the first 17 verses), and some apodeictic. There is not an organized presentation here, but specific laws enumerated without regard to their connection one with another. The first 17 verses are addressed to the problem of theft and burglary. We agree with Honeycutt that, "This code made no attempt to cover every possible case,"[1] and that the purpose was to establish principles that could be applied to many cases. Some of the most profound principles in the history of jurisprudence appear magnificently in these verses.

For once we are free in this chapter from the usual verbiage about the alleged sources of the Pentateuch. Noth admitted that, "No clear relationship to any one of the Pentateuchal narrative `sources' is recognizable."[2] We believe that his quotation actually applies to every single line of the whole Pentateuch!

"If a man shall steal an ox, or a sheep, and kill it, or sell it; he shall pay five oxen for an ox, and four sheep for a sheep. If the thief be found breaking in, and be smitten so that he dieth, there shall be no bloodguiltiness for him. If the sun be risen upon him, there shall be bloodguiltiness for him; he shall make restitution: if he have nothing, then he shall be sold for his theft. If the theft be found in his hand alive, whether it be ox, or ass, or sheep; he shall pay double."
Here is the foundation of the principle that a man's home is his castle, as it was not considered murder to kill a thief in the act of entering a residence at night. That last proviso was altered in cases of breaking and entering in daylight, the difference being that, in daylight, the thief could be identified, apprehended, and brought to justice, and, in this distinction is seen the truth that, human life is of greater value than property, and "The life, even of a thief, is of consequence in the eyes of God."[3]
The mention of "bloodguiltiness" here has reference to the right of the next of kin to take vengeance by killing the slayer. Such a right did not include the right to kill a man who had killed a thief (at night) in the act of breaking and entering, but it did pertain to a similar slaying in daylight.

Another distinction is also significant. The thief who stole any of the animals mentioned and promptly disposed of them by slaughter or by sale would be required to restore five oxen, or four sheep, but, if he still retained the animals alive, his penalty would be reduced to restoring double. Why? Apparently, as long as no final disposition of the stolen animals had been made, the thief retained the right, or option, of returning them to the lawful owner. The lighter penalty was a presumptive mercy extended to the guilty on the possibility that he might have intended to restore them.

If one would like to know how the famous Code of Hammurabi handled a similar situation, here it is:

"If a seignior stole either an ox, or a sheep, or an ass, or a pig, or a boat, and if it belonged to the church or the state, he shall make thirty-fold restitution; but if it belonged to a private citizen, he shall make good ten-fold. If the thief does not have sufficient to make restitution, he shall be put to death.[4]
Verse 5
"If a man shall cause a field or vineyard to be eaten, and shall let his beast loose, and it feed in another man's field; of the best of his own field, and of the best of his own vineyard, shall he make restitution. If fire break out and catch in thorns, so that the shocks of grain, or the standing grain, of the field are consumed; he that kindled the fire shall surely make restitutions."
The principle of a citizen's responsibility for any action of his that might cause loss or injury to another is firmly enunciated. Although the two examples here regarded the careless kindling of a fire and the allowance of animals to run loose, the principle behind the injunctions here are far more broad and comprehensive. Today, following the principle established here, society holds great corporations, as well as individuals, responsible for their actions which result in damage, loss, or injury to others.

Verse 7
"If a man shall deliver unto his neighbor money or stuff to keep, and it be stolen out of the man's house; if the thief be found, he shall pay double. If the thief be not found, then the master of the house shall come near unto God, to see whether he have not put his hand unto his neighbor' s goods. For every matter of trespass, whether it be for ox, for ass, for sheep, for raiment, or for any manner of lost thing, whereof one saith, This is it, the cause of both parties shall come before God; he whom God shall condemn shall pay double unto his neighbor."
"If a man shall deliver unto his neighbor ..." This has reference to the deposit of one's goods with a trusted friend or neighbor, a custom universally followed in antiquity and until very recent days. There were no banks, bonded warehouses, depositories, or safety-deposit boxes known until comparatively recent times. Sometimes, one merely buried his treasure in a field, as was the case in one of our Lord's parables. As recently as 1812, even in America, there were no banks available to ordinary people. This writer's great-great-grandfather, a citizen of Luray, Virginia, deposited $44,000.00 in gold in the Public Mill in Luray, $4,000.00 of which was a bequest to the "poor of Page County," and the rest of it for distribution among his heirs. The will of Samuel Coffman with the above provisions was probated in Page County, Virginia, several years after the birth of the youngest heir in 1812, and following his death, the date of which is not exactly known. The death of that youngest heir, David Carl Coffman (this writer's great-grandfather) was written up in the Page-Courier on February 1,1883. He received none of the gold which was divided among his four sisters, but he received the ancestral lands bestowed upon the family by a grant from the King of England, a large tract lying along the Shenandoah River.

The real problem in view here was that of a loss of the goods (through theft or by some other means) before they were returned to the owner. The surety who held the deposit in such cases confronted a real problem, that is, how to establish his innocence. It was allowed here that the man's solemn oath in the presence of God was sufficient.

"He whom God shall condemn ..." Bringing such a dispute before the duly-constituted authorities was considered bringing it "before God." Also, "He whom God condemns" is a reference to a judgment by the magistrates.

"For every matter of trespass ..." This reveals the exemplary nature of the judgments presented here. They were given for the principles involved.

Verse 10
"If a man deliver unto his neighbor an ass, or an ox, or a sheep, or any beast, to keep; and it die, or be hurt, or driven away, no man seeing it: the oath of Jehovah shall be between them both, whether he hath not put his hand unto his neighbor's goods; and the owner thereof shall accept it, and he shall not make restitution. But if it be stolen from him, he shall make restitution unto the owner thereof. If it be torn in pieces, let him bring it for witness; he shall not make good that which was torn."
The importance of the solemn oath of men in God's presence is again stressed here. In the final analysis, there are situations in life where truthful testimony ALONE can reveal the facts, and this is true even today. The requirement that the surety was to make good in the case of a theft presumes that a thief entering the estate of a man would intend stealing from him, not from others.

"If it be torn in pieces ..." Many persons in ancient societies were charged with keeping other people's property, that being the standard for all shepherds, and, as McKeating stated it, "A shepherd was accountable to the sheep-owner for any animal lost, unless he could prove it was lost owing to circumstances beyond his control."[5] This law lay behind the strenuous efforts of shepherds to rescue animals, or portions of them, attacked by wild beasts. The prophet Amos mentioned this: "Thus saith Jehovah, As the shepherd rescueth out of the mouth of the lion two legs, or the piece of an ear, so shall the children of Israel be rescued that sit in Samaria" (Amos 3:12).

The requirement that the one with whom deposits were left had to make restitution actually served "as the neighbor's bond."[6]
One of the great principles in view in this chapter is that one's intentions enter critically into the question of his guilt or innocence.

"In certain cases proof of evil intent cannot be satisfactorily obtained. Because the intention of committing a crime is involved, certain basic rules for establishing the fact of evil intent are required (instances of where this was hard to determine are in Exodus 22:8,9, and Exodus 22:11). In such cases, the suspect is given the benefit of the doubt, but is made to invoke upon himself a curse.[7]
Right here then is the embryo of that cornerstone of American justice, that one is held as "innocent until proved guilty." There is absolutely nothing in any of these God-given pronouncements which is narrow, discriminatory, or inappropriate. The principles of justice in all ages find their tap-roots right here.

Verse 14
"And if a man borrow aught of his neighbor, and it be hurt, or die, the owner thereof not being with it, he shall surely make restitution. If the owner thereof be with it, he shall not make it good: if it be a hired thing, it came for its hire."
Esses explained this as meaning, "If you ask your neighbor to lend you something, you are then responsible for seeing that no harm comes to it. If you fail in that responsibility, you must make restitution."[8] However, if the owner was present when some injury was incurred, no restitution was demanded.

This law establishes the responsibility of all borrowers for what they borrow and for the proper return of it, or the replacement of it, if it was ruined, lost, damaged, killed, or whatever.

Verse 16
"And if a man entice a virgin that is not betrothed, and he lie with her, he shall surely pay a dowry for her to be his wife. If her father utterly refuse to give her unto him, he shall pay money according to the dowry of virgins."
The Hebrew language has two words for virgin, "[~`almah], an espoused virgin, and [~bªthuwlah], a virgin who is not espoused."[9]; Isaiah 7:14 prophesied that, "A virgin ([~`almah]) shall conceive and bear a son, and will call his name Immanuel. By the choice of that word [~`almah], the prophet of God made it specific that The Son of God would be born to "an espoused virgin," which, of course, Mary indeed was!

This pronouncement has to do with virgins who were NOT espoused. The seduction of an espoused virgin was punishable by death (Deuteronomy 22:23f). Dummelow pointed out that:

"Among the Hebrews, and among the Arabs today, a woman who has been unchaste has almost no chance of marriage; thus, the seducer, it is here enacted, must marry her, or if the father object, make good the dowry.[10]
A number of scholars today reject the rendition "dowry" in Exodus 22:17, Unger, for example, stated that, "The seducer still had to pay the marriage price (not the dowry) of fifty shekels (Deuteronomy 22:28-29)."[11]
Verse 18
"Thou shalt not suffer a sorceress to live."
A novel view of this verse was advocated by Esses who did not believe that the death penalty was assigned to witches in this place, but that, "The prohibition is against patronizing a witch and thus enabling her to support herself by her nefarious profession!"[12] He based that on the fact of other expressions being used in this chapter for the death penalty. We cannot accept such a view, because Leviticus 20:27 not only orders the death penalty for both witches (women) and warlocks (men), but also specifies the manner of death as stoning.

We fully agree with Johnson who mentioned the fact that this verse is widely quoted and used as a "proof of superstitious ignorance in the Scriptures."[13] However, the ignorance is not in the O.T., it is in the vain and shallow thoughts of those seeking occasion against the Word of God. A sorceress in the purview of this Divine order, was an open rebel against God. We should remember, "The tremendous power of magic in the ancient world and among the heathen races today, and its deadly nature as a negation of all true religion."[14] "Sorcery, or the pretended holding of communications with evil spirits, is a form of idolatry or rebellion against Jehovah, and punished as such."[15] There is no way that intelligent men can question the wisdom of God in this commandment making such a terrible crime a capital offense. In bringing Israel out of the gross superstitions and pagan idolatry of the times, it was the height of wisdom and concern for His people that lay back of God's edict.

Of course, there is nothing in this verse that gives Christians the right to accuse people of witchcraft, try them, and condemn them to death as was done in Colonial times in America. That entire fiasco of the "Witch Burnings" in New England in the eighteenth century was due to the gross ignorance of the most learned pastors and divines on earth of the central fact of the whole Judaic-Christian religion, that fact being that there are revealed in the Bible TWO COVENANTS, the TWO big ones, the OLD COVENANT and the NEW COVENANT. Many of the instructions in the O.T. have utterly nothing to do with Christianity, and this commandment regarding witches is surely one of them. This division between the two covenants is even dramatized in the arrangement of the Holy Bible itself, which is divided into the OLD TESTAMENT and the NEW TESTAMENT. (See a dissertation on The Covenants at the end of the commentary on Exodus 24.)

Back to the subject of witches. The Hebrew word for "witch" in Exodus 22:18 is feminine.[16] This accounts for the rendition "sorceress," but it does not mean that only women committed this sin, despite the fact of most witches of that era being feminine. We find no fault whatever with God's order to put such centers and sources of evil to death. It was absolutely necessary if Israel was ever to be brought into true fellowship with God. To be sure, Israel disobeyed this commandment just like they did every other commandment God ever gave. This is proved by one of their kings (Saul) consulting the Witch of Endor at a time long after this.

One other word about what witches did. "The Greek translation of the Hebrew word for witch is [@pharmakeus], a close relative of our word "pharmacy," meaning one who deals in drugs and poisons, a poisoner!"[17] One of the principal reasons for consulting witches of course was to arrange help in getting rid of an enemy, and the witches certainly knew how to help!

Regarding the people today who make their living dealing with what they call "the occult arts," they are likewise sinners, though probably not on the same scale as those envisioned in this verse. Deception is their stock in trade, and this writer has never heard of one who was a true believer in Christ. They cannot reveal the future. In 1964, the arrest of several of the most notorious of them at Coney Island in New York revealed that not a single one of them could prophesy his own arrest, several of them pretending to tell the arresting officers why they had come to visit! One police lieutenant was greeted with this remark, "I'm glad you have come. I know why you are here, and I can solve all your problems!" Such people cannot tell fortunes, read cards, tea leaves, crystal balls, or trace the future in the patterns of oil poured on water. As regards the entire conception of witches, one word describes it all - fraud!

Verse 19
"Whosoever lieth with a beast shall surely be put to death."
This crime was a capital offense under the Old Covenant. The commandment here was repeated in Leviticus 20:15,16 and in Deuteronomy 27:21. Many of the pagans actually ascribed such actions to their god Baal! The Hittites (also in Canaan) "condemned to death those who practiced this unnatural act with a pig, but those doing it with a horse or mule were free of penalty."[18] It may come as a shock to some, but this form of sodomy (See Webster's Dictionary) is current in Houston, Texas this very day. This writer has served as a member of the Houston Housing Board of Appeals for the past dozen years, and quite recently, our Board approved the placement of a mobile home on a horse farm (within the city), so that a guard occupying the mobile home could prevent such unnatural acts with his mares. Our Board renewed that permit in May, 1984; and the appealant affirmed that his precautions had reduced but not eliminated the molestation of his stock!

Regarding the death penalty, declared by God to be deserved by such sinners, this is in the same category as witchcraft. Civilized states have made their own rules about things such as this, but we can be certain that the eternal judgment of God will enforce whatever penalties are just upon evil men who never repent and never turn to Christ for forgiveness.

Verse 20
"He that sacrifices unto any god, save unto Jehovah only, shall be utterly destroyed. And a sojourner shalt thou not wrong, neither shalt thou oppress him: for ye were sojourners in the land of Egypt. Ye shall not afflict any widow, or fatherless child. If thou afflict them at all, and they cry at all unto me, I will surely hear their cry; and my wrath shall wax hot, and I will kill you with the sword; and your wives shall be widows, and your children fatherless."
Harford noted that "custom gave no legal status whatever"[19] to strangers, resident aliens, widows, or orphans. These groups were totally ignored in the law codes of those times and for centuries earlier, but here the loving protection of the just and merciful God is made to be for all such persons a bulwark against the injustices of mankind.

Rawlinson commented on Exodus 22:24 here that, "It was, in large measure, on account of the neglect of this precept, that the capture of Jerusalem by Nebuchadnezzar, and destruction of its inhabitants, was allowed to take place (Jeremiah 22:3-5)."[20]
In full harmony with the sanctions against perversion and witchcraft, both of which had theological implications and were in essence denials of the true God, the order visible here in Exodus 22:20 was designed to establish among God's people the principle that idolatrous gods were non-entities and that the only God is Jehovah - the God of Abraham, and the God of Isaac, and the God of Jacob. The notion among some people to the effect that God's methods were harsh and brutal betrays upon their part a TOTAL IGNORANCE of the dimensions and the importance of that problem.

Verse 25
"If thou lend money to any of my people with thee that is poor, thou shalt not be to him as a creditor; neither shall ye lay upon him interest. If thou at all take thy neighbor's garment to pledge, thou shalt restore it unto him before the sun goeth down: for that is his only covering, it is his garment for his skirt' wherein shall he sleep? and it shall come to pass, when he crieth unto me, that I will hear; for I am gracious."
The old versions used "usury" for the word "interest" in this passage, but the word "usury" in Hebrew usage did not carry the connotation of exorbitant and excessive interest as does our English word. It simply means "interest" as translated here.

Jewish writers insist upon a meaning in this passage which may well be valid. They give as an alternative reading for the words "with thee that is poor," making it to read, "even when poverty is with thee."[21] The meaning of this is: "Even if you yourself are short of money, you must still set aside part of what you have for the poor."[22]
Is it wrong to charge interest on loans today? With regard to "loans" made to brothers in Christ, as a matter of charity, in order to reduce their distress, or hunger, or such, the answer must be affirmative. Not only should a loan like that be without interest, but it should be without thought of any repayment at all, a gift to a brother in need.

There is a different situation in which we believe the charging of interest is not merely right and honorable but absolutely necessary. Wherever money, which is capital, is loaned for the purpose of creating, maintaining, or expediting commercial ventures, the interest charge is necessary, honorable, and vital. It is the only way to prevent the defrauding of the lender. For example, if the annual rate of inflation Isaiah 10 percent; and a commercial loan is extended, it will require an additional return of 10 percent added to the principal, just to assure the return of the same value received by the borrower from the lender. Without the interest charge, the lender would be merely giving his money away, and the Word of God nowhere suggests or commands anything like that!

"If thou at all take thy neighbor's garment to pledge ..." The garment in view here is that large, substantial blanket, or pancho, used not only as the principal covering in daytime, but also as the only bedclothes the man had. The taking of a garment like that in pledge was forbidden. The fact of the lender's having to return it every night would have meant, in effect, that the borrower could keep it! Many of the Jews of a later day sorely abused the rights of the poor. "Ye oppress the poor ... ye crush the needy ... they have sold the righteous for silver, and the needy for a pair of shoes!" (Amos 2:6,4:1). The principle here applied to any absolutely necessary possession, such as the mill, or either of its stones (Deuteronomy 24:6).

Verse 28
"Thou shalt not revile God, nor curse a ruler of thy people. Thou shalt not delay to offer of thy harvest, and of the outflow of thy presses. The firstborn of thy sons shalt thou give unto me. Likewise shalt thou do with thine oxen, and with thy sheep: seven days it shall be with its dam; on the eighth day thou shalt give it me. And ye shall be holy men unto me: therefore ye shall not eat any flesh that is torn of beasts in the field; ye shall cast it to the dogs."
Reviling God was a most serious offense, and cursing a ruler was here made parallel to it. Why? Because, "The powers that be are ordained of God," as an apostle warned (Romans 13:1-10). Right here is the seed of that extensive teaching in the N.T. relative to a Christian's responsibility to his government, and the requirement for assembled churches to pray for magistrates, rulers, and all men in authority. Without the God-ordained authority of government, the whole world would quickly revert to the primitive sadism of a jungle.

The thing of principal importance in this passage is Exodus 22:29, where the dedication of the first-born was mentioned. Of course, this is an abbreviated account, the full details having already been given by Moses back in Exodus 13:1-16, where specific instructions for the "redemption" of the firstborn were laid down, instructions already understood by Israel and absolutely unnecessary to be repeated here, but the critics, trying to find infant sacrifice as an allowable part of the worship of Jehovah in the history of Israel, allege such a thing on the basis of the abbreviated statement here. Ridiculous! There is not the slightest hint in the whole Bible of God's ever condoning, suggesting, receiving, or countenancing in any manner whatever, any such thing as human sacrifice.

Well, how do the critics attempt to circumvent that? They attribute the key portion of Exodus 13 to another and later source, "J." This diabolical purpose of the critics is frustrated by the fact that their injection of "J" at Exodus 13:13-15, automatically forces an interpretation that their document "P" is left without a redemptive provision, thus "proving" by their explanations that, "the horrible rite of infant sacrifice was an element of the religion of Israel even in post-exilic times!"[23] There is not a person on earth who does not know that a proposition like that is false!

"Ye shall cast it to the dogs ..." The reason underlying the forbidding for food the flesh of animals slain by other animals in the field was the fact that such animals were not properly bled. Note the use of dogs here as the scavengers of that era. The attitude of the Holy Scriptures toward dogs continues throughout to the very last chapter where, among those who are excluded from the City Celestial, are the "dogs," a metaphor of unholy and shameful men.

How amazing it is that dogs are so beloved in our own country! They have a status almost equal to that of children in countless homes, and, in the light of this, many of the Scriptural intimations from the references to "dogs" remain unclear to some.

23 Chapter 23 

Verse 1
This chapter has the rest of the Book of the Covenant, the character of the stipulations here being similar to those of Exodus 22. A strong humanitarian concern is manifested throughout, and there is also a strong emphasis upon the rights of the people, especially of those groups so frequently disinherited, neglected, and oppressed in ancient societies: resident aliens, foreigners, the poor, widows, and orphans, etc. The principal purpose seems to be, "to create the moral attitudes which shall permeate all legal decisions. No penalties are specified for transgressions. The concern is not with specific cases but with an all-pervasive sense of justice."[1]
"Thou shalt not take up a false report; put not thy hand with the wicked to be an unrighteous witness. Thou shalt not follow a multitude to do evil; neither shalt thou speak in a cause to turn aside after a multitude to wrest justice: neither shalt thou favor a poor man in his cause."
The scene here focuses upon a time when judicial decisions were still resolved by the citizens in assembly, before the judiciary was formally established, and the aim of these regulations was that of protecting accused persons against false witnesses, and against opinions of majorities. In matters of truth and righteousness, it has often been the tyranny of majorities that perverted and denied justice. Exodus 23:3 even has a caution against favoring the cause of a poor man, not through a sense of justice, but through pity. True decisions must not be made upon the basis of what is popular, or upon the basis of pity for appelants, but upon the basis of what is just and equitable, favoring neither rich nor poor, young nor old, popular or unpopular men.

"Thou shalt not take up a false report ..." This is an extension of Commandment IX of the Decalogue, referring not merely to the initiation of a lying report, but to the taking up of it and repeating it.

"Thou shalt not follow a multitude to do evil ..." Johnson applied this to mob violence, such as a lynching,[2] but far more than that is included. Before Exodus was concluded, all Israel followed the majority report of the ten unfaithful spies, resulting in a 40-year probation for the whole nation. Majorities in all ages have been disastrously wrong. It was the vociferous and clamorous insistence of "the majority" that crucified the Lord, and it is no less true today that "the majority" on almost any important religious question are wrong! "It is extraordinary that so many, even of professing Christians, are content to go with the many."[3] Our Lord said, "Strait is the gate and narrow is the way that leadeth unto life, and few there be that find it" (Matthew 7:14). The truth is always, in every field of concern, a very narrow and exact thing. There is an exact velocity that must be reached to send a satellite into space. Chemical compounds must be of the most precise and exact combinations. A safety vault in a great bank never opens upon an approximate manipulation of its intricate combination lock.

"Neither shalt thou favor a poor man in his cause ..." Rawlinson wrote, "This is a shock!"[4] Harford suggested that we read it, "Great instead of poor, because partiality for the poor needed no prohibition."[5] Johnson declared that, "There is no need to warn against injustice due to wrongly directed sympathy."[6] It is a shame that God did not check in with such commentators as these and get their opinions before issuing the eternal prohibition of these verses! Of course, those who disagree with God on this point suggest that the text be "emended" changed (only a little mark or so would do it), but there is no fault with the text here. And, as for wrongly directed sympathy, our own generation has witnessed all kinds of violations of this very commandment. As Fields said, "Our times have seen the rise of the foolish notion that we should pass every possible law to take wealth from the rich and give it to the poor."[7] This was the same procedure as that followed by the Caesars whose pandering to the insatiable appetites of the multitudes of the poor pressing upon Rome to receive "free bread and circuses" resulted eventually in the destruction of their society. Violation of the command of God will never go unpunished. There is not enough material wealth on earth to give everyone all that he wants! When there are no longer any wealthy persons to exploit on behalf of the poor, the abject poverty of all shall have been, at that time, fully accomplished.

Verse 4
"If thou meet thine enemy's ox or his ass going astray, thou shalt surely bring it back to him. If thou see the ass of him that hateth thee lying under his burden, thou shalt forbear to leave him, thou shalt surely release it with him."
Here is the germ of the Christian teaching that men have duties of friendliness and helpfulness even toward their enemies. "One should not allow personal animosity to destroy one's willingness to be of assistance in a time of need."[8] The need in view in Exodus 23:5 is that of a helpless, over-burdened animal, slipping, or failing, under a load and unable to get up. There is also the need of that designated enemy for assistance with a problem that one man could not handle. It was a major premise of Judaism that kindness and thoughtfulness for animals were required by God (See Exodus 20:10; Leviticus 22:27; Deuteronomy 22:6-7; 25:4). Here the kind help of one's enemy was also enjoined.

Seeing, therefore, that regard for an enemy was inculcated into the Book of the Covenant, what must we think of Jesus' words: "Ye have heard that it was said, Thou shalt love thy neighbor, and hate thine enemy?" (Matthew 5:43). "Some Jewish authorities are incensed at Jesus' words, which they regard as a baseless charge against the Torah and the rabbis."[9] However, it must be noted that Jesus did NOT say, "God said, `Hate thine enemy ... etc.'" Despite the fact that God indeed had said no such thing, it was an incontrovertible truth that whole generations of learned Jews had been preaching exactly what Jesus said that they had preached and that "ye have heard it." Of course, they had. A famous sect of the Jews, the Essenes, wrote a Manual of Discipline with these lines: "They (their members) are to bear unremitting hatred toward all men of repute, and to be reminded to keep in seclusion from them."[10]
However, the pre-Christian Jewish community was not the only place that vicious and evil hatred prevailed in human hearts. There are even Christians who have been unsuccessful in eradicating the cancer of hatred from their hearts. Christ went far beyond what is visible in these verses, requiring his followers to "love their enemies, ... do good to them that despitefully use you," "turn the other cheek," "go the second mile," "agree with thine adversary quickly ...," etc.

Verse 6
"Thou shalt not wrest the justice due to thy poor in his cause. Keep thee far from a false matter; and the innocent and righteous slay thou not: for I will not justify the wicked. And thou shalt take no bribe: for a bribe bindeth them that have sight, and perverteth the words of the righteous. And a sojourner shalt thou not oppress: for ye know the heart of a sojourner, seeing ye were sojourners in the land of Egypt."
"The innocent and righteous slay thou not ..." In context, this means "do not support some false matter, because it might result in slaying innocent and righteous people." Also here is the converse of the edict in Exodus 23:3 regarding the cause of the poor. In Exodus 23:3, favoritism toward the poor based solely upon sympathy is forbidden. Here, discrimination against the poor is prohibited. Justice must be impartial, equal, and blind to ALL such distinctions as race, social excellence, wealth, poverty, or anything else. That is why the sculptor has depicted Justice as a seated figure holding the balances, and blind-folded.

"Take no bribe ..." There is no indication whatever that Israel, to any great extent, heeded this law. Eli's sons "turned aside after lucre, and took bribes, and perverted justice" (1 Samuel 7:3). In David's time, men's hands "were full of bribes" (Psalms 26:10). King Solomon complained of wicked men "taking gifts out of their bosoms to pervert the ways of judgment" (Proverbs 17:23). Isaiah spoke of the princes of his day, "who love gifts and follow after rewards" (Isaiah 1:23), and he mentioned those who "justify the wicked for reward, and turn away the righteousness of the righteous from him" (Isaiah 5:23). Micah condemned the heads of the house of Jacob, "who abhor judgment and pervert all equity. They build up Zion with blood, and Jerusalem with iniquity. The heads thereof judge for reward (Micah 3:9-11); Zephaniah spoke of Israel's bribe-hungry judges as "evening wolves who leave nothing till the morrow" (Zephaniah 3:3). This was a fatal failure of Israel. It was the gold of the Pharisees that shut mouths of the soldiers who witnessed the resurrection, and brought together the mob that clamored for the crucifixion of the Son of God.

"A sojourner shalt thou not oppress ..." "The rabbis interpreted this to apply to Jewish strangers."[11] Of course, that is totally incorrect. It is exactly like the "Christian" interpretation of the Great Commission to mean "Go preach the gospel to all the English-speaking nations!" This law must be understood as vital to the history of mankind. Concerning this, Esses said:

"The alien is to be protected, not because he is a member of one's family, one's clan, or one's religious community, but because he is a HUMAN BEING. In this law, the concept of humanity was born, the concept of love and grace and mercy."[12]
Verse 10
"And six years shalt thou sow thy land, and shalt gather in the increase thereof; but the seventh year thou shalt let it rest and lie fallow, that the poor of thy people may eat: and what they leave the beast of the field shall eat. In like manner shalt thou deal with thy vineyard, and with thy oliveyard. Six days shalt thou do thy work, and on the seventh day thou shalt rest; that thine ox and thine ass may have rest, and the son of thy hand-maid, and the sojourner may be refreshed. And in all things that I have said unto you take ye heed: and make no mention of the name of other gods, neither let it be heard out of thy mouth."
The sabbatical years were introduced here, but there is no evidence that Israel ever paid much attention to them. "The seventy years of Babylonian captivity were partly intended to make up for unkept sabbatical years, 2 Chronicles 36:21."[13] There was somewhat of a social welfare system inherent in the purpose of this legislation. All indentured servants were also intended to be free of duties in such years, and the seventh sabbatical year, the fiftieth, was to be observed as a Jubilee, when all servants were given their freedom.

The commandment not to mention pagan gods was generally observed, and this probably accounts for the changes made by the Jews in certain names containing the name of Baal. "Instead of Baal, the word [~bosheth] (meaning shame) was introduced."[14]
Jerubbaal (Judges 6:32) became Jerubbosheth (2 Samuel 11:21). Eshbaal (1 Chronicles 8:33) became Ishbosheth (2 Samuel 2:8). Meribaal (1 Chronicles 8:34) became Mephibosheth (2 Samuel 4:4).

"Note that the Book of Samuel, which is prophetic in character, avoided the name Baal."[15]
Verse 14
"Three times thou shalt keep a feast unto me in the year. The feast of unleavened bread shalt thou keep: seven days shalt thou eat unleavened bread, as I commanded thee, at the time appointed in the month Abib (for in it thou camest out of Egypt); and none shall appear before me empty: and the feast of the harvest, the first-fruits of thy labors, which thou sowest in the field: and the feast of ingatherings, at the end of the year, when thou gatherest in thy labors out of the field. Three times in the year all thy males shall appear before the Lord Jehovah."
"Three times in the year ..." This is repeated (Exodus 23:14,17) and is the new revelation of these verses, two of the feasts being introduced here for the first time. Note that the Feast of unleavened bread was not a new feast. It had already been mentioned at the time of the Passover, hence, the words, "As I commanded thee" (Exodus 23:15), an expression conspicuously omitted in this first mention of the other two feasts. These three great festivals were known throughout the history of Israel as Passover, Pentecost, and Tabernacles. Martin Noth and other critics have alleged that these feasts were taken over by the Jews from the pagan peoples surrounding then, and adopted into their worship,[16] but the Scriptures leave no doubt whatever of the origin of all three. In all history, there is no record anywhere of unleavened bread being considered anything special in pagan religions. How did it get into these feasts? It all went back to that hasty departure of Israel from Egypt. When they were in too big a hurry to leaven bread! No critic on earth will ever be able to get rid of that witness of the divine origin of these feasts. The omission of the word Passover in connection with the feast of unleavened bread in these verses was due to its being absolutely unnecessary to mention it.

Verse 18
"Thou shalt not offer the blood of my sacrifice with leavened breads; neither shall the fat of my feast remain all night until morning. The first of the first-fruits of thy ground thou shalt bring into the house of Jehovah thy God, Thou shalt not boil a kid in its mother's milk."
That the Passover itself was clearly in view in the previous verse is proved by the mention here of one of the key regulations of that feast, namely, that all of it should be consumed, before morning.

"Thou shalt not boil a kid in its mother's milk ..." Rawlinson assigned this reason for this prohibition: "Feeling revolts from it, and the general sense of civilized mankind re-echoes the precept."[17] The mixing of meat and milk dishes is in no circumstance considered `Kosher' by the Jews their custom being founded partially upon this verse. "They even keep separate kitchens for the preparation of milk and meat dishes."[18]
The most probable reason, it seems, for this prohibition lay in the pagan use of "a kid boiled in its mother's milk" as a magical formula for increasing the fertility of the land! "Milk so boiled was sprinkled on the crops. The pagan idea was that the new life of the kid added to its mother's milk produced double fertility."[19] This prohibition seemed at such variance with other Divine commandments that for generations men simply could not understand the reason for it; as Rawlinson said, "Reason has nothing to say against such a mode of preparing food."[20] However, the mystery was unlocked in the 1930, when the reason for this pagan practice was discovered in Ugaritic literature.[21] With this information, it is easy to understand why God would not allow Israel to do anything resembling the pagan rites of idolatrous nations around them.

Two other things in these passages should be noted. The command not to come "empty" before God (Exodus 23:15) established giving as an essential and normal part of the worship of God, a principle that is brought over into Christianity and made binding upon all believers.

The prohibition that leavened bread should not be offered with the blood of the sacrifice was repudiated by the religious apostasy in Northern Israel. Amos 4:5 mentioned among the sins of Israel the offering of a sacrifice with leavened bread, the significance of this being that these Pentateuchal regulations were familiar to Israel for long centuries prior to the dates some critics would like to affix to the Pentateuch. Amos' mention of such a perversion of God's worship also proved that it was not social issues alone that formed the burden of Israel's apostasy. See extensive notes on these issues in Volume 1 of my commentary on the minor prophets.

Verse 20
"Behold, I send an angel before thee, to keep thee by the way, and to bring thee into the place which I have prepared. Take ye heed before him, and hearken unto his voice; provoke him not, for he will not pardon your transgressions; for my name is in him. But if thou shalt indeed hearken unto his voice, and do all that I speak; then I will be an enemy unto thine enemies, and an adversary unto thine adversaries. For mine angel shall go before thee, and bring thee in unto the Amorite, and the Hittite, and the Perizite, and the Canaanite, the Hivite, and the Jebusite, and I will cut them off. Thou shalt not bow down to their gods, nor serve them, nor do after their works; but thou shalt surely overthrow them, and break in pieces their pillars."
"An angel before thee ..." This can be none other than the Angel of Jehovah, not Moses, or the Ark of the Covenant, or any such thing. This Angel: (1) would bring them into Canaan, which Moses did not; and (2) he had the power to withhold forgiveness of sins, which Moses could not do. He is that same glorious Being who came to Joshua as the Captain of the hosts of Jehovah, and the one who was "among the myrtle trees" of Zechariah 1:8.

"The Hittite ... etc." These were the more comprehensive groupings of the nations of Canaan, which, of course, included some thirty-two little kingdoms in all.

"I will cut them off ..." The quibble that it is God who here will destroy the Canaanites, and that it is Israel who will do so, "thou shalt drive them out," in Exodus 23:34, is an excellent measure of the blindness of critical interpretations. Of course, God would remove the Canaanites by the strength of and through the efforts of Israel. What one does through his servants is legitimately held to be what he himself did.

"And break in pieces their pillars ..." "These were idolatrous stones carved with some heathenish symbol."[22] Some, if not all of these were phallic, great orthostatic symbols, some relics of which may still be seen in Japan. They were intimately associated with the licentious worship of Baal, later incorporated into the worship of Jehovah in Northern Israel, as a number of the minor prophets charged. This commandment to destroy all signs, instruments, symbols, and artifacts connected with paganism was intended to protect the Iraelites against the encroachments of paganism upon their religious beliefs and practices. The great sorrow was that lsrael failed to do this.

Regarding those pagan gods, Israel was commanded: (1) not to bow down to them (Exodus 23:24); (2) to destroy them (Exodus 23:24); (3) to drive them out (Exodus 23:31); and (4) to make no covenant with them (Exodus 23:32).

Verse 25
"And ye shall serve Jehovah your God, and he will bless thy bread, and thy water; and I will take sickness away from the midst of thee. There shall none cast her young, nor be barren, in thy land: and the number of thy days I will fulfil. I will send my terror before thee, and will discomfit all the people to whom thou shalt come, and I will make all thine enemies turn their backs unto thee."
In essence, these verses promise Israel health, happiness, and length of life, but it should be noted that all of these blessings were made to be contingent absolutely upon their obedience to the words of the Angel of the Covenant who would, through Moses, declare unto them the words of God. Any interpretation of God's promises to Israel are grossly in error if they fail to recognize the fact of every one of those promises having been given conditionally, the condition being that Israel would keep the Covenant and obey the Word of God.

"I will send my terror before thee ..." This dreadful fear of God was most effective in bringing Israel into Canaan. It is seen in the case of Balak and the Moabites. "Moab was sore afraid of the people, because they were many" (Numbers 22:3), and again in the instance of Rahab the harlot who confessed that, "The fear of you has fallen upon all of us" (Joshua 2:9,11).

Verse 28
"And I will send the hornet before thee, which shall drive out the Hivite, the Canaanite, and the Hittite, from before thee. I will not drive them out from before thee in one year, lest the land become desolate, and the beasts of the field multiply against thee. By little and little I will drive them out from before thee, until thou be increased, and inherit the land."
"The hornet ..." Some have viewed this as a literal infestation of those dreadful and feared insects; some have supposed it referred to diseases and other hindrances to the proscribed populations, and others have supposed the reference to have been to the bringing of hostile armies against the Canaanites, such as the invasion of that area by one of the Pharaohs of Egypt about the period of the wilderness experience of Israel. The simple truth is that we do not know exactly what was meant by this, but no one can doubt that it happened as God promised.

"The Hivite, the Canaanite, and the Hittite ..." The omission of the other Canaanite peoples did not exclude them from the terror that God would bring upon them. The mention of only three here actually stands for all of them, the same being a type of metaphor called synecdoche, in which one, or two or three, of related entities is merely a short form for all of them.

"Little and little ..." It is here revealed for the first time that the conquest of Canaan was scheduled to be a gradual thing, and not a sudden conquest. Israel needed the time to grow into a vigorous and powerful state sufficiently strong and experienced enough to handle the problems involved in dispossessing so large a group of peoples, and in developing an orderly and civilized nation.

Verse 31
"And I will set thy border from the Red Sea even unto the Sea of the Philistines, and from the wilderness unto the River: for I will deliver the inhabitants of the land into your hand; and thou shalt drive them out before thee. Thou shalt make no covenant with them, nor with their gods. They shall not dwell in thy land, lest they make thee sin against me: for if thou serve their gods, it will surely be a snare unto thee."
God's plans for Israel reached into the far future, for the boundaries of Israel as outlined here were not actually reached until four hundred years later in the reigns of David and Solomon. "The River" spoken of here is the Euphrates; the Sea of the Philistines is the Mediterranean. The Red Sea is the Gulf of Aqaba. Ezion-Geber was at the head of that gulf where Solomon launched his great navy.

24 Chapter 24 

Verse 1
ESTABLISHING THE COVENANT
"This chapter with its account of the ratification of the covenant could well be called the climax of the Book of Exodus. N.T. passages (Hebrews 9:10,18-21) use this scene as the prototype of the ratification of the New Covenant."[1] This is true, and the most important deductions derive from it.

(1) The true understanding of the passage appears especially in the N.T., not in the O.T. This also accounts for the astounding blindness of the critical scholars to the most obvious features of the chapter. Only "in Christ" is the veil taken away in the interpretation of the O.T.

(2) There are not two ratifications here, only one. This passage cannot be a garbled amalgamation of diverse "traditions" from different sources. Critical affirmations to that effect are essentially naive and unlearned. "They became vain in their reasonings, and their senseless heart was darkened. Professing themselves to be wise, they became fools!" (Romans 1:21,22).

As we have seen, the critics are especially infuriated by those unusually important portions of the O.T., such as this chapter, and redouble their foolish efforts to confuse or deny. As Fields said, "Those chapters of the deepest spiritual significance and meaning are the very ones upon which the critics concentrate their attacks. `The devil has blinded the minds of the unbelieving' (2 Corinthians 4:3-4)."[2] Allegations of foolish, blinded men are unworthy of any detailed examination. "The Exodus account is too harmonious with itself to permit us to accept extreme ideas about its production"[3]
"And he said unto Moses, Come up unto Jehovah, thou, and Aaron, Nadab, and Abihu, and seventy of the elders of Israel; and worship ye afar off: and Moses alone shall come near unto Jehovah; but they shall not come near; neither shall the people go up with him."
At some time prior to these instructions to Moses, he had returned to the people, with whom he had remained until this order upon a later occasion only a short time after the pronouncement by God Himself of the Decalogue in the hearing of all the people. These verses are the key to understanding that "Only Moses went to the fiery clouded summit."[4] Moses was a type of Christ in that exclusive privilege. "Moses alone as the mediator of the covenant (Galatians 3:19) was allowed to approach the Divine presence."[5] The specific persons mentioned here were the chosen representatives of the people, and they would ascend a little higher than the people who remained at the foot of the mountain. The fact that only those chosen persons, including the seventy elders, would witness the theophany is a type of the fact that Christ showed himself alive unto men following his resurrection, "Not to all the people, but unto witnesses chosen before of God" (Acts 10:41).

The appearance of Nadab and Abihu in this list of the chosen representatives is the equivalent of a whole library contradicting the foolish notion of some critics that some "priesthood in the Babylonian era, circa 550 B.C." composed this portion of Exodus. Their appearance here proves that the evil for which they later died had not been, at this time, committed. This record was therefore written before the sons of Aaron died.

Huey mentioned a number of ways in which covenants were made in ancient times: (1) they ate salt together (Leviticus 2:13; Numbers 18:19); (2) they ate a sacrificial meal together (Genesis 31:54); (3) they exchanged articles of clothing (1 Samuel 18:1-4); (4) they walked between the divided pieces of slaughtered animals (Genesis 15:10,17).[6] However, it must not be thought that the covenant act here would necessarily have conformed to any one pattern.

TWO CEREMONIES; OR ONLY ONE?
The greatest misunderstanding of this chapter is in a failure to see that only one ceremony is involved throughout, namely, that of the blood-shedding and the sprinkling of the altar and of the representatives of the people. That act was the making and sealing of the covenant. The sacrificial meal afterward had the same status as the one between Jacob and Laban (Genesis 31:54) which came a day or two after the covenant had already been made. The efforts of critics to find a separate account of "the covenant" in that sacrificial meal recorded here are frustrated completely by this Biblical example. There was only one covenant made here, and only one ratification and sealing of it.

Verse 3
"And Moses came and told the people all the words of Jehovah, and all the ordinances: and all the people answered with one voice, and said, All the words which Jehovah hath spoken will we do. And Moses WROTE ALL THE WORDS OF JEHOVAH, and rose up early in the morning, and builded an altar under the mount, and twelve pillars, according to the twelve tribes of Israel."
"Moses told the people ..." It was absolutely necessary that the people should have been told specifically exactly what was expected of them. It is not clear whether these words refer to something Moses had already done (which he certainly had done) or to a recapitulation of"all the ordinances." Either way, it was thoroughly and effectively done.

"All the words which Jehovah hath spoken will we do ..." Esses, a believing Rabbi, renders this: "All that the Lord has spoken and all that he will speak we will do and obey."[7] Even if this rendition should not be allowed, it is certain that the acceptance on the part of the people of God's commands was unanimous, enthusiastic, and complete. What a tragedy that their subsequent actions cast a dark shadow over what they did here. Within a month they would reject Moses, make a golden calf, and rebel against God!

"And Moses WROTE ALL THE WORDS OF JEHOVAH ..." We have capitalized these letters because, apparently, no critic on earth has ever noticed them. The ridiculous fancy that the Exodus record is dependent upon "oral traditions" handed down for centuries until some self-serving priests decided to write it can be nothing except nonsense. Writing had been known for a least five or six centuries at this time. The Code of Hammurabi (2100-2000 B.C.) is written in the most detailed and circumstantial fashion, and to suppose that Moses, brought up in the palace of Pharaoh was unfamiliar with writing is merely an elephant error that only a fool could swallow. "MOSES WROTE IT ALL DOWN." Of course, he did! Only Moses knew the facts presented here; only Moses was present when the events mentioned occurred. Have Noth, Clements, Davies, or any of the unbelieving critics established "their favorite authors," such as E, J, P, or D, as having been present at these events? Certainly not! The following words of Allis are appropriate:

"Hammurabi, writing centuries BEFORE Moses, codified his laws and reduced them to writing. He had them carved on blocks of diorite stone. Would Moses have done anything less? The neocritic who PREFERS oral tradition is forced to admit that a written code was quite possible."[8]
We marvel at the "possible" in Allis' quotation above. The written record was not merely possible but certain, being the only possible way that the exceedingly extensive and complicated records of the O.T. could ever have reached down the centuries. "MOSES WROTE ALL THE WORDS OF JEHOVAH!" (Exodus 24:3). It is an axiom of true O.T. interpretation that EVERY APPEAL to "oral tradition" or "tradition," by which the same thing is meant, is merely a confession on the part of critics that they prefer their own vain imaginations to God's written record. The fact of Moses' actually writing down the laws of God is here affirmed: "hence the laws received the designation `Book of the Covenant'"[9]
"And builded an altar under the mount ..." The ratification of the covenant took place not on Mount Sinai, but at the foot of it. That is where the blood was sprinkled.

"Twelve pillars, according to the twelve tribes of Israel ..." The mention of these has the utility of proving that there were indeed "twelve tribes of Israel" who participated in the Exodus. The erroneous view that some of the tribes of Israel did not descend into Egypt is denied by this. To be sure the critics find all kinds of superstitions about those pillars, but that their use was symbolic only, and not superstitious, is indicated by the fact that, "The blood was dashed over the people themselves, and not upon the pillars (Exodus 24:8)."[10] Dummelow's opinion that the "pillars were smeared with blood"[11] is unsupported by the Biblical account here.

Verse 5
"And he sent young men of the children of lsrael, who offered burnt offerings, and sacrificed peace-offerings of oxen unto Jehovah. And Moses took half of the blood, and put it in basins; and half of the blood he sprinkled on the altar."
We shall not enter into the question of whether or not these young men were the first-born, or other distinguished members of the community, for we simply are not told. Apparently, their choice was due to their youth and strength, important considerations in the size of such a sacrifice as this. They did not participate in any way in the ceremony, Moses officiating as the great priest and mediator who, as a type of Jesus Christ, sprinkled the blood. Note that the blood was sprinkled, not merely upon the altar, but upon the people also. Thus, Christ offered his blood in heaven as an atonement once for all for the sins of mankind, and yet, it is that same blood of Christ by which the hearts of all true believers are "sprinkled" (Hebrews 10:19-22).

"Burnt offerings, and peace offerings ..." The multiple sacrifices were not only numerous, but of various kinds. Although sin-offering is not specifically mentioned here, there was nevertheless inherent in all sacrifices, especially of blood sacrifices, the admission of human sin and guilt. It was therefore appropriate that prior to the blood-rite confirming the covenant these offerings acknowledging the sins of Israel should have been offered. Esses even affirmed that "Because there was sin in Israel, the sin offering had to be made before the burnt offering."[12] Certainly, we must reject the notion that "They were a redeemed people, "[13] and therefore did not need to offer a sin offering!

"Half of the blood he sprinkled on the altar ..." This was the first of the double sprinkling, the other being related in the next verses.

Verse 7
"And he took the book of the covenant, and read in the audience of the people: and they said, All that Jehovah hath spoken we will do, and be obedient. And Moses took the blood, and sprinkled it on the people, and said, Behold the blood of the covenant, which Jehovah hath made with you concerning all these words."
"All that Jehovah hath spoken we will do ..." This reaffirmation on the peoples' part that they would indeed obey the word of God followed the reading of the Book of the Covenant in their hearing by Moses himself. "This was Israel's third promise to obey. See Exodus 19:8; 24:3; and Exodus 23:22.[14]
"And Moses took the blood ... and sprinkled it on the people ..." Note that none was sprinkled on the pillars. This double blood-sprinkling was the establishment of the covenant, the covenant being specifically mentioned in connection with the ceremony itself: "This is the blood of the Covenant!" (Exodus 24:8). Significantly, Jesus Christ himself on the night in which he was betrayed instituted the Lord's Supper, saying, "This is my blood of the new covenant, which is poured out for many unto the remission of sins" (Matthew 26:28). Thus, Jesus Christ himself made the blood-shedding to be the establishment of the New Covenant, indicating at the same time that it was the blood-shedding here that established the Old Covenant. This was not part of it, but ALL of it. The fellowship meal mentioned later only celebrated a past event that was already accomplished.

Why was the covenant established in blood? Many reasons could be given, but here are a few:

(1) it stressed the serious, even fatal, nature of sin, in that only blood, indicating death, could cleanse it;

(2) particularly, it was a type of the sacrifice of Christ "for the sins of the whole world";

(3) in God's view of a covenant, "Before it could be in force, a death must have occurred (Hebrews 9:15-17)."[15]
(4) Not even the first covenant was dedicated without blood (Hebrews 9:18).

(5) This also constituted a reminder that death was the penalty of breaking the covenant.

(6) It symbolized the unity between God and Israel, since the same blood was sprinkled upon both, upon God in a figure, at the altar, and upon the people also (Exodus 24:7).

(7) "The blood symbolizes the grace of God in man's redemption.[16]
Verse 9
"Then went up Moses, and Aaron, Nadab, and Abihu, and seventy of the elders of Israel: and they saw the God of Israel: and there was under his feet as it were a paved work of sapphire stone, and as it were the very heaven for clearness."
Note the marvelous unity and clearness of this passage. This is impossible of consideration as being derived from some "other source," because identically the same persons are again mentioned, and the word "then" indicates that immediately after the establishment of the covenant by the blood sprinkling, these representatives were granted a special theophany to celebrate and to stress the epic importance of what had just occurred.

Who were the seventy? It is not surely known. Perhaps they were men selected by Moses, some six men from each of the twelve tribes, as representatives of all Israel.

"And they saw the God of Israel ..." Due to the teaching of many other passages in the Bible, it must be received as certain that they did not see God "face to face" in all of his eternal glory (See Deuteronomy 4:15; 1 John 4:12; and 1 Timothy 3:16). However, they did behold a very wonderful display of God's excellent presence, sufficiently miraculous to inspire them with the knowledge that it truly was God Himself who had given them the covenant and sealed it with blood. The fact of this "seeing God" being mentioned before the sacrificial meal may not mean that the chronological sequence of the vision is strictly followed here. It may have occurred during the meal, being mentioned first because of its importance. It will be remembered that when Jesus shared that evening meal with the two disciples whom he had encountered on the way to Emmaus, that he was made known unto them "in the breaking of bread" (Luke 24:30). Again, we have light from the N.T. on the O.T. Thus, that event also fails to qualify as "another covenant ceremony," but as a celebration of the New Covenant already sealed with the blood of Christ! Therefore, we must conclude with Fields that, "3-8 are the ratification of the covenant, followed by a glorious experience of fellowship with God upon the mount."[17]
Deuteronomy 4:15 states categorically that the seventy and others on the mountain did not actually see any "form" whatever; thus what they did see was a special display of God's glory. Significantly, the things mentioned as being seen by them included that remarkable sapphire pavement, described also as "clear," reminding us of the "crystal sea" that lay beneath the throne of God, as described in Revelation 4. The Septuagint (LXX) here states that "they saw the place where God stood," and although we do not believe they had any right to change the text as they did, we can find no fault with their interpretation of what it means!

Verse 11
"And upon the nobles of the children of Israel he laid not his hand: and they believed God and did eat and drink."
"Upon the nobles ..." This indicates the character of the "seventy," who were evidently chosen by Moses for qualities of character, leadership, and ability.

"He laid not his hand ..." That is, God did not cause the men to die who had experienced so remarkable a glimpse of God's glory. There was a widespread conviction among the ancients that anyone who beheld God's face would die at once. We believe Clements, and others, were wrong who placed this theophany "at the top of Mount Sinai."[18] It has already been explained in this chapter (Exodus 24:1-2) that "Only Moses went to the summit." We may believe that this theophany occurred but a little way further up the mountain from the whole camp of Israel.

Verse 12
"And Jehovah said unto Moses, Come up to me into the mount, and be there: and I will give thee the tables of stone, and the law and the commandments, which I have written, that thou mayest teach them. And Moses rose up and Joshua his minister: and Moses went up into the mountain of God. And he said unto the elders, Tarry ye here for us, until we come again unto you: and, behold, Aaron and Hur are with you; whosoever hath a cause, let him come near unto them."
"Unto Moses ... come up ... into the mount ..." Moses, who without any doubt participated in that marvelous meal and the theophany, along with the seventy, etc., was not "up into the mount" when that event occurred, as indicated by this commandment.

"With Joshua his minister ..." Since Joshua did not receive that name till long afterward when Moses changed it from "Oshea," we are left with the conclusion that Moses revised these words at the time of his putting all of his writings together, near the time of the Exodus, and for greater clarity placed it here proleptically. It is not indicated that even Joshua went to the summit. Perhaps he waited for Moses at some appointed place until-the forty days were concluded. See Exodus 32:17.

Aaron and Hur (Exodus 24:14) were charged as Moses' deputies to take charge of the affairs of the nation during the time when Moses waited upon God in the mountain. The disaster that ensued will be revealed later.

Verse 15
"And Moses went up into the mount, and the cloud covered the mount. And the glory of Jehovah shone upon mount Sinai, and the cloud covered it six days: and the seventh day he called unto Moses out of the cloud."
"The cloud ..." The significance of that cloud is that, "It represents God's presence. Nevertheless, it is not to be wholly identified with him. It is intended to affirm that his presence was with Israel, without lessening the idea of his divine majesty and heavenly sovereignty.[19]
The period of six days waiting must have been a trial for Moses. Men have a great deal of trouble with their impatience. Men are always in a hurry, but God is never in a hurry. Moses may have felt that he needed to be with Israel; and, as events developed, it is certain that such a need was there. But the duty of Moses was to wait, as patiently as possible, until God revealed for him his next duty.

Verse 17
"And the appearance of the glory of Jehovah was like devouring fire on the top of the mount in the eyes of the children of Israel. And Moses entered into the midst of the cloud, and went up into the mount: and Moses was in the mount forty days and forty nights."
The glorious display on Mount Sinai was visible to all Israel, but Moses declined to give any other description than the few words already written. It is not actually clear whether or not the forty days and forty nights included the six days already mentioned. Though no mention of it was made here, it must be received as certain that Moses was without food or drink during that time. Thus, as the unsurpassed Type of the Lord Jesus Christ, Moses also had his fast of forty days and forty nights, as did Jesus in the wilderness of his temptation (Matthew 4:1f). Elijah also fasted that same length of time; and significantly those two characters, Moses and Elijah, were the ones who would participate with Jesus Christ our Lord in another great theophany on the mountain of Our Lord's Transfiguration (Matthew 17).

This concludes the Scriptural record of the giving of the Old Covenant. We cannot leave this without noting the astounding declaration of Davies that, "Jeremiah corrected Moses by omitting any reference to blood in the New Covenant (Jeremiah 31:31-34), our Lord corrects Jeremiah by reintroducing the blood."[20] Such "mixed up" comments by critical scholars is common, and, for that reason, we shall include a section here on The Two Covenants.

Before doing so, we should note that the alleged "correction of Moses" by Jeremiah is a colossal misunderstanding. Jeremiah, in that passage, was not discussing how that old covenant was made, but the fact that a new covenant which the Lord would make was to be "not according to the old covenant." The thing in view was the content of both covenants, not the manner of the making of either covenant! It is strange indeed that among learned men there should be such a colossal misunderstanding of so elementary a passage in the prophets!

THE TWO COVENANTS
"He (Christ) is the mediator of a better covenant. For if that first covenant had been faultless, then would no place have been sought for a second" (Hebrews 8:6,7).

There are visible in this passage two and only two covenants. God made a number of covenants:

(1) the covenants with Noah (Genesis 6:18,9:9);

(2) the two covenants with Abraham (Genesis 17:2,10; 15:18ff);

(3) the covenant of salt (Numbers 18:19; Leviticus 2:13); and

(4) a covenant of the everlasting priesthood (Numbers 25:13).

However there were TWO COVENANTS, covenants of so vast and comprehensive a nature that they overshadowed all other covenants, those two covenants being so preeminently superior to all other covenants that in any Scriptural reference where "the covenant" is mentioned, it must invariably refer to one of those two.

In our text for this study, there is reference to the first covenant, We shall first identify it.

It was the one made with Israel and with the house of Judah (Jeremiah 31:8,9).

It was the one that had the Decalogue as a basic component (Exodus 34:2,28).

It was the one that God made with Moses (Exodus 34:27).

Therefore, the First Covenant, as used in the Bible means the entire religious system of the Jews, the Decalogue, the Book of the Covenant, the priesthood, the sacrifices, the tabernacle rituals, the temple services (as later developed), together with all the statutes, judgments and commandments embracing the total ceremonial and moral constitutions of Judaism.

The First Covenant was abolished, abrogated, nailed to the Cross, taken out of the way. Why? God found fault with it. how could God find fault with His own work? Of course, He didn't! God removed the First Covenant because it had been, from the beginning, a temporary expedient. It was never intended to remain permanently, but much like the SCAFFOLDING that a builder erects around a construction, it was designed to be replaced by the Second and Greater Covenant (Galatians 3:19). The fault, then, that God found with it came into view after the New Israel in Christ appeared, eliminating any further utility of the Law (a code name for the First Covenant). There were also many other shortcomings of the Law in that it made no provision for the reception of the Holy Spirit by believers, provided no forgiveness whatever, and failed utterly to enable believers to keep it with any degree of satisfaction, and, in addition to all this, there was its failure to provide a suitable High Priest.

The abrogation of the First Covenant became mandatory and impending immediately upon the appearance of the Lord Jesus Christ, the great High Priest Forever after the Order of Melchizedek. As the author of Hebrews expressed it: "For the priesthood being changed, there is made of necessity a change also of the Law" (Hebrews 7:12).

Certain religious groups, desiring to retain some provisions of the First Covenant, notably the sabbatarians, and others, have vainly sought to divide the First Covenant into: (1) Ceremonial; and (2) Moral categories, with the view of keeping their favorite part of it by designating it as a part of the moral law, and by affirming that only the ceremonial part of the First Covenant was annulled. This device is utterly unacceptable. While true enough that many of the moral requirements of the First Covenant are surely binding upon Christians, their authority for Christians derives not from Moses, but from Christ. The Spanish law in Texas forbade murder, so does the current law of the United States, but the authority of that law today derives not from Mexico City but from Washington. Also, those things of the First Covenant that did not find their place in the Second Covenant, such as sabbath keeping, animal sacrifice, burning incense, etc., are at this point of time void of any authority at all and should be totally rejected. Note too that such things as the sabbath day were ceremonial rather than moral.

How was the First Covenant removed? The appearance of the New Covenant in Christ annulled and supplanted the First Covenant. "In that he saith "A new covenant," he hath made the first old!" (Hebrews 8:13). "Having blotted out the bond written in ordinances (the First Covenant) that was against us, which was contrary to us, he (God) hath taken it out of the way, nailing to His (Christ's) cross" (Colossians 2:14). There were also two other acts of abrogation that applied to the First Covenant: (1) It was conditional. All of the glorious promises of God to Israel were contingent upon their obedience and continuance in the path of duty. "If thou shalt indeed hearken unto his voice, and do all that I say ..." (Exodus 23:22). Israel's frequent and outrageous acts of disobedience effectively cancelled the First Covenant. Many have not understood this. "God has never broken the covenant that he made with the people ... Israel may have broken it, but God never did."[21] This is of course true if understood as continuing in the terms of the New Covenant; but as regards the Old Covenant (the First), it has been finally and irrevocably destroyed. "If thou wilt obey ... I will bless," does not and cannot mean, "I will bless whether you obey or not!" The entire O.T. is filled with one account after another of Israel's disobedience and rebellion against God. As Jeremiah said it, "They continued not in my covenant" (Exodus 31:9).

When ready to abrogate the First Covenant, described also in the O.T. as a "Marriage" with Israel, God Himself died upon the Cross in the person of his Only Begotten Son, a fact that Paul amplified in Romans 7:1-6, showing that all people are now "dead to the law through the body of Christ." "Now we have been discharged from the Law" (Romans 7:6).

Let every man take another look at his Bible. It is conspicuously divided into TWO parts, THE OLD TESTAMENT, and THE NEW TESTAMENT; and the word "Testament" is exactly the same in the Bible as the word "Covenant"!
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Verse 1
INSTRUCTIONS REGARDING THE TABERNACLE
The great Covenant having been established, God next instructed Israel with reference to their public worship. Some elements of worship, of course, had been known for centuries by all peoples as well as the Jew. Cain and Abel had received definite instructions with reference to sacrifices, else it would have been impossible for Abel "through faith" to offer a more excellent sacrifice than Cain. All of the patriarchs offered sacrifices, but now God would require the building of "a tabernacle," or sanctuary, in which a regular and formal schedule of religious events would more thoroughly instruct and guide Israel in matters religious. There was another design. This tabernacle would serve as a type, or pattern, of that ultimate spiritual entity through which men would be able to know and please God, the Spiritual Body of Christ, the Church of the Living God. That a spiritual reality would be foreshadowed and typified by a literal entity like the tabernacle constituted a problem that no mortal could solve. Therefore, God gave Moses the "pattern" to be followed in this construction, requiring absolutely that he "make all things according to the pattern" (Exodus 25:9).

The significance of all this for persons living in our times is found in the inspired declaration that, "These are the copy and shadow of the heavenly things" (Hebrews 8:5). "They were a figure for the time then present" (Hebrews 9:9), and "copies of the things in heaven" (Hebrews 9:23). In this understanding is the only proper appreciation of these instructions.

Oddly enough, after the order to construct the tabernacle was issued in Exodus 25:8-9, God first gave detailed instructions regarding articles of what we may call furniture which would be contained in it: the Ark (Exodus 25:10-16), the Mercy-Seat (Exodus 25:17-21), the Table of Showbread (Exodus 25:22-30), and the Candlestick (Exodus 25:31-40), are all given in this chapter, and others later.

The chapter begins with an extensive contribution of the most costly items the children of Israel had: gold, silver, brass, oil, fine wool, choice linen, etc. A glimpse of the wealth of those people is impressive. All of the patriarchs of Israel had been extremely wealthy persons, and a thrifty and energetic people had retained extensive possessions even during the years of their forced labor in Egypt. And, in addition, God had put it into the hearts of the Egyptians to load them with costly gifts when they departed. In the meanwhile, there had been the defeat of the Amalekites' army, which also might have improved their economic status substantially.

Despite the fact of the tabernacle, where God would dwell (in a figure) with his people, being in essence a portable tent with an enclosure about it, its holiness was emphasized in the fact that only the choicest materials were to be used in its construction.

This and subsequent chapters constitute the citadel of Exodus. The constructions here were designed to serve eternal purposes, and they have fully achieved such a destiny. In this truth lies the incontrovertible proof that the hand of God was in every line of these chapters. That PeaJayEeeDee had anything whatever to do with such instructions is unalloyed nonsense. The marvelous spiritual meaning that shines throughout this blueprint for the tabernacle is totally beyond the ability of any mortal to have had any influence whatever in providing it. It was God who said, "See that thou make all things according to the pattern!" (Hebrews 8:5).

THE PRELIMINARY COLLECTION
"And Jehovah spake unto Moses, saying, Speak unto the children of Israel, that they take for me an offering: of every man whose heart maketh him willing ye shall take my offering. And this is the offering which ye shall take of them: gold, and silver, and brass, and blue, and purple, and scarlet, and fine linen, and goats' hair, and rams' skins dyed red, and sealskins, and acacia wood, oil for the light, spices for the anointing oil, and for the sweet incense, onyx stones, and stones to be set, for the ephod, and for the breast-plate."
A thorough study of each of these items, where they were found, how they were made, their value, and other things pertaining to them is of interest; and a number of excellent commentaries supply a wealth of such details, but we shall focus upon the relationship of these things to the "things in heaven."

The purpose of this great offering was to provide the material wealth and the actual substances that would be utilized in making the tabernacle. Note that only those gifts from willing hearts were to be received. "God loveth a cheerful giver." It is to the great credit of Israel that they responded in that spirit of liberality which naturally belongs to a redeemed people.

"Whose heart maketh him willing ..." "The literal meaning of this is `every man whose heart drives him.'"[1]
Verse 8
THE ORDER TO CONSTRUCT THE TABERNACLE
"And let them make me a sanctuary, that I may dwell among them. According to all that I show thee, the pattern of the tabernacle, and the pattern of all the furniture thereof, even so shall ye make it."
"Even so shall ye make it ..." No deviation whatever was to be allowed. Even all of the furniture was to be constructed according to Divine law, the size of each item, the height of each article, the materials out of which it was to be constructed, the form of the decorations, the placement of it in the sacred structure, everything was to be made "according to the pattern" that God Himself gave to Moses.

"That I may dwell among them ..." Even here, the idea is not that Almighty God would dwell in that elaborate tent, but "among them," that is, among the children of Israel. The construction of this tabernacle was necessary for several reasons:

(1) It would be a rallying place where God's Word would be proclaimed.

(2) It would serve as a physical reminder of God's presence among the people.

(3) It was the place where God recorded his name, the place where he would meet with them and bless them (Exodus 20:24).

(4) It was a singularly impressive "figure" of the ultimate spiritual realities to be achieved in "the kingdom of God," the church of Jesus Christ, and therefore a witness at one and the same time to both Israels, the Old, and the New.

The surprise comes in the next verse (Exodus 25:10), where we should have expected. to receive the layout for the tabernacle, its dimensions, how long, how big, how high, what compartments, etc., but nothing like that was even mentioned in this context. Before a single word was given regarding the actual construction of the tabernacle, the detailed instructions for the furniture were supplied.

Why this priority for the furniture? The answer lies in the eternal realities represented by that furniture. The Ark was a symbol of God's law, the Mercy-Seat a symbol of his mercy, the Altar of Incense a symbol of prayer, the Table of Showbread a symbol of God's providence, and the Candlestick a symbol of light from the Word of God, etc. All of these things antedated all religious institutions, even Judaism, and therefore they come first in this sequence of God's instructions.

Verse 10
THE ARK
"And they shall make an ark of acacia wood: two cubits and a half shall be the length thereof, and a cubit and a half the breadth thereof, and a cubit and a half the height thereof. And thou shalt overlay it with pure gold, within and without shalt thou overlay it, and shalt make upon it a crown of gold round about. And thou shalt cast four rings of gold for it, and put them in the four feet thereof, and two rings shall be on the one side of it, and two rings on the other side of it. And thou shalt make staves of acacia wood, and overlay them with gold And thou shalt put the staves into the rings on the sides of the ark, wherein to bear the ark. The staves shall be in the rings of the ark: they shall not be taken from it. And thou shalt put into the ark the testimony which I shall give thee."
Why? There are many questions we might ask, but the answers would likely fall into the area of speculation, rather than knowledge. The dimensions of 2 1/2 cubits, by 1 1/2 cubits, by 1 1/2 cubits, allowing 18 inches as a cubit, would equal 45 inches 10:27 inches 10:27 inches.

(1) One purpose, no doubt, was to provide an article capable of being carried.

(2) The exact dimensions had to be followed if the Mercy-Seat (made in exactly the same width and length) would fit on top of it. The overlaying of pure gold signified the extreme value and desirability of it.

"The testimony which I shall give thee ..." This is a reference to the two stone tables engraved by the finger of God which Moses would receive from God. Later on, other articles were added, a pot of manna, and Aaron's rod that budded.

At this point in the Divine instructions, the principal glory of the Ark had not appeared, that glory being its location in the completed tabernacle. Nevertheless, we may well imagine the excitement felt by Moses in the contemplation of such a wonderful and extravagantly expensive article of furniture. He might have thought, "Nothing could be any holier,, or more important, than such an Ark of the Covenant containing the very two tables inscribed by the finger of God Himself."

Verse 17
THE MERCY-SEAT
"And thou shalt make a mercy-seat of pure gold: two cubits and a half shall be the length thereof, and a cubit and a half the breadth thereof And thou shalt make two cherubim of gold; of beaten work shalt thou make them, at the two ends of the mercy-seat. And make one cherub at the one end, and one cherub at the other end: of one piece with the mercy-seat shall ye make the cherubim on the two ends thereof. And the cherubim shall spread out their wings on high, covering the mercy-seat with their wings, with their faces one to another; toward the mercy-seat shall the faces of the cherubim be. And thou shalt put the mercy-seat above upon the ark; and in the ark thou shalt put the testimony that I shall give thee. And there will I meet with thee, and I will commune with thee from above the mercy-seat, from between the two cherubim which are upon the ark of the testimony, of all things which I will give thee in commandment unto the children of Israel"
In addition to the elaborate figures of the cherubim with outspread wings arching over the mercy-seat, and the costliness of it, the marvelous glory of it appeared in God's placement of it above and on top of the Ark of the Covenant. Note that another name is given the ark here, "the ark of the testimony." The symbolism of the mercy-seat without question is that of the mercy of God; and therefore the placement of it above and on top of the ark constituted a dramatic pronouncement within the very heart of the Divine Sanctuary itself that "God's mercy ranks higher than God's law," which must be hailed as the most marvelous revelation of the whole Law of Moses. Who was ever born whose heart cannot thrill with gratitude for the holy truth that God's mercy ranks higher than His law?

Here in the location of that mercy-seat is revealed the key to all of God's dealings with the sinful race of Adam. By God's grace and by His eternal will, His mercy stands enthroned higher than His law, a no more significant truth was ever revealed under the types and shadows of the First Covenant. For uncounted generations, men beheld this figure of the mercy-seat above the Law; but neither men nor angels understood it. The very attitude of the cherubim "facing downward toward the mercy-seat" suggests their curiosity and wonder at what could have been the meaning of such a thing. We believe Peter referred to this, speaking of the marvelous salvation in Christ, and adding, "Which things angels desire to look into!" (1 Peter 1:12).

Every mortal man, prone to sin, mired in the inevitable guilt associated with all human life, and pitifully conscious of his own helplessness to save himself - every man should thank God for his mercy, forever elevated even above his own law, and for the salvation provided in that mercy through the blood of the Saviour.

Verse 23
THE TABLE OF SHOWBREAD
"And thou shalt make a table of acacia wood: two cubits shall be the length thereof, and a cubit the breadth thereof, and a cubit and a half the height thereof. And thou shalt overlay it with pure gold, and make thereto a crown of gold round about. And thou shalt make unto it a border of a handbreadth round about; and thou shalt make a golden crown to the border thereof round about. And thou shalt make for it four rings of gold, and put the rings in the four corners that are on the four feet thereof. Close by the border shall the rings be, for places for the staves to bear the table. And thou shalt make the staves of acacia wood, and overlay them with gold, that the table may be borne with them. And thou shalt make the dishes thereof, and the spoons thereof, and the flagons thereof, and the bowls thereof, wherewith to pour out: of pure gold shalt thou make them. And thou shalt set upon the table showbread before me alway."
As would be revealed to Moses later, this Table of Showbread would occupy a place in the north end of the sanctuary, balancing the candlestick which would appear at the south end. The twelve loaves arranged in two rows symbolize the providence of God toward both Israels, the fleshy, and the spiritual. Of course, various writers are remarkably skillful in finding things said to be represented by these articles of furniture. Macknight suggested that the table represented the abundant provision from the earth of food for man and beast, and of the candlestick wrote, "It represents the seven planets!"[2] Of course, he wrote that before men discovered the eighth and ninth planets! It is our view that here we have "copies of heavenly things"; and therefore it seems appropriate to view this table as a type of "the Lord's table" (Luke 22:29,30). Its location "in the sanctuary" is like that of "the Lord's table" in his kingdom. Its burden of the "bread" is typical of Christ, "the bread which came down out of heaven," attested by the bread and the wine representing the flesh and blood of the Son of God.

In this table, no less than in the case of the candlestick, there appears to have been an overruling providence in certain changes and decorations made by the Jews, thereby providing even further startling symbolism of the genuine spiritual realities typified. For example, Josephus described the decorations of this table made by Ptolemy. It was elaborately covered with a grapevine, described thus:

"(It) had tendrils of the vine, sending forth clusters of grapes, that you would guess were no wise different from real tendrils; for they were so very thin, and so very far extended at their extremities, that they were moved by the wind, and made one believe that they were the product of nature, and not the representation of art.[3]
How strange indeed it is that Christ the True Vine, and the fruit of the vine so sacred to his followers should thus have been so gloriously depicted upon that ancient table, and that (apparently) without any Divine commandment, but merely after the fancy of men. Surely God was in those things pertaining to his kingdom. How often God must have overruled the deeds of men to channel them in courses after His own will!

Verse 31
THE GOLDEN CANDLESTICK
"And thou shalt make a candlestick of pure gold: of beaten work shall the candlestick be made, even its base, and its shaft, its cups, its knops, and its flowers, shall be of one piece with it: and there shall be six branches going out of the sides thereof; three branches of the candlestick out of the one side, and three branches of the candlestick out of the other side thereof: three cups made like almond-blossoms in one branch, a knop and a flower: so for the six branches going out of the candlestick: and in the candlestick four cups made like almond-blossoms, the knops thereof and the flowers thereof; and a knop under two branches of one piece with it, and a knop under two branches of one piece with it, and a knop under two branches of one piece with it, for the six branches going out of the candlestick. Their knops and their branches shall be of one piece with it; the whole of it one beaten work of pure gold And thou shalt make the lamps thereof, seven: and they shall light the lamps thereof, to give light over against it. And the snuffers thereof, and the snuffdishes thereof, shall be of pure gold. Of a talent of pure gold shall it be made, with all these vessels. And see that thou make them after the pattern, which hath been showed thee in the mount."
One picture is said to be worth a thousand words, and fortunately a likeness of the golden candlestick which was robbed from the Herodian Temple in Jerusalem by the soldiers of Vespasian and Titus, A.D. 70 has been preserved in the carved representation of it engraved upon the Arch of Titus (circa 90 A.D.) commemorating the Triumph of that Flavian Caesar. We may not be certain that it was exactly like the golden candlestick of the tabernacle, described here, but, since the Jews constructed their Temple, in many respects, along the pattern of the tabernacle, it is as authentic a likeness of the candlestick as could be found. This likeness of that ancient piece of tabernacle furniture is visible today on the Arch of Titus in Rome, or in the plaster casts made from it and exhibited in the Metropolitan Museum of Art, New York City.

Significantly, it was very heavy, being made entirely of beaten gold, and the carvings represent several men as being required to carry it.

It was the only source of light in the sanctuary, with the spiritual meaning that only the Word of God, which the candlestick typified, is the true light of God's church.

One of God's prophets asked the meaning of this golden candlestick, receiving this answer from an angel of God, "This is the word of the Lord" (Zechariah 4:1-6); and despite there being a limitation there in the words "unto Zerubbabel," there can be little doubt that it stands for the Word of God as revealed to mankind in the Holy Bible. It most certainly is a fantastically accurate and instructive type of the Bible.

Its seven branches stand for the seven divisions of the Bible, the central branch in the main shaft of the candlestick representing the holy Gospels which are the central division of the Bible, all of the O.T. pointing forward to them, and all of the N.T. (from Acts to Revelation) pointing backward to the Gospels. This, of course leaves only three divisions of the O.T., which correspond exactly to Christ's divisions, "The Law, and the Psalms, and the Prophets" (Luke 24:44). The Jews, to whom God gave the custody of the O.T. (Romans 3:2), accepted this understanding of the divisions of the O.T., giving them the names of Torah (the Law), Nebiim (the Prophets), and Kethubhim (the Psalms).1 Kings 7:48-50); but we believe that God over-ruled that disobedience (it certainly was not after the pattern that God showed Moses), compelling the changed candlestick to witness the same truth as the first candlestick. The explanation lies in the fact that the only way one can take this basic seven-branched candlestick and convert it to ten branches is by extending and dividing the central branch, thus making four branches out of it, with the other six branches appearing somewhat lower with three on one side and three on the other. Tradition supports the view that this is what Solomon did. If so, all of the typical significance of the branches would remain the same except that the four in the central shaft then stood for the Four Gospels: Matthew, Mark, Luke, and John! This is another instance in which the wrath of men (in this case, Solomon's disobedience) praised the Lord.

We shall discover many other startling testimonies to the realities of "the heavenly things" typified by these pieces of furniture and other accouterments of the Tabernacle, as revealed in subsequent chapters.

26 Chapter 26 

Verse 1
Here we have the instructions for making the tabernacle proper, the curtain of fine linen making up the whole interior of the tent (Exodus 26:1-6). "Here the term tabernacle, in its stricter sense, refers to ten linen curtains with figures of cherubim woven into the blue, purple, and scarlet tapestry work."[1] Next, there are recorded rules for making the other three coverings of the whole structure, that of goat's hair, the leather made of ram skins dyed red, and the covering of sealskins (Exodus 26:7-14). Then we have a section pertaining to the making of the "boards" (Exodus 26:15-25), and another with instructions for making the "bars," and an order to erect the structure "after the fashion" showed Moses in the mount (Exodus 26:26-30). Exodus 26:30 is extremely important because it shows the limited and incomplete nature of all of these instructions. Having "seen" on the mount exactly what God wanted him to build, it was totally unnecessary for Moses here to write down all of the details. There were many things about making "a tent" that Moses already knew and understood perfectly! Another section detailed the making of "the veil," the placement of certain articles of furniture, and the making of a "screen" for the door of the whole structure (Exodus 26:31-37).

One cannot fail to be disappointed by many of the commentaries on this chapter, which are preoccupied with problems arising from the incomplete nature of the instructions. One thing is sure, no one today, following these instructions, could go out and construct anything like what Moses built, that not at all being the purpose of these instructions. That the instructions are indeed incomplete is evident. We do not know if it had a flat roof, or a sloping roof like tents have today. Schick and Ferguson have presented models, quite different, of course, showing the traditional ridgepole and the sloping roof.[2]
Kennedy exhibited a `model,' having a flat roof, and giving the appearance of a black-draped coffin.[3] Cook's depiction has not one ridgepole, but three, and is considerably taller than other models.[4] Regarding the boards mentioned here, the estimates of how thick they were ranges all the way from "about three inches"[5] to about "eighteen inches."[6] That latter thickness would have meant that these beams weighed at least 1,200 pounds each.[7]
"There is also uncertainty as to whether the rams' skins and seals' skins provided one covering or two coverings."[8] Commentators are also lined up on both sides of the question regarding "the boards." Were they single planks, or frames of the size indicated? Were they monolithic, or pieced together? "We do not know the size of the sockets."[9] There are not two commentators anywhere who agree on what was meant by the doubling of the boards (Exodus 26:24). "The very meaning of the Hebrew term here rendered `doubled' is not fully known."[10] Noth thought that "the bars" went "on the outside," while others believe they went "inside." Furthermore, regarding the pillars, did they go "inside" the fine linen curtains decorated with the cherubim, or on the outside, in which case the gold covered pillars would have been completely hidden!

Other examples of this incompleteness could be cited, but these are sufficient to show that God was not telling all future generations how to make that tabernacle, but Moses only. Therefore, we may only laugh at Rylaarsdam's complaint, "How the five separate panels in each half were to be coupled to one another we are not told!"[11] "We" were not being instructed here; Moses was receiving the instructions, and we may be certain that he understood them and carried them out perfectly. What a phenomenal misunderstanding of the word of God is inherent in the habit of faulting this passage on the basis that "we" cannot take them and build a tabernacle like the one that was built by Moses! The things that were mentioned in these verses were given for the purpose, not of enabling us to build a tabernacle, but for the purpose of giving facts about it that are pertinent and significant for all generations because, "they are copies of the things in heaven."

Therefore, we pray that all of us may get out of the tabernacle building business and seek out the spiritual meaning of the facts given, which alone justifies their being recorded at all.

Before we look at the text, we must deplore the arrogant unbelief and blindness that critical scholars have brought to this chapter. Some have asserted that, "The tabernacle here presented never actually existed. It is a product of the priestly imagination, an "ideal structure."[12] Such denials remind one of the man brought up in the tropics who would not believe there was any such thing as ice, and when he was flown to see the great glacier of the Matterhorn, he insisted, "I still don't believe it!"

Yes, that tabernacle existed. One element of it, the great veil that concealed the Holy of Holies, was made a component of every succeeding temple the Jews ever built, and existed down until the crucifixion of Christ, when it was rent in twain from the top to the bottom! The critics might as well deny the Magna Carta, the Battle of Waterloo, or any other historical event as to deny the existence of the Mosaic tabernacle.

"Moreover thou shalt make the tabernacle with ten curtains; of fine twined linen, and blue, and purple, and scarlet, with cherubim the work of the skilled workman shalt thou make them. The length of each curtain shall be eight and twenty cubits, and the breadth of each curtain four cubits: all the curtains shall have one measure. Five curtains shall be coupled together one to another; and the other five curtains shall be coupled one to another. And thou shalt make loops of blue upon the edge of the one curtain from the selvedge in the coupling; and likewise shalt thou make in the edge of the one curtain that is outmost in the second coupling. Fifty loops shalt thou make in the one curtain, and fifty loops shalt thou make in the edge of the curtain that is in the second coupling; the loops shall be opposite one to another. And thou shalt make fifty clasps of gold, and couple the curtains one to another with the clasps: and the tabernacle shall be one whole."
It is apparent that the making of this tabernacle was to be an exceedingly costly thing. The candlestick alone, mentioned at the end of the last chapter would require "one talent of gold." "That is about 60 kilograms of gold!"[13] This amounts to more than 1,200 ounces, Troy weight; and at the current price of gold, the sum comes to more than $400,000.00. The "fifty clasps of gold" mentioned here as holding together only two curtains suggest that an immense sum was also expended on this inner curtain. The finest linens, skillfully tapestried in three colors of blue, purple, and scarlet, involving the most expensive dyes on earth were also used. The meaning is that only the most desirable and costly things that men knew were capable of being used as symbols of such things as the presence of God, the heaven of heavens, the holy Church that in time would appear, the Word of God, and other realities depicted.

The curtain was decorated extensively with cherubim, suggesting God's presence and the obedience of all created things to his holy will. The use of ten boards, in multiples, such as 20 or 30, since ten is a perfect number, is a suggestion of the multiplied thousands and millions of persons who will ultimately benefit from God's revelation.

Verse 7
"And thou shalt make curtains of goats' hair for a tent over the tabernacle: eleven curtains shalt thou make them. And the length of each curtain shall be thirty cubits, and the breadth of each curtain four cubits: the eleven curtains shall have one measure. And thou shalt couple five curtains by themselves, and six curtains by themselves, and shall double over the sixth curtain in the forefront of the tent. And thou shalt make fifty loops on the edge of the one curtain that is outmost in the coupling, and fifty loops upon the edge of the curtain which is outmost in the second coupling. And thou shalt make fifty clasps of brass, and put the clasps into the loops, and couple the tent together, that it may be one. And the overhanging that remaineth of the curtains of the tent, the half curtain that remaineth, shall hang over the back of the tabernacle. And the cubit on the one side, and the cubit on the other side, of that which remaineth in the length of the curtains of the tent, shall hang over the sides of the tabernacle on this side and that side, to cover it. And thou shalt make a covering for the tent of rams' skins dyed red, and a covering of sealskins above."
The four coverings are all mentioned in these verses, but no instructions whatever are recorded regarding the last two: (1) The fine linen woven with the cherubim; (2) the goats' hair, which may have been black; (3) the covering of rams' skins dyed red; and (4) the covering of sealskins are all mentioned; and it is usually thought that the goats' hair covering was the outermost of the four. All of these were properly installed, thus providing a "tent" of remarkable beauty and utility.

Whatever symbolism may be in these elements of the structure must pertain to such things as the "cherubim" in the inner tent, the three colors of blue, purple, and scarlet, and in the "rams' skins dyed red," in which one may find a suggestion of that "Great One," traveling in the greatness of his strength and wearing the blood-red garments" (Isaiah 63:1-5).

Verse 15
"And thou shalt make the boards for the tabernacle of acacia wood, standing up. Ten cubits shall be the length of a board, and a cubit and a half the breadth of each board. Two tenons shall there be in each board, joined one to another: thus shalt thou make for all the boards of the tabernacle. And thou shalt make the boards for the tabernacle, twenty boards for the south side southward. And thou shalt make forty sockets of silver under the twenty boards; two sockets under one board for its two tenons, and two sockets under another board for its two tenons: and for the second side of the tabernacle, on the north side, twenty boards, and their forty sockets of silver; two sockets under one board, and two sockets under another board. And for the hinder part of the tabernacle westward thou shalt make six boards. And two boards shalt thou make for the corners of the tabernacle in the hinder part. And they shall be double beneath, and in like manner they shall be entire unto the top thereof unto one ring; thus shall it be for them both; for they shall be for the two corners, And there shall be eight boards, and their sockets of silver, sixteen sockets; two sockets under one board, and two sockets under another board."
See the chapter introduction for a discussion of the essential ambiguity of all this.

That Moses understood these instructions may be considered certain; and, besides that, he had the privilege of clarifying any of the problems through a direct appeal to God, a privilege no other has. "The Scriptures do not give us enough information to picture all this exactly."[14] Of course the value of all this can be fully appreciated. Each one of these sockets weighed out at 95 pounds of pure silver."[15] That is over 1,100 Troy ounces at about $8.00 an ounce (circa 1984) giving a total monetary value of about $9,000.00 for each socket. They would have been heavy enough to give the boards firm anchorage. The tenons would have been projections made at the bottom of the boards and designed to fit into corresponding receptacles in the sockets. They would have been either of wood or metal. Perhaps the protrusions on the edges of the common type of boards used to extend our dinner tables are an example of what was meant here. At least, Rawlinson thought so.[16]
Verse 26
"And thou shalt make bars of acacia wood; five for the boards of the one side of the tabernacle, and five bars for the boards of the other side of the tabernacle, and five boards for the side of the tabernacle, for the hinder part westward. And the middle bar in the midst of the boards shall pass through from end to end. And thou shalt overlay the boards with gold, and make their rings of gold for places for the bars: and thou shalt overlay the bars with gold. And thou shalt rear up the tabernacle according to the fashion thereof which hath been showed thee in the mount."
"And the middle bar shall pass through from end to end ..." Since all of the external bars surrounding the tent were to be fitted into gold rings, it is apparently meant by this that the central one of those five external supporting bars running horizontally around the whole structure would be passed through the pillars themselves after the manner of extremely fine cabinet work.

"According to the fashion thereof ..." Unlike ourselves, Moses would have known from the pattern seen on the mount whether or not he was building a flat roof, and many other details which are simply not communicated in Moses' account of the instructions received. "Where the description was incomplete (and it was incomplete in many points) Moses was to follow the `pattern' he had seen in the mount."[17]
Verse 31
THE VEIL OF THE TEMPLE
"And thou shalt make a veil of blue, and purple, and scarlet, and fine twined linen: with cherubim the work of the skilled workman shall it be made: and thou shalt hang it upon four pillars of acacia overlayed with gold; their hooks shall be of gold, upon four sockets of silver. And thou shalt hang up the veil under the clasps, and shall bring in thither within the veil the ark of the testimony: and the veil shall separate unto you between the holy place and the most holy. And thou shalt put the mercy-seat upon the ark of the testimony in the most holy place. And thou shalt set the table without the veil, and the candlestick over against the table on the side of the tabernacle toward the south: and thou shalt put the table on the north side. And thou shalt make a screen for the door of the Tent, of blue and purple, and scarlet, and fine twined lincn, the work of the embroiderer. And thou shalt make for the screen five pillars of acacia, and overlay them with gold; their hooks shall be of gold: and thou shall cast five sockets of brass for them."
Two things of the most paramount importance appear in these verses: the construction and erection of the veil, and the placement of the articles within the tabernacle. We shall note the veil first.

Observe that all of the furniture was placed with reference to that veil, either within or without. Among many things, the veil typifies Christ, and thus we see that the placement of everything in our world is at last polarized with reference to Christ, within, or without! There is perhaps a greater weight of symbolism incumbent upon this veil than may be found in nearly anything else in the O.T.

WHAT THE VEIL TYPIFIED
1. The colors: blue, purple, and scarlet appear three times in this chapter: (1) in the inner covering of linen; (2) in this veil; and (3) in the screen at the entrance. That they carry a weight of symbolism is certain. Unger pointed out that:

"Blue signifies Christ's heavenly origin. Purple suggests his royal lineage as David's Son. Scarlet indicates his sacrificial blood shed for fallen mankind."[18]
William R. Nicholson read the symbolism thus: "Blue stands for his heavenly nature, scarlet for his earthly nature, and the perfect blending of the two colors to form the central panel of purple, symbolize the perfectly balanced person of Christ, completely man, and completely God, IMMANUEL."[19]
2. This veil symbolizes the mysteries of the O.T. The purpose of the veil was to hide, to conceal, to deny access; and, as long as that veil was in place, many of the plainest teachings of the O.T. would remain hidden in darkness. The veil is a double symbol of Christ; it represented the promised Christ as long as it remained intact, but when it was rent from the top to the bottom at the crucifixion of our Lord, it then represented the revealed Christ. Paul commented on this:

"Their minds were hardened; for until this very day at the reading of the old covenant the same veil remaineth, it not being - revealed to them that it is done away in Christ. But unto this day, whensoever Moses is read, a veil lieth upon their heart, but whensoever it shall turn to the Lord, the veil is taken away (2 Corinthians 3:14-16)."

Right here, then, is the reason for so many foolish and irresponsible things being written about the O.T. Unregenerated, unsaved men who know not Christ are incapable of writing intelligently about the O.T. If this is not what the blessed Paul said in this passage, he didn't say anything! As we have witnessed before, God's people are extremely foolish, and are merely repeating the error of Eve, when they allow Satan to "explain" God's Word for them!

3. In the rending of this veil which occurred at Calvary, there is an eloquent symbol of the victory of Christ over death. By its very location, standing between the compartments of the tabernacle which typified the Church and Heaven, the veil became thereby a symbol of death which separates Christians from their reward in Heaven. Isaiah said:

"And he (God) will destroy in this mountain the face of the covering cast over all people, and the veil that is spread over all nations. HE WILL SWALLOW UP DEATH IN VICTORY; and the Lord will wipe away tears from all faces." (Isaiah 25:7-8)

The veil, therefore, over all people is the veil of death; and the rending of that veil (in the very act of his death) was a symbol of Jesus' great victory over death. In that death, Christ not only triumphed over it through his resurrection, but he "through death slew him (Satan) that had the power of death" (Hebrews 2:14-15). What an eloquent symbol of that victory, therefore, was this veil in its terminal event, the rending of it by Christ!

4. There is a double symbolism of the veil as being in its pivotal position a symbol of the entire Mosaic Law, and also a symbol of the annulment that fell upon that Law by the establishment of the New Covenant, that latter truth being typified by the spectacular rending of it at the Crucifixion!

Even Westcott was reluctant to receive the veil as a type of Christ, for he pointed out that the chief function of the veil was that of concealment, whereas the great purpose of Christ was to "reveal God to men." Of course, if one leaves out of view the "rending of the veil," Westcott's objection is valid; but in its being rent asunder by an act of God upon the occasion of Christ's death, even that veil ultimately revealed heaven itself in the figure!

5. The veil was symbolical of the office of the Jewish high priest, since only he was permitted to pass beyond it, and that upon only one day in the year, namely, the Day of Atonement. Thus the "rending" in which that veil surrendered its office, there is the abolition of the office of an earthly high priest in the kingdom of God. No earthly high priest is now needed; the way is open for all. "There is (only) one mediator between God and man, himself also man, Christ Jesus" (1 Timothy 2:5-6), and he is not on earth but in heaven interceding for the redeemed.

6. The veil, and the Atonement services associated with it, symbolized the separation between God and man, one of its great functions being that of preventing any man's approaching God, with the sole exception of the high priest, who indeed could approach, but only once in the year, and after first offering elaborate sacrifices for his own sins, and then, before approaching the mercy-seat, fogging up the whole area around the mercy-seat with clouds of sweet incense, the symbolism being that before God could bear to look upon men and forgive their sins, the human presence had to be sweetened substantially before God would even bear the sight of it! "In Christ," of course, "a new and living way" has been opened up "through the veil," that is to say, "the flesh of Christ" (Hebrews 10:20).

7. Most emphatically "the rent veil" is a symbol of the equality of all of God's children. The Old Covenant had its priests, lesser priests they were, and the high priest who went behind the veil for the Atonement; but all such distinctions have forever disappeared in the kingdom of Christ, all the members of which are "kings and priests unto God" (Revelation 1:5). "All of you are brethren," is the way Christ said it (Matthew 23:8); and the apostle Peter denominated all Christians as "a holy priesthood" (1 Peter 2:5,9). To be sure the veil did not symbolize that until after it was rent; prior to that it symbolized just the opposite. Thus the most important thing about that veil that anyone could know is the fact that God rent it asunder.

Therefore, every time some would-be high priest gets behind a veil to hear a confession, or grant absolutions, or to perform any other mediatorial service whatever, he is only trying to bring back that old veil; but let the redeemed in Christ flee from such a thing. It is only that old veil trying to come back. Tear it down and trample upon it. Remember God rent it. Take it away forever! Glorious as it once was, its every function has been destroyed by God Himself. All Christians are equal. As Spurgeon said it: "If even upon thy deathbed some shaveling priest shall seek to hear thy confession or absolve thee of thy sins, lift thy bony hand from thy dying pillow and absolve him; thou hast the same right!"[20] Let that old veil come no more between the "redeemed in Christ" and that ready "access" which every Christian has to God without benefit of any human mediator whatever.

One curiosity in this chapter is found in Exodus 26:18 and Exodus 26:22, where the words for the south side are, literally in the Masoretic Text, "to the side of the Negev, southward," (Exodus 26:18), and "westward" (Exodus 26:22) is literally, "to the sea." Critics, whose resourcefulness never fails to amaze us, have seized upon this as proof that Exodus was written long after the times of Moses at a time when Israel was comfortably settled in Canaan. Such an allegation, however, overlooks the fact that the original home of the Hebrews, dating back to the lives of the patriarchs Abraham, Isaac, and Jacob was Canaan, that being the period of course when the idiomatic expressions for the points of the compass became embedded in the language of the Israelites. The proof is therefore merely an allegation with no solid support whatever. We appreciate Fields' effective handling of this evil criticism.[21]
The placement of the articles of furniture, with the exception of the altar of incense is given in these verses. Perhaps a diagramatic presentation is the best way to see this:
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In sharp contrast to the limited and somewhat ambiguous instructions for many of the elements of the tabernacle, there is no uncertainty whatever regarding the location and the placement of the articles of furniture. They were placed as indicated in the chart above. From this, we may conclude that the principal symbolism of the articles of furniture was inherent in the manner and position of their placement in the holy structure. Having already examined the spiritual significance of items among the furniture, we shall now glance at the symbolism of the three divisions of the whole tabernacle. It was composed of the Holy of Holies, a perfect cube of ten cubits for all dimensions, a sanctuary called "The Holy Place" containing twice the amount of floor space as the Holy of Holies; and then there was the outer court, a much larger rectangular court fifty cubits by one hundred cubits in dimensions (75 feet by 150 feet), enclosing the entire tabernacle area. What is represented by these divisions?

A. Without any doubt, the Holy of Holies, where the presence of God is represented as being enthroned there, is a type of heaven itself.

(1) God was enthroned in both (Revelation 4:1-2).

(2) Divine light is in both (Leviticus 16:2; Revelation 21:23).

(3) Both have worshipping cherubim (Exodus 25:18; Revelation 4:6-8).

(4) Both are golden (Exodus 25:11; Revelation 21:18).

(5) Both are represented as perfect "cubes," here as 10 10:10 10:10, (cubits), and heaven as a cube of 1,500 miles in width, breadth, and height (Revelation 21:16ff).

(6) God's law is in both, the tables of the testimony here, the eternal law of all the universe in heaven (Psalms 119:89).

(7) the Atonement was made in both, here, by the high priest on the Day of Atonement, and in heaven by Jesus Christ "once and for all" (Hebrews 9:11-13).

B. The Holy Place is a type of the church of God. Both this Holy Place and the church are the places lighted by the word of God (the candlestick); both are the special objects of God's providence (the showbread); special privileges of prayer pertain to Christians in the church (the altar of incense); the only entrance to the Holy of Holies was by passing through the veil from the Holy Place, and the only entrance into heaven, according to the N.T. is by entering into God's church, and thence through death (the veil) into heaven. Some are unwilling to see this; but Jesus' parable of the Draw Net teaches exactly the same thing.

C. The Court must stand as a type of the whole world, as indicated by the two articles of furniture placed in it. The Altar, a type of the death of Christ, stood conspicuously at the very entrance of the whole enclosure, just as Christ's death is by far the most conspicuous event of all history. The Laver also indicates this. Being a type of Christian baptism, by which Christians are said to be "translated out of the kingdom of darkness into the kingdom of the Son of God's love" (the church), the great Laver stood near the entrance to the Holy Place, and yet, still in the court, not in the Holy Place, indicating also the true place of baptism, not an ordinance within God's church, but a transitional ordinance by which one enters God's Church. It was for precisely this reason that all of the great cathedrals of Europe placed their baptisteries in a separate building outside their sanctuaries, and not within them.

In all of these incredibly significant and extensive symbolisms one finds the complete frustration of critical denials that God is indeed, through Moses, the author of every word of these magnificent chapters.

"And thou shalt make for the screen five pillars of acacia, and overlay them with gold ..." The same colors in this screen were those of the veil and the inner canopy. The gold attests the beauty of this formal entrance into the sanctuary.

In our diagram above, we have anticipated somewhat the revelations of subsequent chapters, the altar of incense, the great altar in the court, and the great laver, belonging not to this chapter but to later ones.

27 Chapter 27 

Verse 1
Exodus 27 details the instructions for the Great Bronze Altar that occupied the prime position in the Court of the Tabernacle (Exodus 27:1-8), also the instructions for the making of the court itself (Exodus 27:9-19), and finally the instructions for the perpetual light in the Sanctuary, which could be none other than that provided by the golden candlestick (Exodus 27:20-21).

THE GREAT BRONZE ALTAR
"And thou shalt make the altar of acacia wood, five cubits long, and five cubits broad; the altar shall be foursquare: and the height thereof shall be three cubits. And thou shalt make the horns of it upon the four corners thereof; and the horns thereof shall be of one piece with it: and thou shalt overlay it with brass. And thou shalt make its pots to take away its ashes, and its shovels, and its basins, and its fleshhooks, and its firepans: all the vessels thereof thou shalt make of brass. And thou shalt make for it a grating of network of brass; and upon the net shalt thou make four brazen rings in the four corners thereof And thou shalt put it under the ledge round the altar beneath, that the net may reach half way up the altar. And thou shalt make staves for the altar, staves of acacia wood, and overlay them with brass. And the staves thereof shall be put into the rings, and the staves shall be upon the two sides of the altar, in bearing it. Hollow with planks shalt thou make it: as it hath been showed thee in the mount, so shall thou make it."
The symbolism of this Great Bronze Altar has to do with the death of Christ as an Atonement for the sins of the whole world; and although the exact location of it was not here given, it evidently stood somewhere near the grand entrance into the court of the tabernacle, being by far the most important thing that fell upon the eyes of anyone entering the court.

"The bronze (brass) speaks of manifested divine judgment (Numbers 21:9; John 3:14; Revelation 1:15). At Calvary, Christ met the burning heat of divine justice against sin. Upon this altar the burnt offering was completely consumed, portraying Him who knew no sin, yet was `Made ... sin for us, enduring the full wrath of God (2 Corinthians 5:21).'"[1]
Dominating as it did the entrance area of that enclosure typifying the whole world, it was an effective symbol of the sublime truth that Jesus Christ in his mission of salvation for all men through his vicarious sacrificial death, dominates all human history. No other event of like importance ever occurred. All of the correspondence, publications, newspapers, treaties, and legal business of the whole world are dated with reference to His birth; and this goes on and on without interruption in every city of mankind! Behold the Sacrifice for our sin!

"Thou shalt make the altar ..." The Hebrew text here does not speak of "an altar" but of the altar.[2] This was the "place where" the Lord recorded his name, and here was where he promised to meet and to bless the people (Exodus 20:24).

"Five cubits ... three cubits ..." The dimensions of the ark in feet would have been 7 1/2 feet square by 4 1/2 feet in height.

"The horns of it ..." These were very unusual for an altar. In fact, "They seem to have been peculiar to the Israelites."[3] This should be no surprise to us, because God who designed this altar did not need to consult the pagan nations around Israel for any element of its design. The speculations mentioned by Dummelow that, "The horns of the altar had some connection with the worship of Jehovah in the form of a bull,"[4] are the grossest type of superstition. There is absolutely nothing in the Word of God to suggest that these "horns" of the sacred altar had any resemblance or connection whatever with bulls' horns. These horns were nothing more than turned up corners of the altar itself; and it is significant that in the Far East today one may notice this same upward thrust of the corners of prominent buildings, and that a religious meaning to this design is understood by Orientals to have been involved in the origin of the custom. This custom, so widespread on earth, doubtless had its origin in this altar. One native who explained this phenomenon to this writer said, "Well, it is as if the building itself were praying to God for protection and help." This is what the altar did, not only for Israel, but is what the Great Antitype is still doing "in heaven interceding!" Horns were symbols also of power, productivity, glory, strength, etc.

"Pots to take away the ashes ..." The Hebrew here carries the idea of "the ashes of the fat,"[5] meaning the ashes that came from the burning of the fat. All of the tools here were to be made of brass, the same being a common symbol of judgment throughout the Bible. When Christ, the Judge of all people, appears as the Final Judge in Revelation, "His feet were like unto burnished brass" (Revelation 1:15).

"A grating of network of brass ..." Keil thought this was a bench-like projection going completely around the outside of the altar, about half way up the altar from the ground, and that, "The priest stood upon this,"[6] when placing wood, or arranging the offering. Leviticus 9:22 appears to confirm this view; but it cannot be received as certain. Such an arrangement would have been, in the eyes of some, a violation of God's requirement concerning "no steps" to his altar (Exodus 20:26). Keil refuted that view by supposing that the level of the grating was reached by means of an earthen ramp, and not steps.

"Staves ... overlay ... with brass ..." These were devices for carrying the altar, being similar in all ways to the staves of the several articles of furniture within the tabernacle itself, except that these were to be overlaid with brass. There was a progression from that which is less precious to that which is more precious as the worshipper moved from the entrance of the court to the Holy of Holies, as indicated by the brass overlay here, and the gold overlay within.

"Hollow with planks shalt thou make it ..." These planks were covered over with brass; and that fact coupled with God's instructions, "An altar of earth shalt thou make unto me" (Exodus 20:25) have led to the conclusion that what is called "the altar" here was actually the bronze overlaid box that was filled with earth to provide the actual altar. We see nothing unreasonable in such an assumption.

Verse 9
THE COURT OF THE TABERNACLE
"And thou shalt make the court of the tabernacle: for the south side southward there shall be hangings for the court of fine twined linen a hundred cubits long for one side: and the pillars thereof shall be twenty, and their sockets twenty, of brass; the hooks of the pillars, and their fillets, of silver. And likewise for the north side in length there shall be hangings a hundred cubits long, and the pillars thereof twenty, and their sockets twenty, of brass; the hooks of the pillars, and their fillets, of silver. And for the breadth of the court on the west side shall be hangings of fifty cubit their pillars ten, and their sockets ten. And the breadth of the court on the east side eastward shall be fifty cubits. The hangings for the one side of the gate shall be fifteen cubits; their pillars three, and their sockets three. And for the other side shall be hangings of fifteen cubits; their pillars three, and their sockets three. And for the gate of the court shall be a screen of twenty cubits, of blue, of purple, and of scarlet, and fine twined linen, the work of the embroiderer; their pillars four, and their sockets four. All the pillars of the court round about shall be fillets with silver; their hooks of brass, and their sockets of brass. The length of the court shall be a hundred cubits, and the breadth fifty every where, and the height five cubits of fine twined linen, and their sockets of brass. All the instruments of the tabernacle in all the services thereof, and all the pins of the court, shall be of brass."
This paragraph of instructions is clear enough for anyone who will take the trouble carefully to note what it says. It is a measure of how desperate the cause of destructive criticism actually is that the enemies of the Bible should have attempted to use this paragraph at all. There is allegedly a problem relative to the placement of the 60 pillars enclosing the 50 cubits 10:100 cubits of the court. Even Philo thought these instructions were incorrect and proposed to solve the "problem" by reducing God's number of 60 pillars to 56, and then counting all four of the corners twice![7] It is amazing that simple solutions sometimes cannot be understood by men who are accounted to be among the wisest on earth. Rylaarsdam, one of the authors of The Interpreter's Bible commented on this alleged problem thus:

"It is impossible to reconcile the demands (of this passage) with the complete symmetry at which the writer obviously aims. Even Kennedy's clever interpretation fails because it results in putting the screen out of center in the east end. It seems clear that we are here face to face with the sort of inadvertent slip typical of an amateur, which, however obvious, often escapes discovery until one is confronted by the impasse it implies. It reminds us that this plan, produced in the study, was never actually implemented."[8]
The following diagram, known for centuries, shows exactly how these instructions were implemented:
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The only possible objection to this arrangement is the mention of "their pillars four, and their sockets four" for the gate of the court in Exodus 27:16. The same passage, however states emphatically that the gate shall be composed of "twenty cubits," that is, four panels of five cubits each. Now, what about the "four pillars'? This number is actual, because the two external panels can receive credit for only one-half of each of the external pillars (4, and 8 in the diagram). As a matter of fact, if one takes the whole length of the surrounding "wall," having exactly sixty panels and sixty pillars, every single panel in the whole arrangement is supported by one half a pillar on each side of it. Therefore, if one should take any four panels in the whole sixty cubits of the enclosing "fence," those four panels would be supported by three whole pillars in the center and an additional one-half of the two on the outside of the four chosen, making exactly four panels and four pillars; but due to the arrangement, the four panels would touch five pillars. This is exactly the way it is in the diagram. The diagram here is an adaptation of the one offered by F. C. Cook in 1879![9]
We shall therefore leave it up to the unbiased student as to whether God or Rylaarsdam was the "amateur" mentioned in his comment.

For some who still fancy to find something wrong here, the mention of "twenty cubits" (four panels of 5 cubits each) as the size of the entrance should clear up everything. Since there can be only one panel per pillar for the whole 60 panels and 60 pillars, the fact of four panels actually touching five pillars should be no problem. It is a fact that every panel in the whole arrangement touches two pillars; and the only way for properly counting panels (without resorting to the calculation of two half-pillars for each panel) would necessarily be that of counting only the single pillar on one side or the other, the right or the left, depending on whether one began with a pillar or a panel.

Now look at the "Entrance" in the diagram. Does it have "four pillars" as the divine instructions required? Or are there five pillars? Look at the count. Since, on that east end, we began counting with a pillar, the panel in front of it (to the northward) belongs to pillar one, etc. This leaves exactly four pillars credited to the Entrance as the holy text required, the same being 4,5, 6, and 7. No. 8 cannot be included, because it also belongs to the panel in front of it (northward). This arrangement also leaves exactly three pillars on each side of the entrance as required by Exodus 27:14, the three pillars on the south of the entrance being 1,2, and 3, and those on the north side of it being 8,9, and 10, as reckoned with their respective panels, of course!

It may appear to some that we have devoted more than the required space for this exegesis; but the widespread ignorance of the critical community regarding the truth revealed here, and their willingness to make the most ridiculous and preposterous allegations based upon their ignorance provide sufficient reason for looking into the alleged "problem" carefully.

Verse 20
THE LIGHT FOR THE CANDLESTICK
"And thou shalt command the children of Israel, that they bring unto thee pure olive oil beaten for the light, to cause a lamp to burn continually in the tent of meeting, without the veil which is before the testimony, Aaron and his sons shall keep it in order from evening to morning before Jehovah: it shall be a statute forever throughout their generations on behalf of the children of Israel."
That the light mentioned here is that to be provided by the golden candlestick appears in the definite article "the light," the same being the only light mentioned thus far in the narrative, and the further fact of its location within the sanctuary before the veil that screened off the Holy of Holies (Exodus 27:21).

The requirement for "beaten oil" distinguished it from olive oil made by crushing olives in a stone press. The finer oil was made by gently pressing the olives in a mortar.[10]
The ordering of the light "from evening to morning" was thought by Keil to, "consist, according to Exodus 30:7-8 and Leviticus 24:3-4, in placing the lamps upon the candlestick in the evening and lighting them, that they might give light through the night, and then cleaning them in the morning and filling them with fresh oil."[11] Some believe that the Golden Candlestick was kept continually lighted both day and night. "But if we regard the lamp as extinguished during the day, we would then be required to understand `continually' here as `regularly, every night."[12] We prefer the view that it was kept burning continually day and night. In support of this, it does not appear from the descriptions given us that there was any other light whatever available in the sanctuary.

Exodus 27:20-21 have appeared to be misplaced in the views of some scholars, Rylaarsdam, for example, saying, "This regulation (Exodus 27:20-21) was probably inserted here by an editor to serve as an introduction to the section on the priests (Exodus 28-29)."[13] Such a view is possible only in those who reject God's authorship of the whole Pentateuch through Moses. There is a far greater mystery to us in that "phantom editor" so frequently summoned to the aid of critics, than there is in the mystery of these verses appearing just here. To us, there is no problem whatever.

As this court of the tabernacle was completed and the articles of furniture assigned to their several places, one of the first things to become apparent was the absolute need of illumination, without which, much of the elaborate construction would have remained in perpetual darkness. Therefore, these verses which relate the provision of the light are most logically placed. Whether we are right or wrong on this is actually immaterial. As Rawlinson so truthfully phrased it:

"It is frequently difficult, sometimes impossible, for the keenest human intellect to trace the connecting links between one portion of God's Word and the next. In such cases, it is best not to speculate on the nature of the connection, but to content ourselves in laying to heart the lesson which each portion teaches separately."[14]
The first thing God did in creation was to command, "Let there be light"; and it can hardly be an accident that the first thing God did here upon nearing the completion of the tabernacle was to issue the commandments of Exodus 27:20-21, which for that tabernacle had identically the same function, "Let there be light!"

28 Chapter 28 

Verse 1
This chapter may be captioned, "Garments of the Priesthood." However, the greater part of it deals with the special vestments of the High Priest.

There are six paragraphs:

(1) summary of the High Priest's garments (Exodus 28:1-5);

(2) instructions for making the ephod (Exodus 28:6-15);

(3) directions for the breastplate (Exodus 28:16-30),

(4) how the robe was made (Exodus 28:31-35)

(5) the manner of making the mitre (Exodus 28:36-39), and

(6) the details for the garments of the suffragan priests (Exodus 28:40-43).

GARMENTS OF THE HIGH PRIEST
"And bring near unto thee Aaron thy brother, and his sons with him, from among the children of Israel, that he may minister unto me in the priest's office, even Aaron, Nadab and Abihu, Eleazar and Ithamar, Aaron's sons. And thou shalt make holy garments for Aaron thy brother, for glory and for beauty. And thou shalt speak unto all that are wise-hearted, whom I have filled with the spirit of wisdom, that they may make Aaron's garments to sanctify him, that he may minister unto me in the priest's office. And these are the garments which they shall make: a breastplate, and an ephod, and a robe, and a coat of checker work, a mitre, and a girdle: and they shall make holy garments for Aaron and his sons, that he may minister unto me in the priest's office. And they shall take the gold, and the blue, and the purple, and the scarlet, and the fine linen."
This paragraph introduced a dramatic change into the religious economy of Israel. Until this point, Moses himself had acted in the capacity of a High Priest, actually sprinkling the blood upon the people in the ratification of the Covenant (Exodus 24:8). There had never been an established priesthood dedicated to the worship of Jehovah prior to the one commanded here. Job offered sacrifices for his family. Abraham, Isaac, and Jacob, as well as countless others, as the first-born or heads of families, had discharged the duties of priests. That entire period of history was called the Patriarchal Age, but now, with the setting up of the Aaronic priesthood, the Mosaic Dispensation would begin, meaning the age which in matters of the priesthood would follow the instructions God gave to Moses.

It has been pointed out that Moses here offered no protest, nor did he defer in any manner from doing promptly and exactly what God commanded. One may read various opinions regarding the choice of Aaron instead of Moses, but the most convincing reason lies in the fact that as a type of Christ, it would not have been correct for Moses to have been High Priest, for Christ was not intended to be a High Priest after the order of Moses, but after the "order of Melchizedek" (Psalms 100:4). In his magnificent person and achievements, Moses was already a type of Christ in many ways, but adding the High Priest's office to Moses would not have fit the divine pattern.

The liberal community of scholars have advanced some impossible allegations regarding this chapter, denying its divine origin and Mosaic authorship. Clements stated that this introduction of the Aaronic priesthood, "represents a late development in Israel's history, which did not come into force until after the exile, probably late in the sixth century B.C."[1] Honeycutt also echoed this notion, but neither he nor any advocate of such a view has ever offered the slightest proof, not one solid fact, in support of their radical allegations. Honeycutt did say that, "Aaron's royal regalia is suggestive of the postexilic period when, in the absence of a king, the High Priest became a semi-royal figure."[2] The long centuries prior to the monarchy, however, are just as logically suggested as the later period. There was a tabernacle, and, therefore, there was an established priesthood from the very beginning of the tabernacle, which would have been worthless without it. And, as for the Aaronic priesthood being any kind of a late development, Johnson stated that, "There is no evidence in any of the later history of Israel that, except for extraordinary circumstances, any but the sons of Aaron ever acted as priests."[3] Even Martin Noth who frequently follows the critical line admits that this account of Aaron and his garments, "would not have been written purely from fancy."[4]
Of course, what we have here is the very moment of institution of the priestly system that was to dominate the history of Israel until the coming of the Lord Jesus Christ.

The pairing of the names of Nadab and Abihu and those of Eleazar and Ithamar in Exodus 28:1 is of deep interest. The first pair lost their lives in the very act of their consecration through disrespect for the Word of God, and it was through the latter pair alone that the Aaronic line continued: "Eleazar succeeded Aaron as High Priest (Numbers 3:4), later the descendants of Ithamar became High Priests from Eli through Abiathar (1 Samuel 2:27-28; 1 Kings 2:26,27)."[5] At a time still later, the sons of Eleazar again resumed the office from Zadok onward (1 Chronicles 6:8-15).

Esses, a former rabbi, pointed out that the elaborate dress of the High Priest was designed to "fit all sizes of men," and that the very garments described here continued to be worn, "until Titus invaded the city of Jerusalem in 70. A.D."[6] We are unable to find any confirmation of such an idea.

One of the things of great interest in this paragraph is in Exodus 28:3, where God indicated that unusually skilled persons had been given their great gifts by God Himself, "whom I have filled with the spirit of wisdom." Indeed, how true this is! Great skills were truly God-given, and they still are. Think of Mozart who wrote a cantata at age seven years, which is still played by orchestras all over the world. "God is the Source of every intellectual faculty and artistic gift."[7] Amen! This conviction has long resided in the human heart.

Verse 6
THE EPHOD
"And thou shalt make the ephod of gold, and blue, and purple, and scarlet, and fine twined linen, the work of the skillful workman. It shall have two shoulder-pieces joined to the two ends thereof, that it may be joined together. And the skillfully woven band, which is upon it, wherewith to gird it on, shall be like the work thereof and of the same piece; of gold, and blue, and purple, and scarlet, and fine twined linen. And thou shalt take two onyx stones, and grave on them the names of the children of Israel: six of the names on the one stone, and the names of the six that remain on the other stone, according to their birth. With the work of an engraver in stone, like the engraver of a signet, shalt thou engrave the two stones, according to the names of the children of Israel; thou shalt make them to be enclosed in settings of gold. And thou shalt put the two stones upon the shoulder-pieces of the ephod, to be stones of memorial for the children of Israel: and Aaron shall bear their names before Jehovah upon his two shoulders for a memorial. And thou shalt make settings of gold; and two chains of pure gold; like cords shalt thou make them of wreathen work: and thou shalt put the wreathen chains on the settings."
This was the principal element in the High Priest's costume, bearing not only the memorial stones on the shoulders, but also the breastplate (next to be described) with its four rows of memorial stones. The mention of the "two ends" indicates that it was long enough to come down to about the knees both front and back, connected with straps, to which there were affixed the onyx stone memorials at the shoulder level. This arrangement permitted the adjustment of the straps to fit any sized person. It consisted of a beautifully-woven tapestry of gold and the three colors so predominately used throughout the whole tabernacle. The gold was apparently to be woven separately into the completed tapestry.

"According to their birth ..." This meant either: (1) according to their chronological ages; or (2) accordingly as they were born (a) of Jacob's legal wives, or (b) of his concubines. Scriptural examples of either arrangement may be cited; but which was to be used here is not given.

The old problem so often encountered in the O.T. of the same word having more than one meaning is also apparent here. In context, it is clear enough that some kind of garment is meant, an article of the "holy garments" designed for Aaron, the soon-to-be-named high priest. There are instances, however, in the O.T., where, "an image of some sort is indicated (Judges 8:24-37; 17:5; 18:14; and Hosea 3:4)."[8]
"To be stones of memorial ..." The symbolism of these indicated that when the High Priest fulfilled his mission of entering the Holy of Holies he did so as a representative of all Israel. These memorial stones were a reminder primarily to Israel of this supplication upon their behalf, and also to Aaron in order that he might not forget that his was a mission ON BEHALF OF the whole nation. We reject the notion that the purpose of these was "to remind God ... that God would not forget to be gracious to Israel!"[9] It is true, however, that, "They served as a kind of visible supplication of His gracious remembrance."[10]
Throughout this chapter the prevailing conception is that of a properly clothed and anointed priesthood employed in supplicating God on behalf of others. The holy church itself, at times, has been betrayed into the acceptance of this device of a human priesthood, a system that may be identified generally as sacerdotalism. Here at the outset of the O.T. sacerdotalism is a good place to note that these devices were temporary, expedient, and served merely as types, shadows, copies and signs of the great realities which replaced them in Christianity. There is NO earthly priesthood today in the church of God, despite some religious practices that might seem to indicate that there is. As Fields put it:

We must beware of religions like Roman Catholicism and its descendants, that set up a special class of individuals within the church as "priests." To adopt such a system is to lapse back into the covenant of Moses! We live under a new and better covenant, with a better priesthood (Hebrews 7:18-22). To revert to the system of the law of Moses is to revert to condemnation (Galatians 3:10; 2 Corinthians 3:9).[11]
The ephod described here has been variously described as "a waistcoat,"[12] "a short linen garment,"[13] "a very gorgeous robe,"[14] or "a kind of apron."[15] Whatever it might be called, one thing is clear, the expensive beauty of the garment must have made it indeed a beautiful and glorious element of the High Priest's regalia.

Verse 15
THE BREASTPLATE
"And thou shalt make a breastplate of judgment, the work of the skillfull workman; like the work of the ephod thou shalt make it of gold, of blue, and purple, and scarlet, and fine twined linen, shalt thou make it. Four-square it shall be and double; a span shall be the length thereof, and a span the breadth thereof. And thou shalt set in it settings of stones, four rows of stone a row of sardius, topaz, and carbuncle shall be the first row; and the second row an emerald, a sapphire, and a diamond; and the third row a jacinth, an agate, and an amythest; and the fourth row a beryl, and onyx, and a jasper; they shall be enclosed in gold in their settings. And the stones shall be according to the names of the children of Israel, twelve, according to their names; like the engravings of a signet, every one according to his name, they shall be for the twelve tribes. And thou shalt make upon the breastplate chains like cords, of wreathen work of pure gold. And thou shalt make upon the breastplate two rings of gold, and shalt put the two rings on the two ends of the breastplate. And thou shalt put the two wreathen chains of gold in the two rings on the two ends of the breastplate. And the other two ends of the two wreathen chains thou shalt put on the two settings, and put them on the shoulder-pieces of the ephod in the forepart thereof And thou shalt make two rings of gold, and thou shalt put them upon the two ends of the breastplate, upon the edge thereof which is toward the side of the ephod inward. And thou shalt make two rings of gold, and put them on the two shoulder-pieces of the ephod underneath, in the forepart thereof, close by the coupling thereof, above the skillfully woven band of the ephod. And they shall bind the breastplate by the rings thereof unto the rings of the ephod with a lace of blue, that it may be upon the skillfully woven band of the ephod, and that the breastplate be not loosed from the ephod. And Aaron shall bear the names of the children of Israel in the breastplate of judgment upon his heart, when he goeth in unto the holy place, for a memorial before Jehovah continually. And thou shalt put in the breastplate of judgment the Urim and the Thummin; and they shall be upon Aaron's heart, when he goeth in before Jehovah: and Aaron shall bear the judgment of the children of Israel upon his heart before Jehovah continually."
There is a great deal of repetition here with a view to making it virtually impossible for the workmen to miss any important part of the design. It is clear that the breastplate was to form an integral part of the ephod.

"The breastplate of judgment ..." is mentioned three times and was apparently given this name because of the presence, in the "pouch" of the breastplate, of the Urim and Thummin, by which God's judgments in certain matters were given to the children of Israel.

"Breastplate ..." The current meaning of this word is "a piece of armor fitted over the breast." "The meaning of the Hebrew word here rendered breastplate appears to be simply an ornament. The term breastplate relates merely to its place in the dress."[16]
The twelve precious stones mentioned here are, in a number of instances at least, exactly the same as those in John's vision of the Celestial City, where they were indicated as being the "twelve foundations" of it. Due to the uncertainty with reference to some of the designations, Robert Jamieson affirmed that, "The precious stones enumerated here are the same as the apocalyptic seer has represented as being the foundations of the Celestial City."[17] It is also of great interest that the Twelve Sons of Israel were engraved upon the stones here, and that the names of the Twelve Apostles of Christ are engraved upon the foundations of the Eternal City. The typical nature of the First Israel as it relates to the New Israel is inherent in such a fact as this, and a hundred others witnessing the same thing.

See my comments at Revelation 21:20 regarding the use of these stones in connection with the signs of the Zodiac.

"The Urim and Thummin ..." We do not know what these were. They appear to have been two objects already widely known, and apparently having been used to determine in some manner God's will regarding certain questions that could have been answered by some system of inquiry suggesting, to some at least, the casting of lots, or dice. It is thought that only that type of question capable of being answered "Yes" or "No." could have been resolved by their use. Fields gives this example of a Scriptural account of their use:

The function of the Urim and Thummin is illustrated by Numbers 27:21, where Joshua was instructed to inquire (seek God for unrevealed information) before the priest Eleazar through the Urim and Thummin. (This does not indicate that the Urim and Thummin had magical power in themselves, but only that God used these items as a vehicle of his truth).[18]
"It is impossible to know what the Urim and Thummin looked like, but there is little doubt that they were used as sacred lots to determine the divine will in some way."[19] Esses' opinion that, "They were eight-sided (octahedral) stones in which semi-precious stones were set,"[20] is evidently a Jewish tradition, but without proof. "They could apparently give only yes or no answers."[21] Honeycutt based his conclusion upon 1 Samuel 14:38ff. Their use in Israel declined, and there is no instance of their use after the times of David.[22] Even the meaning of these two enigmatic words is lost. The Septuagint (LXX) rendered them as the equivalent of "Manifestation and Truth"; the Vulgate translates it as the equivalent of "Doctrine and Truth"; and "Lights and Perfections" is another learned guess. However, "The truth seems to be that no theory on the subject can be more than a theory, quite arbitrary and conjectural. Neither Scripture nor tradition furnishes any hint on the matter."[23]
Despite the near unanimous opinion of scholars that the Urim and Thummin were actually objects of some kind, the following quotation from John Newton in the 18th century must be viewed as having some merit:

"They were something in Aaron's breastplate, but what, critics and commentators are by no means agreed. It is most probable that they were only names given to signify the clearness and certainty of Divine answers which were obtained by the High Priest consulting God with his breastplate on, in contradistinction to the obscure, enigmatical, uncertain, and imperfect answers of the heathen oracles."[24]
Verse 31
THE ROBE
"And thou shalt make the robe of the ephod all of blue. And it shall have a hole for the head in the midst thereof: it shall have a binding of woven work round about the hole of it, as it were the hole of a coat of mail, that it be not rent. And upon the skirts of it make pomegranates of blue, and of purple, and of scarlet, round about the skirts thereof; and bells of gold between them round about: a golden bell and a pomegranate, a golden bell and a pomegranate, upon the skirts of the robe round about. And it shall be upon Aaron to minister: and the sound thereof shall be heard when he goeth in unto the holy place before Jehovah, and when he cometh out, that he die not."
One of the significant things here is the fact of this robe being a seamless robe, in that characteristic resembling the one Jesus wore to the Cross, and upon which the soldiers cast lots for his vesture. Keil described it thus:

"In order that the robe might not be torn when it was put on, the opening of the head was to be made with a strong hem, which was to be of weavers' work; from which it follows as a matter of course that the robe was woven in one piece, and not made in several pieces and then sewed together."[25]
Josephus also adds the information that this seamless robe had no sleeves, only arm-holes, and thus it must have resembled the "panchos that one sees in Mexico and Central America (except for the arm-holes). We agree with the thought advanced by Fields: "This pullover robe of one piece reminds us of Christ's seamless robe. John 19:23 seems almost an indirect reference to Christ's High Priestly office."[26]
The seamless robe of the High Priest also had another connection with the sacred drama of the crucifixion. In Mark 14:61, where is recorded the question of Caiaphas: "Art thou the Christ the Son of the Blessed? Jesus amswered, I AM, and ye shall see the Son of Man sitting at the right hand of Power and coming with the clouds of heaven!" It is then recorded that, "The High Priest rent his clothes!" (Mark 14:63). This was an unlawful and capital offense on the part of Caiaphas. God had specifically commanded even the sons of Aaron, "Uncover not your heads, neither rend your clothes, lest ye die, and lest wrath come upon all the people" (Leviticus 10:6). This tearing of his High Priestly garments by Caiaphas has been understood as typifying "the rending of the priesthood from himself and from the Jewish nation."[27]
"Golden bells ... pomegranates ..." Perhaps it is best to understand this in the sense of extravagantly beautiful decorations. There is practically no certain information either as to their number or their symbolism. Rawlinson cited three different schools of thought regarding how many there were: "According to some, there were 12 only; according to others 72; according to a third school 365!"[28] The same confusion exists with regard to what the bells and the pomegranates symbolized.

Verse 36
THE MITRE; THE COAT; AND THE GIRDLE
"And thou shalt make a plate of pure gold, and grave upon it, like the engravings of a signet, HOLY TO JEHOVAH. And thou shalt put it on a lace of blue, and it shall be upon the mitre; upon the forefront of the mitre it shall be. And it shall be upon Aaron's forehead, and Aaron shall bear the iniquity of the holy things, which the children of Israel shall hallow in all their holy gifts; and it shall be always upon the forehead, that they may be accepted before Jehovah. And thou shalt weave the coat in checker work of fine linen, and thou shalt make a mitre of fine linen, and thou shalt make a girdle, the work of the embroiderer."
"And thou shalt make a plate of pure gold ..." "The word for plate here literally means petal of a flower, which seems to have been the figure (shape) of this burnished plate of gold."[29]
"HOLY TO JEHOVAH ..." We agree with Fields that the King James Version of this expression is superior. "[~QODESH], the Hebrew word for "HOLY" is a noun; and despite the fact that it is sometimes used as an adjective, the use of it here without a noun closely preceding it, indicates that it should be taken as a noun, HOLINESS."[30] It should therefore read, HOLINESS UNTO THE LORD, or HOLINESS UNTO JEHOVAH (YAHWEH). The measure of the distance by which the Church of God has surpassed this conception of HOLINESS is evident in Zechariah's great passage:

"In that day shall there be upon the bells of the horses, HOLY UNTO JEHOVAH; and the pots in Jehovah's house shall be like the bowls before the altar (Zechariah 14:20)."

God's redeemed people in the New Israel would be accounted HOLY UNTO JEHOVAH without any of the symbolism so richly evident in this great chapter.

"And Aaron shall bear the iniquity of the holy things ..." Aaron's bearing the iniquity of the holy things given by the people is a manner of saying that Aaron would bear the iniquity of Israel; and this is a symbol of Him who bore our sins in his own body on the tree! "This was prophetic of our Lord's taking on him the iniquity of us all'" (Isaiah 53:6).[31]
The shape of the mitre is not given here, but Josephus' description of the head-dress of the ordinary priests states that, "they were not conical of form, nor did they cover the whole head."[32] From this, it has been assumed that the mitre of the High Priest was conical and that it covered the whole head except for the face.

"The girdle ..." This was also called a sash and was to be made of fine embroidered needle work. "According to the Talmud, the sash was wrapped around the coat and was forty-eight feet long!"[33]
"The coat ..." also mentioned here was not described except in the general requirement that it should be of "checker work." Josephus described it as an inner garment worn close to the body, with sleeves tied close to the arms, and covering practically all the body. "It was embroidered with flowers of scarlet, purple, and blue, and hung loosely down to the ankles and was tied about the waist."[34]
Verse 40
GARMENTS OF THE PRIESTS
"And for Aaron's sons thou shalt make coats, and thou shalt make for them girdles, and head-tires shalt thou make for them, for glory and for beauty. And thou shalt put them upon Aaron thy brother, and upon his sons with him, and shalt anoint them, and consecrate them, and sanctify them, that they minister unto me in the priest's office. And thou shalt make them linen breeches to cover the flesh of their nakedness; from the loins even unto the thighs they shall reach: and they shall be upon Aaron, and upon his sons, when they go in unto the tent of meeting, or when they come near to the altar to minister in the holy place; that they bear not iniquity, and die: it shall be a statute forever unto him and unto his seed after him."
This is a very brief mention of the holy garments that distinguished the lesser priests, leaving other details to be added later. The purpose of the breeches was to "prevent the exposure of their private parts,"[35] which, to us, might seem an unnecessary precaution; "But ritual nakedness, especially for priests, was a feature of some ancient pagan religions; it was to be quite otherwise in Israel."[36]
The religion authorized by God was designed in such a manner that no essential element of it in any way manifested any similarity to the pagan religions of antiquity. And another distinguishing feature of the priesthood here initiated by Almighty God was the clothing of its priests in white, contrasting magnificently with the black-robed priests of paganism. This is not always apparent in the Scriptures, because the word "linen" as used here actually means white linen. This may be seen in kinds of cloth designated as acceptable gifts for the building of the tabernacle: blue, and purple, and scarlet, and linen. "The Hebrew word for linen in this passage is a name applied to it from its whiteness."[37] As F. C. Cook noted:

"The dress of white linen was the strictly sacerdotal dress common to the whole body of priests (Ezekiel 44:17-18). The linen suit which the High Priest put on when he went into the Holy of Holies was wholly of white linen, even including the girdle."[38]
Not even the high priest could wear the beautifully colored and decorated garments of his full dress regalia when he went into the Holy of Holies, but he was instructed to wear the white linen coat and white linen breeches and the white linen sash (Leviticus 16:4,23). As Esses expressed it, "When the high priest went into the Holy of Holies on the Day of Atonement, he had to wear a simple linen garment without seams, a garment of the type Jesus wore when he went to the cross as our sacrifice."[39] White was therefore the requirement for the entire priesthood. In this connection, Zephaniah prophesied that Jehovah would "cut off the name of the Chemarin with the priests" (Zephaniah 1:4); and "[~Chemarin] is the usual Aramaic word for priest, which comes from a root whose meaning is `to be black.'"[40] "[~Chemarin] means black-robed and is applied to idolatrous priests in 2 Kings 23:5 and Hosea 10:5."[41] In view of this, what a stupendous blunder is that of the historic church which, when reverting to the Mosaic conception of a separation between clergy and laity, dressed their priests in the black robes of the ancient paganism!

"A statute forever ..." This is a record of the divine establishment of the Aaronic priesthood, later expanded somewhat to include the Levites generally.

29 Chapter 29 

Verse 1
There are seven paragraphs in this chapter, three short ones, one long one, and three more short ones. It reminds us of the signals on party lines at the beginning of the telephone era - three shorts, a long, and three shorts! The chapter might be titled The Consecration of the Priests. It should be noted that what we have here is God's instructions for their consecration, a commission to be discharged by Moses, and not the actual consecration, which is recorded in Leviticus 1-7. At this point of time in Exodus, the tabernacle had not yet been completed. There has been no mention, as yet, of a laver, and, for that matter, not all of the instructions given by God to Moses have been enumerated, some of which will not appear until the more thorough account in Leviticus. This is in full harmony with the manner of Moses' writings. In the account of Noah, it will be remembered, there occurred the expansion and elaboration of God's instructions as the narrative developed, and the same is true in the records of the Consecration.

Liberal critics opposing the divine origin and Mosaic authorship of the Pentateuch appear to be totally ignorant of this salient feature of the Word of God, consequently denominating the Leviticus elaboration of these instructions as "an older stratum."[1] Napier even went so far as to say that the account here is dependent upon the Leviticus account and that, "It must therefore be later than the Leviticus material"[2] Such a cavalier treatment of the Word of God is an excellent example of how critics interpret their own rules. In the N.T., we noted many "examples" of the "shorter is older" theory, an imaginary rule appealed to repeatedly in making Mark the shortest Gospel, the oldest. Here in the O.T., that "invariable rule" gets turned completely around and becomes "longest is older." Only the thoughtless can be thus deceived!

What then is the purpose of this chapter's occurrence exactly here and in somewhat of an abbreviated and incomplete form? As Fields expressed it, the answer is that, "The insertion of this chapter gives purpose to the instructions about material things in the adjoining chapters."[3] This chapter illuminates this whole section of Exodus, demonstrating that an entire religious system is being provided for Israel, and also stressing the paramount concern of the true God for the righteousness and ultimate salvation of his people. The holy things that have been stressed in previous chapters are subordinate and must subserve the purpose of developing holy people.

(Exodus 29:1-4) This concerns the "washing" of the candidate for priesthood. Standing, as it does, at the head of the list on the agenda of the consecration ceremonies, it is typical of Christian baptism, the initiatory rite into the Christian religion. Esses, a former Rabbi now a believer in Christ went so far as to call the ablution here "their baptism."[4] We agree with this, and shall entitle this first paragraph:

BAPTISM
"And this is the thing that thou shalt do unto them to hallow them, to minister unto me in the priest's office: take one bullock and two rams without blemish, and unleavened bread, and cakes unleavened mingled with oil.' of fine wheaten flour shalt thou make them. And thou shalt put them into one basket, and bring them in the basket, with the bullock and the two rams And Aaron and his sons thou shalt bring unto the door of the tent of meeting, and shalt wash them with water."
"And this is the thing that thou shalt do ..." God is addressing Moses in this command, for Moses himself will act as High Priest in the consecration of the Jewish priesthood, despite the fact that Moses was never to hold that office. Moses was indeed a priest after the manner of all priests during the Patriarchal Dispensation of God's grace. Significantly, on the mountain of transfiguration, it was not Aaron who appeared with Elijah and Christ, but Moses.

"That they may minister to me in the priest's office ..." The priority of service to God appears in this. We remember that the first commandment is toward God, and not toward men. The manward commandment is secondary. Again from Esses: "The people are always out there to be ministered unto, but unless we minister unto God first, we are powerless to do anything for the people."[5]
The candidate was not to appear before God for the purpose of being consecrated without appropriate offerings. These were one bullock, two rams, and three kinds of unleavened bread: bread, cakes, and wafers, all unleavened and all made with the finest wheat flour.

The first step in the consecration was the baptism of the priest.

Now they are to be baptized. The baptisms were performed in the court of the tabernacle, and the priest's entire body had to be immersed in water. As Christians we will not have the power to overcome unless we have gone to death with Christ in the waters of baptism.[6]
One should consult the first seven chapters of Leviticus for a description of exactly how all of these heavenly instructions were carried out. The great lesson that stands out here is that before any man could be a priest unto God, he had to be immersed (baptized) in water. Is it any less true today? And the answer is NO! No one is a Christian until he is baptized.

After the baptismal service, came the investiture.

Verse 5
INVESTITURE
"And thou shalt take the garments, and put upon Aaron, the coat, and the robe of the ephod, and the ephod, and the breastplate, and gird him with the skillfully woven band of the ephod; and thou shalt set the mitre upon his head, and put the holy crown upon the mitre."
As Rawlinson noted, there are actually nine steps in the investiture of Aaron:

(1) Putting on the linen tunic.

(2) The girding with the under-girdle.

(3) Putting on the robe of the ephod.

(4) Putting on the ephod.

(5) Girding with the curious girdle of the ephod.

(6) Putting on the breastplate.

(7) Putting the Urim and Thummin into the breastplate.

(8) Putting on the mitre.

(9) Putting the gold plate "Holy to Jehovah" on the mitre.[7]
Numbers (2) and (7) are here omitted, due to the abbreviated nature of these initial instructions. Fields pointed out that the omission of (2), the breeches, was due to the fact that the priests put on the breeches themselves, whereas God mentioned here only those things that "Moses was to put upon them."[8]
There is a remarkable description of the Christ arrayed in the regal splendor of his heavenly garments in Revelation 1, resembling in a superficial way the splendid attire of Aaron; and due to this, some have mistakenly assumed that our Lord is there depicted as our great High Priest. However, it is not as High Priest, but as Judge of all the earth, that Jesus appears there. The dominant feature that proves this is the sharp, two-edged sword that went out of the mouth of Jesus.

Verse 7
ANOINTING
"Then shalt thou take the anointing oil, and pour it upon his head, and anoint him."
The very word "Messiah" means anointed one, and thus Aaron as Israel's High Priest would serve in some particulars as a type of Christ, despite the fact of Jesus' being a "priest forever after the order of Melchizedek," and not "after the order of Aaron." Note that this anointing followed very shortly after the baptismal ceremony, and so it was with Christ. When he came up straightway out of the water, the heavens were opened unto him, and the Holy Spirit in the form of a dove descended and alighted upon him and remained upon him. Thus, the anointing was a type of the reception of the Spirit of God, an event that followed at once upon the baptism of Christ. Likewise, Christians today receive the Holy Spirit, not before they are baptized, but AFTERWARD. Furthermore, the extraordinary exception to this seen in the case of the Gentile Cornelius does no violence whatever to the general rule, for the purpose of the Spirit's falling upon Cornelius was for a drastically different reason. It was visible, serving as a command to Peter that Cornelius should be allowed baptism, and it is evident that even Cornelius received the "earnest of the Holy Spirit" after his baptism, just like all other Christians; and that reception of the Holy Spirit is invisible. As even the great Baptist scholar Beasley-Murray stated it, "The gift of the Holy Spirit without baptism must be viewed as exceptional, due to a divine intervention in a highly significant situation."[9]
Verse 8
INVESTITURE OF PRIESTS
"And thou shalt bring his sons, and put coats upon them. And thou shalt gird them with girdles, Aaron and his sons, and bind head-tires on there' and they shall have the priesthood by a perpetual statute: and thou shalt consecrate Aaron and his sons."
The investiture of the sons of Aaron to be priests unto God consisted of only three things, contrasting with the nine steps pertaining to that of the High Priest. These were: (1) putting on the coats; (2) girding with the girdles; and (3) adorning with the head-tires. "They do not seem to have been anointed, as Aaron was, by having oil poured upon their heads, but only by having some of it sprinkled upon their garments (Exodus 29:21; Leviticus 8:30)."[10]
Verse 10
OFFERINGS OF THE CONSECRATION (Exodus 29:10-34)
Concerning the Sin-offering (Exodus 29:10-14):

"And thou shalt bring the bullock before the tent of meeting: and Aaron and his sons shall lay their hands upon the head of the bullock. And thou shalt kill the bullock before Jehovah, at the door of the tent of meeting And thou shalt take the blood of the bullock, and put it upon the horns of the altar with thy finger; and thou shalt pour out all the blood at the base of the altar. And thou shalt take all the fat that covereth the inwards, and the caul upon the liver, and the two kidneys, and the fat that is upon them, and burn them upon the altar. But the flesh of the bullock, and its skin, and its dung, shalt thou burn with fire without the camp: it is a sin-offering."
"Lay their hands upon the head of the bullock ..." There was nothing casual or perfunctory about this action. By so doing, Aaron and his sons identified themselves with the animal about to be slain. It was a symbolical acknowledgement upon their part of their sinfulness and their confession before God that they deserved death because of sin. "Killing the bull was an admission that `We deserve to die, but God in His grace accepts the death of this creature instead of my death.'"[11]
Significantly, the sin-offering had to be carried "without the camp" to be disposed of finally in fire. Christ is our sin-offering, indeed the sin-offering for all mankind, and true to the type, our Saviour also suffered "without (outside) the camp."

Wherefore Jesus also, that he might sanctify the people through his own blood, suffered without the gate. Let us therefore go forth unto Him without the camp, bearing his reproach (Hebrews 13:12-13).

"Caul of the liver ..." refers to the appendages of the liver. The burning of this upon the altar symbolized the consumption of the whole animal in the fire symbolizing the wrath of God. The difficulty of burning an entire bull in such a manner probably resulted in the directions to dispose of the greater part of it "without the camp." Also, there was the God-given design of prophesying the crucifixion of Jesus Christ outside the walls of Jerusalem. It is such facts as this that devastate the foolish notion of critics that a self-seeking priesthood in the 6th century B.C. invented these instructions and imposed them upon the writings of Moses half a millennium afterward! There has never been anything any more ridiculous than such "alleged explanations" of the Pentateuch. Fields outlined a hundred specific prophecies of Jesus Christ in Exodus,[12] but, actually, there are many more than that. These, in the aggregate, constitute the imprimature of the Holy Spirit upon these sacred pages, and all the infidels on earth shall never be able to erase half a line of it!

Note that it is the sin-offering which is first offered. "Until guilt is removed, no acceptable service can be rendered."[13]
Verse 15
THE BURNT-OFFERING (Exodus 29:15-18):
"Thou shalt also take the one ram; and Aaron and his sons shall lay their hands upon the head of the ram. And thou shalt slay the ram, and thou shalt take its blood, and sprinkle it round about upon the altar. And thou shalt cut the ram into its pieces, and with its head. And thou shalt burn the whole ram upon the altar: it is a burnt-offering unto Jehovah; it is a sweet savor, an offering made by fire unto Jehovah."
Despite the fact of the bullock's having been called a sin-offering, and this a burnt-offering, there are elements of the same figure in both. "The various types of sacrifices are not wholly distinct from each other in purpose."[14] One animal alone could not suffice to typify the Christ, because the type required that the animal be consumed wholly upon the altar, and at the same time, be burned without the camp. Therefore, two beasts were required. Also, the Lamb slain from the foundation of the world could not be adequately represented by a "bull." Yet, the enormity of humanity's load of guilt could hardly be represented by anything else!

"It is a sweet savor ..." "A pleasing smell" is the meaning of these words, but they are an ancient idiom meaning, actually, "an action God approves." This should be understood, "Not after the carnal fashion in which skeptics have interpreted the words, but in the same sense in which the wicked are a smoke in His nostrils from a continually burning fire."[15] As Clements observed: "It is evident that the author has thought of God in spiritual terms, and not as though He needed a meal."[16]
Verse 19
THE PEACE OFFERING (Exodus 29:19-25):
"And thou shalt take the other ram; and Aaron and his sons shall lay their hands upon the head of the ram. Then shalt thou kill the ram, and take of its blood, and put it on the tip of the right ear of Aaron, and upon the tip of the right ear of his sons, and upon the thumb of their right hand, and upon the toe of their right foot, and sprinkle the blood upon the altar round about. And thou shalt take the blood that is upon the altar, and of the anointing oil, and sprinkle it upon Aaron, and upon his garments, and upon his sons, and upon the garments of his sons with him.' and he shall be hallowed, and his garments, and his sons, and his sons' garments Also thou shalt take of the ram the fat, and the fat tail, and the fat that covereth the inwards, and the caul of the liver, and the two kidneys, and the fat that is upon them, and the right thigh (for it is a ram of consecration), and one loaf of bread, and one cake of oiled bread, and one wafer, out of the basket of unleavened bread that is before Jehovah; and thou shalt put the whole upon the hands of Aaron, and upon the hands of his sons, and shall wave them for a wave-offering before Jehovah. And thou shalt take them from their hands, and burn them on the altar upon the burnt-offering, for a sweet savor before Jehovah: it is an offering made by fire unto Jehovah."
"The other ram ..." This ram is called the "ram of consecration" in Exodus 29:22. This is, by far, the most peculiar part of the entire ceremony.

"It must be viewed as a peace-offering (Leviticus 3:1-17), but one of a peculiar character. The application of the blood to the persons of the priests was altogether unique, and most significant. It was the crowning act of consecration and implied the complete dedication of their lives and of all their powers to the service of the Almighty.[17]
"Blood on ... ear ... thumb ... toe ..." The symbolism here is not hard to see. The blood sprinkled ear must be always willing to hear God's Word; the blood sprinkled thumb on the right hand symbolizes hands that are ever ready to do God's will; and the blood-sprinkled toe is a symbol of feet ever committed to walk in the Way of righteousness and truth.

"And shall wave them ..." Actually, there are three names applied to this sacrifice of the second ram: (1) burnt-offering (Exodus 29:25); (2) peace-offering (Leviticus 3:1-17); and (3) wave-offering (Exodus 29:24). Furthermore, there is a variation in the kind of wave-offering, which was usually retained and eaten by the priests, but here portions of that which was "waved" were consumed in fire upon the altar.

What is meant by waving?. Two ideas have been advocated:

(1): "The priests waved the offering before the Lord from the North to the South, and then from the East to the West. It is called a wave-offering because the priests thus turned the offering to all parts of heaven and earth, which was a symbol that it was offered to the God who is Lord of heaven and earth."[18]
Esses also supposed that the so-called "sign of the cross" had its origin here. Other commentators are sure that something else was meant. For example, "The officiating priest moved the sacrifice toward the altar and back again, as opposed to a right and left motion."[19]
In this passage (Exodus 29:21ff), Aaron and his sons were sprinkled with blood before the wave-offering; whereas in Leviticus 8:30, they were sprinkled with blood and oil after the wave offering. Of course, this variation is a critic's paradise leading to shrieks about "contradictions." Well, where is the contradiction? They were sprinkled twice, both before and after! We have already noted that our account here is a summary. It is upon a pretext like this that scholars like Noth find evidence of "secondary additions"[20] and presumptuously arrogate to themselves the right to tell all men exactly how it was; but neither they nor we can do such a thing. As Fields observed, this chapter is not a procedure manual "for repeating the ceremony."[21]
Verse 26
THE HEAVE-OFFERING (Exodus 29:26-28):
"And thou shalt take the breast of Aaron's ram of consecration, and wave it for a wave-offering before Jehovah: and it shall be thy portion. And thou shalt sanctify the breast of the wave-offering, and the thigh of the heave-offering, which is waved, and which is heaved up, of the ram of consecration, even of that which is for Aaron, and of that which is for his sons: and it shall be for Aaron and his sons as their portion forever from the children of Israel: and it shall be a heave-offering from the children of Israel of the sacrifices of their peace-offerings, even their heave-offering unto Jehovah."
In most cases, the wave-offerings, having been moved first toward the altar, symbolizing their having been given to God, and then moved toward the worshipper, showing that God was giving it back to him for food, constituted the food of the priests "forever." This word has come up frequently regarding the Aaronic priests, but it does not mean "eternity." The Hebrew word from which "forever" comes can mean "eternity, distant future, or everlasting",[22] however, it is also used in Deuteronomy 15:17 to mean "for life." The term therefore cannot be used to deny the annulment that fell upon the whole Mosaic system in the coming of Jesus Christ.

The difference in wave-offerings and heave-offerings was merely a matter of their handling by the priests. The wave-offering was distinguished by a maneuver that was repeated, whereas the heave-offering was simply lifted up and disposed of without formality. Both were portions of the peace-offering.[23] "The waving was the more solemn process of the two: it was a movement several times repeated, while heaving was simply a lifting up once."[24]
Verse 29
REGALIA TO BE TRANSFERRED (Exodus 29:29-30):
"And the holy garments of Aaron shall be for his sons after him, to be anointed in them, and to be consecrated in them. Seven days shall the son that is priest in his stead put them on, when he cometh into the tent of meeting to minister in the holy place."
From this, it is clear that the regalia of the high priest as well as the office would be transferred from son to son through the history of Israel. The mention of "seven days" shows that each rite of consecration would follow the same pattern seen in this first instance of it.

Verse 31
EATING OF THE SACRIFICES (Exodus 29:31-34):
"And thou shalt take the ram of consecration, and boil its flesh in a holy place. And Aaron and his sons shall eat the flesh of the ram, and the bread that is in the basket, at the door of the tent of meeting. And they shall eat those things wherewith atonement was made, to consecrate and to sanctify them: but a stranger shall not eat thereof, because they are holy. And if aught of the flesh of the consecration, or of the bread, remain unto the morning, then thou shalt burn the remainder with fire: it shall not be eaten, because it is holy."
Despite the fact of "atonement" in a sense having been provided by the sacrifices mentioned in this chapter, all such "atonements" under the Old Covenant were tentative, secondary, incomplete, and ineffectual for achieving any actual forgiveness of sins. Unger's discernment of this was excellent:

"At the root of the Hebrew term for atonement is the idea of "covering." Mosaic sacrifices covered sin from God's sight in view of Christ's future redemptive work. Thus, the sinner's forgiveness was secured by God's passing over sin (Romans 3:25). Not until Christ died was sin finally `put away' (Hebrews 9:15) and actual atonement was made between God and man."[25]
Verse 35
CONSECRATING THE ALTAR (Exodus 29:35-37):
"And thus shalt thou do unto Aaron, and to his sons, according to all that I have commanded thee: seven days shalt thou consecrate them. And every day shalt thou offer the bullock of sin-offering for atonement: and thou shalt cleanse the altar, when thou makest atonement for it; and thou shalt anoint it to sanctify it. Seven days shalt thou make atonement for the altar, and sanctify it: and the altar shall be most holy; whatsoever toucheth the altar shall be holy."
These verses set forth the order to repeat the entire ceremonies every day for seven days; and in Exodus 29:36-37 is the commission to make an atonement for the altar itself and to sanctify it! Since it is impossible for sin to attach to any inanimate object, some have wondered why this was necessary. Robert Jamieson answered the question thus:

"It was constructed of materials belonging to a world lying under a curse for man's sake; and, therefore, as it was to be used for sacred purposes, there needed to be an expiation for it also."[26]
Perhaps another important reason for the seven-fold repetition of these atonement services was that of demonstrating that none of them was final and effective, but that they existed only temporarily as a tentative arrangement until the true Atonement should be made by Christ. Any thoughtful person must have reasoned that if any one of those "atonements" had been really effective, it would have been unnecessary to have repeated it. The author of Hebrews made exactly that observation: "Else those sacrifices would have ceased to be offered" (Hebrews 10:2).

Verse 38
THE DAILY SACRIFICE
"Now this is that which thou shalt offer upon the altar: two lambs a year old day by day continually. The one lamb thou shalt offer in the morning; and the other lamb thou shalt offer at even: and with the one lamb a tenth part of an ephah of fine flour mingled with a fourth part of a hin of beaten oil; and the fourth part of a hin of wine for a drink-offering. And the other lamb thou shalt offer at even, and shall do thereto according to the meal-offering of the morning, and according to the drink-offering thereof, for a sweet savor, an offering made by fire unto Jehovah. It shall be a continual burnt-offering throughout your generations at the door of the tent of meeting before Jehovah, where I will meet you, to speak there unto thee."
Here is the institution of one of the most distinctive features of the Judaic faith, that of the Daily Sacrifice, an institution that was observed by Israel throughout their history unto the destruction of Jerusalem by Vespasian and Titus in A.D. 70. It ceased, as God prophesied that it would, "upon the wings of abomination" when God made a full end of the Old Israel (Daniel 9:27).

"Where I will meet you to speak there unto thee ..." God ordained that there should be only one altar for Israel throughout her generations, the one introduced in Exodus, the one in the tabernacle. The foolish notion that this restriction to the one altar "took place in Josiah's reign (1 Kings 23:4ff),"[27] is refuted and denied by every word of Exodus.

Some of the terminology here is not meaningful today without translating it into current language. "The ephah," for example "is about 3/5ths of a bushel."[28] A tenth part of an ephah would be about three and a half pints. The hin was "one sixth of an ephah, and a quarter of a hin was therefore about a pint and a half."[29] "The drink offering," mentioned here for the first time in connection with the rites of the altar, is subject to the Law of Drink Offerings in Numbers 25:5ff.[30]
Verse 43
GOD'S PROMISES
"And there I will meet with the children of Israel; and the Tent shall be sanctified by my glory. And I will sanctify the tent of meeting, and the altar: Aaron also and his sons will I sanctify, to minister to me in the priest's office. And I will dwell among the children of Israel, and will be their God, And they shall know that I am Jehovah their God, that brought them forth out of the land of Egypt, that I might dwell among them: I am Jehovah their God."
"And they shall know that I am Jehovah their God ..." The knowing here means knowledge through experience; and it is exactly the same kind of knowledge referred to in the early chapters of Exodus (Exodus 3:14; 6:3) as a knowledge they had not previously known. The same pattern is here. Yes, Israel already knew Jehovah had brought them through the Red Sea on dry land; but the knowledge spoken of here is a greater, more complete, knowledge. Here is the explanation, absolutely, of the troublesome problem associated with Exodus 6:3. This endless expansion of the true knowledge of Jehovah was to be an endless and continuing thing in Israel, and even throughout Christian times. The prophet Ezekiel used this expression, "Ye shall know that I am Jehovah, etc.," no less than "sixty-six times, usually in the context of a warning."[31] Thus God says to every generation of believers "you shall know (future) that I am Jehovah your God."

30 Chapter 30 

Verse 1
This chapter is of unusual importance, detailing the instructions for the golden altar of incense (Exodus 30:1-10); the institution of the poll-tax for the ransom of souls (Exodus 30:11-16); the command for making a bronze laver (Exodus 30:17-21) the formula for making the holy oil for anointing (Exodus 30:22-33); and the recipe for making the holy incense (Exodus 30:34-38).

Efforts of critics to downgrade this chapter by making it a late addition to the instructions in Exodus 25, when examined carefully, are altogether ridiculous and unreasonable. Of course, it is true that Bible students in all ages have wondered why these particular instructions occur just here instead of in the context (Exodus 25), where it usually seems to men that they would have been more logically included.

Whether Moses made the omissions in writing his record, and afterward supplied them in this chapter, or whether Divine Wisdom saw fit to give the instructions in the order in which we now have them, cannot be determined. Certainly no sufficient reason has been shown for the existing order, which hence appears accidental.[1]
The fact which demands attention here is that God's arrangement of the instructions here is different from the plan which men would have followed. As Fields put it, "We are NOT finding fault with the order in which God's Word presents this material. We are just stating a fact."[2] That men are totally unable to give a reasonable explanation of this curiosity is apparent in the vain efforts of those who have attempted to do so.

1. As should have been expected, the knee-jerk response of Bible critics is that of denying the Divine authority of the passage, as well as its Mosaic authorship, and labeling it a production of the priesthood of Israel almost a millennium after Moses: "These (instructions) may have come from a time chronologically later than the material cited in previous chapters, likely as late as the exile."[3] Such a view is impossible to receive! It is obvious to any thoughtful person that if the Jewish priesthood had authored this chapter after the Babylonian exile and inserted it into the holy writings of Moses, they would most certainly have put it in Exodus 25, where human wisdom would most certainly have required them to place it. As Fields expressed it, "If this chapter really were a late addition, the editors would probably have stuck it into the narrative at a point where it would appear to fit more naturally."[4] Our own view is that PROBABLY is too weak a word in Field's statement. It is not that such "editors" would probably have placed it elsewhere; they would unquestionably have done so!

2. Keil supposed that the altar of incense and the laver mentioned in this chapter are thus mentioned last because of their secondary and supplementary status. Of the altar of incense, he said, "The incense offering (on the golden altar) was not only a spiritualizing and transfiguring of the burnt-offering, but a completion of that offering also"; and of the laver, he said, "The making of this vessel is not only mentioned in a supplementary manner, but no description is given of it because of the subordinate position which it occupied."[5] Such an explanation as this falls far short of being satisfactory. As a matter of fact, the golden altar of incense must be ranked first among the articles of furniture in the Holy Place due to its placement near the veil, entitling it actually to be associated with the Holy of Holies as in Hebrews 9:4. Also, the laver, despite its location in the outer court was a most essential requirement in the ordination of the priests and in the ceremonies marking the Day of Atonement, bearing a most important weight of symbolism as a type of Christian baptism. See Titus 3:5; Hebrews 10:22, etc. No! The placement of this chapter did not derive from any lesser importance of the instructions given.

3. Still another irresponsible suggestion as to the reason for this chapter's unusual placement is seen in the notion that it was a late addition to Exodus, and that it was written after the construction of the second temple which is alleged to be the occasion when the altar of incense was "added" to the Jewish services. "An altar of incense was probably introduced in the second temple ... Hence, we find it in this supplementary section."[6] Such an allegation is unacceptable because the inspired author of Hebrews stated categorically that there was a golden altar of incense in the tabernacle (Hebrews 9:4). The account of the high priest's actions on the day of atonement is alleged not to mention this altar specifically; but a careful reading of the passage requires that "the altar before Jehovah" in Leviticus 16:12 be understood as a reference precisely to this altar and none other. The false idea that the high priest took the coals of fire in his censor from "the great altar"[7] in the court could not be correct, for in no sense was it "the altar before Jehovah." Some scholars have also complained that the "horns" on this altar had no meaning, since sacrifices were not burned upon it; but there are two valid reasons for the horns: (1) They were symbols of power, and nothing in heaven or on earth was ever stronger than prayer; (2) Also, on the day of atonement, the high priest placed the blood of the atoning sacrifices upon the horns of the altar in order to cleanse it from the pollutions inherent in the fact that human beings had used it!

4. One other critical allegation should be noted. Dummelow complained that the directions for placing this golden altar "are apparently self-contradictory."[8] He based that astounding conclusion on the fact that Exodus 30:6 states that it was to be placed "before the veil, and also before the mercy-seat."[9] The error of such a remark is inherent in the truth that anything placed in front of the veil would, of necessity, also have been in front of the ark, in front of the testimony, and in front of the mercy-seat. It is amazing that a scholar like Dummelow should have overlooked so simple a thing as that. Perhaps the mention of the mercy-seat here is to emphasize the reason for the placement of the golden altar, symbolizing the prayers of the faithful, which are always directed to the presence of God, symbolized by the mercy-seat. Only a curtain separated the altar from the mercy-seat. Furthermore, the symbolism of this placement is instructive even for the present era. Today, when men pray, they cannot see God, for the veil of death lies between. But just as the ancient worshipper at that golden altar offered incense toward a mercy-seat that he could not see, so it is today. "Thus this altar occupied a significant position, outside the Holy of Holies, or else it would have been practically inaccessible; but yet it was spiritually in the closest connection with the presence of God within."[10]
GOLDEN ALTAR OF INCENSE
"And thou shalt make an altar to burn incense upon: of acacia wood shalt thou make it. A cubit shall be the length thereof, and a cubit the breadth thereof; foursquare shall it be; and two cubits shall be the height thereof: the horns thereof shall be of one piece with it. And thou shalt overlay it with pure gold, and the top thereof, and the sides thereof round about, and the horns thereof; and thou shalt make unto it a crown of gold round about. And two golden rings shalt thou make for it under the crown thereof, upon the two ribs thereof, upon the two sides of it shalt thou make them; and they shall be for places for staves wherewith to bear it. And thou shalt make the staves of acacia wood, and overlay them with gold. And thou shalt put it before the veil that is by the ark of the testimony, before the mercy-seat that is over the testimony, where I will meet with thee. And Aaron shall burn thereon incense of sweet spices; every morning, when he dresseth the lamps, he shall burn it. And when Aaron lighteth the lamps at even, he shall burn it, a perpetual incense before Jehovah throughout your generations. Ye shall offer no strange incense thereon, nor burnt-offering, nor meal-offering; and ye shall pour no drink-offering thereon. And Aaron shall make atonement upon the horns of it once in the year; with the blood of the sin-offering of atonement once in the year shall he make atonement for it throughout your generations: it is most holy unto Jehovah."
"The horns ..." mentioned in Exodus 30:2 were said by Clements to be "superfluous on an altar for burning incense, but have been introduced in imitation of the much larger altar,"[11] but his comment is contradicted by the fact that on the Day of Atonement the blood of the sin-offering was indeed placed upon this altar; and such applications were always made upon "the horns" of the altar.

"Before the veil ... before the mercy-seat ..." See the chapter introduction for comment on the location. Some have quibbled about the Book of Hebrews' association of this golden altar with the Holy of Holies; but, as a matter of fact, it did pertain to the ark and the mercy-seat, notwithstanding its location before the veil. The placement of it before the veil was, "a special arrangement, designed to teach the important lesson, that though we cannot with the eye of sense see the throne of grace, `we must direct our prayer to it, and look up.'"[12] Barmby stated that, "The altar was an appendage of the holy of holies, though not actually inside of it, in the same way (to use a homely illustration by Delitzsch) as the signboard of a shop belongs to the shop and not to the street."[13]
"And Aaron shall burn incense thereon,.." (Exodus 30:7). Chadwick commented upon how appropriate it was that incense should thus symbolize the prayers of God's people: "Fragrance is indeed matter passing into the immaterial; it is the sigh of the sensuous for the spiritual state of being."[14] There are a number of things in these ten verses that frustrate all efforts to date the passage after the exile. At that time, there was no need to carry the golden altar anywhere, since the second temple, like the first, was a solid also permanent building. Also, why should Aaron have been singled out, if at that later date Aaron had been dead for long generations and the function mentioned here was performed by the priests in rotation? To imagine that those alleged interpolators used such language to impose a fraud upon the sacred writings is impossible. That Aaron and his successors to the office of the high priest actually burned incense on this altar was doubtless true. But in time, "Aaron came to mean the whole priestly order, and in later times any of the priests might have officiated at this altar in rotation (See Luke 1:10)."[15]
"It is most holy ..." (Exodus 30:10). Rawlinson's comment on this was:

"There seems to be sufficient reason for considering the altar of incense as, next to the ark and the mercy-seat, the most sacred object in the furniture of the tabernacle. This precedence indicates the extreme value which God sets upon prayer."[16]
See the chapter introduction for more on the rank of the golden altar. That the incense actually did represent prayer is seen in a number of N.T. passages, as in Luke 1:10; Revelation 8:4, etc.

Verse 11
THE HALF-SHEKEL TAX
"And Jehovah spake unto Moses, saying, When thou takest the sum of the children of Israel, according to those that are numbered of them, then shall they give every man a ransom for his soul unto Jehovah, when thou numberest them; that there be no plague among them. This they shall give, every one that passeth over unto them that are numbered; half a shekel after the shekel of the sanctuary (the shekel is twenty gerahs), half a shekel for an offering unto Jehovah. Every one that passeth over unto them that are numbered, from twenty years old and upward, shall give the offering of Jehovah. The rich shall not give more, and the poor shall not give less, than the half shekel, when they give the offering of Jehovah, to make atonement for your souls. And thou shalt take the atonement money from the children of Israel, and shalt appoint it for the service of the tent of meeting; that it may be a memorial for the children of Israel before Jehovah, to make atonement for your souls."
Critical attacks on this passage remove it altogether from God's Word, making it a late device invented by the Jewish priesthood for the purpose of raising money for the temple. As Rylaarsdam explained (!) it: "This account is an attempt by a later `P' editor to establish the view that the temple tax was indeed the `commandment of Moses the servant of the Lord.'"[17] Of course, such a comment is related to no fact or evidence whatever, not even any argument being submitted as an attempted justification. Raising money for "the temple" is nowhere in view here, the purpose of this tax being that of providing money to build the tabernacle, which to this point in Exodus still remained on the planning board. Is there anything reasonable about an allegation which would make a priesthood nearly a thousand years later than the tabernacle attempt to improve their finances by initiating a "campaign" to raise money to build a tabernacle that had already been built centuries earlier? "For the service of the tent of meeting ..." (Exodus 30:16), means, "For the construction of the Tabernacle, it does not mean that they collected the money for sacrifices or services of worship in the Tabernacle."[18]
"That there be no plague ..." This is not related to some superstitious fear that taking a census might bring on a plague. The simple meaning is, "That they might not incur punishment for the neglect and contempt of spiritual privileges."[19]
"Everyone that passeth over unto them that are numbered ..." This was declared by Orlinsky as "unclear,"[20] admitting at the same time that it is the "literal" meaning here. What is in view is an ancient method of taking a census. The people were assembled together; and those who were numbered were made to stand apart from those not numbered; and as others were numbered, "they passed over unto them that were already numbered." Moses himself evidently took such a census twice; and there was no sin or danger whatever involved in the census per se. "It was the vain glory of David's census (at a later time) which was culpable."[21]
"They shall give ... every one ... a half shekel ..." The rich were not to give more, nor the poor less. "Here is the confession that all men are lost; that all are on an equal footing; and that all need redemption."[22] Coinage was not known in Israel in the times of Moses, hence, the weight of this tax was specified as twenty gerahs. The word "gerah" means "a bean,"[23] probably a carob bean, from which our word "carat" is derived, and weighing about 11 grains Troy. Another meaning of this census was that, "God owns all souls (people). The very fact of counting one's flock, or wealth, suggests ownership. We do not usually count our neighbor's money."[24] God said, "All souls are mine" (Ezekiel 18:4).

Verse 17
THE BRONZE LAVER
"And Jehovah spake unto Moses, saying, Thou shalt also make a laver of brass, whereat to wash. And thou shalt put it between the tent of meeting and the altar, and thou shalt put water therein. And Aaron and his sons shall wash their hands and their feet thereat: when they go into the tent of meeting, they shall wash with water, that they die not; or when they come near to the altar to minister, to burn an offering made by fire unto Jehovah. So shall they wash their hands and their feet, that they die not: and it shall be a statute forever to them, even to him and to his seed throughout their generations."
"And Jehovah spake unto Moses, saying, Thou shalt also make a laver of brass ..." (Exodus 30:18). There are numerous examples in the Pentateuch of slight variations in the form of God's commandments. As the Holy Spirit indeed has told us, "God, having of old time spoken unto the fathers in the prophets by divers portions and in divers manners." The meaning of this statement is simply that God did not always use exactly the same words in giving his commands. Despite this elementary truth, concerning which no scholar should be ignorant, Canon George Harford used the slight variation here as an excuse for denying the passage: "This passage is an obvious supplement, for it should have come after the law of the altar ...it is moreover a fragment, as its opening should be `And thou shalt make'."[25]
Exodus 38:8 reveals the source of the brass (bronze) from which the laver was constructed. The women of Israel, apparently nearly all of them, had brought brass mirrors with them out of Egypt, the highly-polished metal being the only type of mirror known at that time, and they contributed these personal items so highly prized by them for the making of the bronze altar.

"Wash their hands and their feet ..." (Exodus 30:19). These ceremonial washings were a ceremony the Jews enjoyed, and they later extended it to include many kinds of ablutions, even for pots and pans, and many such things (Mark 7:3-4). Also, there were occasions when the washings were not at all confined to hands and feet, but were of the whole body (Exodus 29:4; Leviticus 16:4). The washing (or, immersing) of the whole body on the occasion of the priest's ordination is without doubt the forerunner and type of Christian baptism. There are three N.T. passages that mention "the laver" as a means of the Christian's cleansing (Titus 3:5; Ephesians 5:26; and Hebrews 10:22). This proves that Christian baptism is a literal washing (immersing) in actual water. The assertion by some that Christian baptism "is a spiritual thing" is denied by the emphatic truth that "the laver" is an actual, not a spiritual, device. Others who suppose that, "It is the WORD in which Christians are washed," are corrected by the injunction that persons drawing near to God must have "their BODIES washed in pure water" (Hebrews 10:22). The Lord sent Ananias to penitent Saul of Tarsus, and he said to Saul, "Arise, and be baptized, and wash away thy sins, calling on the name of the Lord" (Acts 22:16). "Note that the inner cleansing from sins occurred at the same time as the outer washing of baptism."[26]
Verse 22
THE HOLY OIL OF ANOINTING
"Moreover Jehovah spake unto Moses, saying, Take thou also unto thee the chief spices: of flowing myrrh five hundred shekels, and of sweet cinnamon half so much, even two hundred and fifty, and of sweet calamus two hundred and fifty, and of cassia five hundred, after the shekel of the sanctuary, and of olive oil a hin; and thou shalt make it a holy anointing oil, a perfume compounded after the art of the perfumer: it shall be a holy anointing oil. And thou shalt anoint therewith the tent of meeting, and the ark of the testimony, and the table and all the vessels thereof, and the candlestick and the vessels thereof, and the altar of incense, and the altar of burnt-offering with all the vessels thereof And thou shalt sanctify them, that they may be most holy: whatsoever toucheth them shall be holy. And thou shalt anoint Aaron and his sons, and sanctify them, that they may minister unto me in the priest's office. And thou shalt speak unto the children of Israel, saying, This shall be a holy anointing oil unto me throughout your generations. Upon the flesh of man shall it not be poured, neither shall ye make any like it, according to the composition thereof it is holy, and it shall be holy unto you. Whosoever compoundeth any like it, or whosoever putteth any of it upon a stranger, he shall be cut off from his people."
There is some curiosity as to how some 46 1/4 pounds of spices could be pulverized and mixed with about a gallon and a half of olive oil, but the explanation is in Exodus 30:25, where the instructions indicated that all of this was to be done "after the art of the perfumer."

According to Jewish tradition, the essences of the spices were first extracted, and then mixed with the oil. The preparation was entrusted to Bezaleel (Exodus 37:29); and the duty of preserving it fell upon Eleazar the son of Aaron (Numbers 4:16).[27]
The amount of each of the four spices was approximately 15 1/4 pounds each of myrrh and of cassia, and 7 pounds, 14 ounces each of the cinnamon and the calamus.[28]
The ceremony of anointing was considered to be especially important in the history of Israel, because it set apart objects and persons for the service of God. "It was used in the consecration of kings; and it even came to be the word for the Messiah, which means anointed."[29] The later Jewish expectation of "a Messiah," or "Anointed one," was primarily associated with a coming king, although it could be linked with the priesthood. Some Jews, therefore, came to expect two Messiah's, a priestly one, and a kingly one.[30]
Although it is not certainly known in every instance just exactly what these spices were, the following opinions will give some idea of what is meant:

1. MYRRH. The text designates that this was to be "freely flowing myrrh," as contrasted with the myrrh produced by making incisions into the myrrh trees. The kind that appeared by itself was considered best. The ancients used it: (a) as a perfume; (b) for embalming the dead; and (c) for incense. "This gum is produced from a low, thorny, ragged tree, that grows in Arabia Felix and Eastern Africa, called by botanists, Balsamodendron myrrha.[31]
2. CINNAMON. This is a rare spice, derived from a species of the laurel tree ("Laurus cinnarnomum") which grows only on the Malabar coast of India, Ceylon, Borneo, Sumatra, China, and Cochin China. The mention of it here shows that there was commerce between the Far East and the Near East at this early period.

3. SWEET CALAMUS. Several aromatic reeds of this kind are known, and "it is impossible to know exactly which one was meant here."[32]
4. CASSIA. This spice bears a strong resemblance to cinnamon, in fact having the botanical name "Cinnamomum cassia". "It is more pungent than the cinnamon which we know today, and of a coarser texture."[33]
Verse 34
THE HOLY INCENSE
"And Jehovah said unto Moses, Take unto thee sweet spices, stacte, and onycha, and galbanum; sweet spices with pure frankincense: of each shall there be a like weight; and thou shalt make of it incense, a perfume after the art of the perfumer, seasoned with salt, pure and holy: and thou shalt beat some of it very small, and put it before the testimony in the tent of meeting; where I will meet with thee: it shall be unto you most holy. And the incense which thou shalt make, according to the composition thereof ye shall not make for yourselves: it shall be unto thee holy for Jehovah. Whosever shall make like unto that, to smell thereof, he shall be cut off from his people."
1. Stacte. "There are two kinds of stacte, one of myrrh and one of storax and a fat mixed."[34] The kind mentioned here is supposed to be myrrh.

2. Onycha. "This is a mollusk which emits a highly aromatic odor when burned. Gathered in the Near East until recently, it is used as an ingredient in perfume, and as a principal component of incense in India."[35]
3. Galbanum. "This is a gum resin with a pleasant odor and a bitter taste. It is imported from Persia. It is derived from certain umbelliferous plants."[36]
4. Frankincense. "Common frankincense is a gum derived from the ordinary fir tree, but the frankincense of the Jews is a substance now called Olibanum, a product of certain trees of the genus Boswellia. It grows in Arabia and Somaliland."[37]
It is of particular interest that the Jews were forbidden to make any of these sacred oils or incense for their own use, the death penalty being prescribed for any violators. These sacred materials were solely for use as God directed and not for the personal use of any persons whomsoever, except the ordained priests of the tabernacle.

Also, the half-shekel tax continued down through the times of the Lord Jesus Christ. It is mentioned in Matthew 17:24-27, which records the thoughtless promise of Peter that the Saviour would pay that half shekel tax. Jesus indeed paid it, not because he was justly obligated to pay it, but in order not to give offense. Also, he did not wish to make a test-case out of that trifling tax.

One other word about the significance of this chapter. Without it, it would have been impossible to structure any orderly and consistent worship for Israel in the tabernacle soon to be built. This alone denies any possibility that the chapter is a "late addition." That men would most certainly have placed this chapter somewhere else in the Pentateuch is certain; but so what? God placed it here, where it has the grace of rounding out the instructions for the tabernacle.

Before concluding this study of Exodus 30, it is appropriate to point out that it falls accurately into an oft-observed pattern of the sacred writings. It is a salient characteristic of the Pentateuch that instructions and information are frequently "split up," requiring the reading of several passages to understand the whole picture. It reminds us of the example in the case of Noah who at first was instructed to take of the animals into the ark, "two by two," but this was later expanded to include "seven each" of the clean creatures. Isaiah referred to this as "here a little and there a little"; and thus, as should have been expected, we have here the conclusion of the instructions regarding the articles of furniture in the tabernacle. The frustration of the scholars seeking to find all of these mentioned in one place is understandable, but God's ways are unlike the ways of men. Therefore, we find in Exodus 30 further evidence that what we have here is actually and truly the Word of God.

31 Chapter 31 

Verse 1
The two things stressed in Exodus 31 are:

(1) God's appointment of the men who would have charge of the construction of the tabernacle and all of its furniture (Exodus 31:1-11); and

(2) a reiteration of the sabbath commandment, making it a "sign" of God's covenant with Israel, including also the assignment of the death penalty for violators (Exodus 31:12-17).

The final Exodus 31:18 announces the return from Mount Sinai of Moses with the tables of the Law.

"And Jehovah spake unto Moses, saying, See, I have called by name Bezalel the son of Uri, the son of Hur, of the tribe of Judah: and I have filled him with the Spirit of God, in wisdom, and in understanding, and in knowledge, and in all manner of workmanship, to devise skillful works, to work in gold, and in silver, and in brass, and in cutting of stones for setting, and in carving of wood, to work in all manner of workmanship."
Bezalel, it appears, was thus named as the general foreman of the entire construction project. The passage does not mean that Bezalel would actually do all of the work mentioned, by himself alone; nevertheless, he was inspired with God's Spirit with the perfect knowledge of how every portion of the whole was to be done, a knowledge which he would have been able to impart to helpers and assistants who might have been needed.

"I have called by name Bezalel ..." On occasion, when God especially needed a man for important assignments, he called him by name. Thus, on the Damascus road, he called, "Saul, Saul" (Acts 22:7). When Samuel was a child, God called "Samuel" three tinges (1 Samuel 3 and God even called "Cyrus," the ruler of Medo-Persia, generations before he was born (See Isaiah 45:1-7). God's thus calling certain persons "by name" seems to have been rare and reserved for those who gave extraordinary service in fulfilling the plans and purpose of Almighty God.

"The son of Hur, of the tribe of Judah ..." The reason for the ancestors being named seems to have been twofold. It stressed that Bezalel came of a faithful family, the Hur mentioned here having already been mentioned by Moses in Exodus 17:10, and in Exodus 24:20, occasions when Hur held up the hands of Moses and was left, along with Aaron, in charge of the people during Moses' absence. We find no agreement with scholars who reject the identification of this Hur in the ancestry of Bezalel with the man of the same name already mentioned twice by Moses in this same narrative. Dumaelow's claim that there is no evidence of this identity "beyond the similarity of names"[1] is incorrect, because when any historian mentions the same name three times in succession, it is mandatory to assume that the same person is meant each time. As Keil accurately discerned it:

"Bezalel was a grandson of Hur, of the tribe of Judah, who is mentioned in Exodus 17:10; Exodus 24:14, and was called to be the master-builder, to superintend the whole of the building and carry out the artistic work; consequently, he is not only invariably mentioned first (Exodus 35:30; Exodus 36:1-2), but in the accounts of the execution of the separate portions, he is mentioned alone (Exodus 32:1; Exodus 38:22)."[2]
A second reason for this inclusion of Bezalel's ancestry is seen in the identification of him with the tribe of Judah, the tribe through whom came Jesus Christ the Saviour of the world. In these two particulars: that he came of the tribe of Judah, and that he built the tabernacle, Bezalel stands as a type of the Christ who also came of Judah, and built the Church of which that ancient tabernacle itself was a type. "The name Bezalel means in the shadow of God."[3]
One other word about the ancestry of Bezalel. He is traced all the way back to Judah's son Pharez (of Tamar) in 1 Chronicles 4:1-4. On the basis of other men named Hur in the times of Ezra and Nehemiah (Ezra 20:24; Nehemiah 3:9), Noth wrote, "This could suggest a post-exilic origin of the tradition."[4] There are no less than five Hur's in the Houston telephone directory now! And if Noth had known about that, he might have concluded that Exodus was written recently. One conclusion is just as reasonable as the other. Furthermore, we are not dealing in Exodus with "a tradition," but with divine history.

"I have filled him with the Spirit of God ..." This is exceedingly important in showing that human skills, dexterity, artistry, etc. are gifts of God, no less than that of prophecy. Also, Moses did not appoint this chief superintendent of the works of the tabernacle; God appointed him. It is evident also that Bezalel possessed personal abilities of great dimensions even before he received God's Spirit. This passage reminds us of Acts 6:3-6, where men full of wisdom and of the Holy Spirit were appointed to administer the charities of the Jerusalem church. Note again that God never appointed any man to a task without endowing him fully to enable the execution of it.

Verse 6
"And I, behold, I have appointed with him Oholiab, the son of Ahisamach, of the tribe of Dan; and in the hearts of all who are wise-hearted I have put wisdom, that they may make all that I have commanded thee; the tent of meeting, and the ark of the testimony, and the mercy-seat that is thereupon, and all the furniture of the Tent, and the table and its vessels, and the pure candlestick with all its vessels, and the altar of incense, and the altar of burnt-offering with all its vessels, and the laver and its base, and the finely wrought garments for Aaron the priest, and the garments of his sons, to minister in the priest's office, and the anointing oil, and the incense of sweet spices for the holy place: according to all that I have commanded thee shall they do."
"Behold, I have appointed with him Oholiab ..." It is strange indeed that the man appointed by the Lord to make the curtains and have charge of all the fabric work for the Tent (Exodus 31:7) was himself the bearer of a name Oholiab, which means "Father's Tent."[5] It is mentioned that he was of the tribe of Dan; and although that tribe does not appear to have been famous for such men of artistic talent, it was likewise true that Hiram, the chief artist employed by Solomon for the ornamental work of the temple, was also a Danite (2 Chronicles 2:14). Despite such notable exceptions, "The Danites in general were more warlike and rude than artistic (Genesis 49:17; Deuteronomy 33:22; Judges 13:2; Judges 18:11,27)."[6]
"The finely wrought garments (Exodus 31:10) ..." These included three types of garments, enumerated by Cook, as follows:

The three types of dress were:

(1) the richly adorned state robes of the High Priest (Exodus 28:6-29:1ff);

(2) the holy garments of white linen worn by the High Priest on the day of Atonement;

(3) the garments of white linen worn by all the priests in their regular ministrations.[7]
Exodus 31:7-11 have an enumeration of all of the various works already commanded to be made; but the order has two significant changes. The tabernacle is named first, and the altar of incense falls into its more logical position next to the candlestick.

Verse 12
RESTATEMENT OF THE SABBATH COMMANDMENT
"And Jehovah spake unto Moses, saying, Speak thou also unto the children of Israel, saying, Verily ye shall keep my sabbaths: for it is a sign between me and you throughout your generations; that ye may know that I am Jehovah who sanctifieth you. Ye shall keep the sabbath therefore; for it is holy unto you: everyone that profaneth it shall surely be put to death; for whosoever doeth any work therein, that soul shall be cut off from among his people. Six days shall work be done; but on the seventh day is a sabbath of solemn rest, holy to Jehovah; whosoever doeth any work on the sabbath day, he shall surely be put to death. Wherefore the children of Israel shall keep the sabbath, to observe the sabbath throughout their generations, for a perpetual covenant. It is a sign between me and the children of Israel forever: for in six days Jehovah made heaven and earth, and on the seventh day he rested, and was refreshed."
Scholars have several different opinions as to why this repetition of the sabbath law should have occurred just here. Some think that it arose from the practical necessity of restraining the people from working on the tabernacle even on the sabbaths, which they might, in their enthusiasm, have been prone to do. Others believe that it was designed to single out and emphasize what they regard as the "chief commandment" of the Decalogue, that of keeping the sabbath; and still others suppose that it was to preclude any idea that might have tended toward the replacement of the sabbath law by the holy services of the tabernacle.

However, this information regarding the sabbath is not a mere repetition. As is so frequently the case in the Word of God, a given subject is returned to again and again, with new and pertinent information being supplied in each new mention of it; and the same thing is true here. Two facts of the utmost importance are here revealed for the first time: (1) that the sabbath day was a sign of the covenant between God and Israel; and (2) that the profanation of it was a capital offense to be punished by the execution of all violators! This was exactly the proper place for Moses to have included this information, because the established worship of God in the services of the tabernacle was about to be inaugurated; and, as the sabbath was to be a prominent and vital part of that worship, this placement of the instructions stressed it as being also of equal importance with the tabernacle rituals.

"Shall be cut off from among his people ..." Dummelow, and others, are of the opinion that this does not necessarily mean to be be put to death.[8] Certainly in later times, "to be cut off from among his people" referred to one's being cast out of the synagogue (See John 9), and there could have been other occasions when the same meaning must be allowed; however, here, the expression is used as a parallel with "surely be put to death," and there can be little doubt that this rule was followed throughout the history of Israel. It will be remembered that Annas, some five or six of whose sons and sons-in-law exercised the office of the High Priest in the times of Christ, was deposed from his office by Tiberius Caesar in 14 A.D. for putting to death a young man for breaking the sabbath.[9] And, of course, there is the classical instance of it in Numbers 15:32. Fields stated that there is no difference in the meaning of the two expressions "cut off from his people" and "be put to death," as they are used here. "Nevertheless, it appears plain that very few people were ever executed for breaking the sabbath. Nehemiah declared that the Jews went into captivity for not keeping the sabbath."[10] Still this law remained, and the Jews even threatened Jesus Christ with death for "breaking the sabbath" (according to their silly rules which they had imposed upon God's Word). See John 5:16-18. There is no way to agree with Honeycutt's declaration that, "There are no records of death penalties having been administered for sabbath violation."[11]
"It is a sign between me and the children of Israel ..." Up until this time, circumcision had been "the sign" of the covenant with Abraham; but, as Rawlinson pointed out, "Other ancient peoples had also adopted circumcision, with the result that circumcision was no longer a sufficiently distinguishing mark; hence, the giving of the sabbath."[12] It should be noted that there is no hint whatever of sabbath keeping having ever been observed by anyone other than Israelites in all history.

It is a gross error to equate God's "resting on the seventh day" of creation with what was commanded for Israel. God's mention of his resting on the "seventh day" was indeed tied theologically to the Jewish sabbath, but the connection is not that God rested on Saturday, but it is seen in the fact that, "even God rested on the seventh day of creation." How much more appropriate therefore is it that men should have rested on the "seventh day of the week!"

For a more complete discussion of the Sabbath Day, see under Exodus 16:30 and Exodus 20:8.

Jews still observe the sabbath. One of their rabbis has written:

The Sabbath is the sign, the identifying mark, of the Jew. Just as the sign on the door of a home indicates who lives inside, so the Sabbath is the sign marking the place where a Jew dwells. Likewise, the shop that is closed on the Sabbath is marked as a Jewish enterprise. But if, heaven forbid, that shop should be open on the Sabbath, the mark indicates the reverse.[13]
"For a perpetual covenant ..." The actual meaning of this is not "through all time to eternity," but it rather should be understood in a dispensational sense, "until Christ should come."

Verse 18
"And he gave unto Moses, when he had made an end of communing with him upon mount Sinai, the two tables of the testimony, tables of stone, written with the finger of God."
It was for the purpose of receiving these tables that God had called Moses up into the mountain, as revealed in Exodus 24:12, and thus this is a fulfillment of the promise of God made to Moses at that time. The size of these tables concerns some scholars, but there is no way to determine exactly the size of them, other than by the necessary deductions from the fact of Moses' having been able to carry them in his hands, and from the further truth that they were designed to repose within the ark of the covenant, yet with enough room left for the pot of manna and the rod which budded. As for still another "problem," did God actually inscribe the tablets, or did Moses do so at God's direction? No matter how it was done, the eternal truth can be no better expressed than in the words here recorded: "TABLES OF STONE; WRITTEN WITH THE FINGER OF GOD!" We do not believe that any comment is needed.

32 Chapter 32 

Verse 1
The episode of The Golden Calf Apostasy of Israel is recorded in this chapter, some six paragraphs being devoted to the narrative:

(1) the making of the calf (Exodus 32:1-6);

(2) Moses' intercession on behalf of Israel (Exodus 32:7-14);

(3) the wrath of Moses (Exodus 32:15-20);

(4) Aaron's excuses (Exodus 32:21-24);

(5) the faithfulness of the Levites (Exodus 32:25-29); and

(6) Moses' renewed intercession (Exodus 32:30-35).

The critical strategy of trying to understand this episode as a polemic developed in the times of Jeroboam II (800-750 B.C.), more than half a millennium after Moses wrote Exodus, is completely frustrated by the practical impossibility of any Jew at so late a period inventing an incident that would have so effectively damaged the reputation and stained forever the name of Aaron, one of the national heroes of Israel. Men who can imagine such an absurdity can imagine anything. The truth of all that is written here stands, because only truth could ever have won for such a passage as this an honored place in the sacred writings of Moses. Furthermore, certain expressions found in this chapter are indicative of the second millennium B.C., not the first millennium B.C.

"And when the people saw that Moses delayed to come down from the mount, the people gathered themselves together unto Aaron, and said unto him, Up, make us gods which shall go before us; as for this Moses, the man that brought us up out of the land of Egypt, we know not what has become of him. And Aaron said unto them, Break off the golden rings which are' in the ears of your wives, of your sons and of your daughters, and bring them unto me. And all the people brake off the golden rings which were in their ears, and brought them unto Aaron. And he received it at their hand, and fashioned it with a graving tool, and made it a molten calf: and they said, These are thy gods, O Israel, which brought thee up out of the land of Egypt. And when Aaron saw this, he built an altar before it; and Aaron made proclamation, and said, Tomorrow shall be a feast to Jehovah. And they rose up early on the morrow, and offered burnt-offerings, and brought peace-offerings; and the people sat down to eat and to drink, and rose up to play."
In the same sentence with his confessing that criticism found it impossible to trace what he called the "development" of this passage, Harford still supposed that the passage reflects "prophetic criticism of Jeroboam's two calves",[1] but, as noted above, all such views are unacceptable. Critics, however, still quote one another, adopting stereotyped "explanations" which have long ago been proved inaccurate and worthless, as did Honeycutt.[2] It is true, of course, that when Jeroboam introduced the golden calves at Dan and at Bethel, that he quoted the exact words used by Aaron in this paragraph; but to distort that truth and make Exodus a quotation of Jeroboam II is ridiculous. It should be remembered that Jeroboam was trying to justify what he did.

"Up, make us gods ..." In this clause, we are confronted with the problem of how to translate [~'Elohiym], which is plural in form but frequently translated in the O.T. as the name of the One God. Even the use of plural verbs here is not decisive, because they might have been plurals of majesty. Johnson noted that the commentators are divided, "because we do not know just what was in the minds of the people."[3] To us, the problem is solved by the fact that Aaron made only one god; and that the people had in mind a plurality is not indicated in the text. Therefore, we believe that the passage should be read "Make us a god." That this is certainly an allowable understanding of the place appears in the ASV marginal note substituting "a god" for "gods." "It here denotes `a god' and should be so rendered."[4]
"Gathered themselves together unto Aaron ..." "Unto Aaron," here, would be better rendered "against Aaron."[5] The New English Bible reads "confronted Aaron." In any case, it is clear that no ordinary gathering occurred. It was a belligerent and demanding mob that descended upon Aaron.

"Break off the golden rings in the ears of wives ... sons ... daughters ... and all the people brake off, etc ..." From this, it appears that "all the people," men and women wore gold rings in their ears. As Esses noted, "As part of the idolatrous practices they had picked up in Egypt, even the sons were wearing ear-rings. Sounds like the 20th century, doesn't it?"[6] The amount of the gold accumulated by this action was fantastic, no matter how it might be calculated. There were at least two million people in the exodus - that's gold rings in 4 million ears, had they weighed only a 1/4 ounce each, would have been 1,000,000 ounces, or 83,333 pounds of gold, Troy - enough gold to have gold-plated Mount Sinai! This sheds light on how that gold calf was made. The usual supposition that it was merely a wooden carving plated with gold appears, therefore, to be an error. The use of the words "molten calf" and "graving tool" in Exodus 32:4 appear to indicate that it was an idol made of SOLID gold. The size of it was nowhere hinted at; God's calling it a "calf' might have been deprecatory, even if the image had been that of a full-size bull.

"These are thy gods, O Israel ..." The Jerusalem Bible should be followed here. It reads, "Here is your god."

"Built an altar before it ... made proclamation ... a feast to Jehovah ..." It is supposed that Aaron thought by such maneuvers to combine the worship of the true God Jehovah with the worship of his golden idol, no doubt adopting the fallacious reasoning by which all idolatry has been "justified" in all ages. If so, the device was futile. No matter how they might have looked at it, their actions constituted the most sinful disobedience and idolatry.

Where did Israel get the idea for making a bull idol? This is a very large question, and space here does not allow a full discussion of it; but to this writer it seems certain that Egypt was the background of this apostasy, and not the Baal-cults of Canaan. Fields has a very instructive dissertation on this, proposing that the idolatry here was a reversion to the pagan idolatry of Abraham's ancestors in Chaldea.[7] And as for the allegation that the Israelites were here worshipping Jehovah "under the symbol" of a golden calf, such a view is impossible of acceptance. Psalms 106:21 says that "they forgot God" upon the occasion of their making that idol, and this means that they were NOT worshipping Him in any sense whatever in the events recorded here.

"They offered burnt-offerings, and brought peace-offerings ..." Both types of offerings here were exactly those that might have been offered by any pagan who had never heard of Jehovah. As a matter of fact, "Both types (with the same Semitic root as the Hebrew) figure in the second millennium texts from Ugarit."[8] Of course, this absolutely forbids the nonsense of dating the passage from the days of Jeroboam.

"The people sat down to eat and to drink, and rose up to play ..." The expression, "to play" appears innocent enough here, but such was not the case at all. Paul's inspired analysis of this situation (1 Corinthians 10:7-8) is worth a thousand comments from other sources, and he stated that "three and twenty thousand of them committed adultery." It is true that Paul was speaking of a somewhat later incident at Baal-Peor, but the clear intent was that of equating "to play" with a pagan sex orgy, visible both at Baal-Peor and here.

Thus, within the very shadow of the sacred mountain where the Law had been given, the covenant ratified, and at the very moment when Moses was still communing with God upon Sinai, Israel broke the covenant, forgot God, made a molten image, worshipped it, and committed wholesale adultery and fornication. Thus, at one stroke, they violated Commandments I, II, III, and VII. Their breaking of the second commandment was inherent in their calling their idolatrous feast, "a feast unto Jehovah."

Verse 7
MOSES' INTERCESSION
"And Jehovah spake unto Moses, Go, get thee down; for thy people, that thou broughtest up out of the land of Egypt, have corrupted themselves; they have turned aside quickly out of the way which I commanded them: they made them a molten calf, and have worshipped it, and have sacrificed unto it, and said, These are thy gods, O Israel, which brought thee up out of the land of Egypt. And Jehovah said unto Moses, I have seen this people, and behold, it is a stiff-necked people: now therefore let me alone, that my wrath may wax hot against them, and that I may consume them: and I will make of thee a great nation. And Moses besought Jehovah his God, and said, Jehovah, why doth thy wrath wax hot against thy people, that thou hast brought forth out of the land of Egypt with great power and with a mighty hand? Wherefore should the Egyptians speak, saying, For evil did he bring them forth, to slay them in the mountains, and to consume them from the face of the earth? Turn from thy fierce wrath, and repent of this evil against thy people. Remember Abraham, Isaac, and Israel, thy servants, to whom thou swarest by thine own self, and saidest unto them, I will multiply your seed as the stars of heaven, and all this land that I have spoken of will I give unto your seed, and they shall inherit it forever. And Jehovah repented of the evil which he said he would do unto his people."
Note that God Himself interpreted the actions of Israel as having "worshipped" the calf, despite their proclaiming the feast "unto Jehovah." The promise of God to Moses to make a great nation of him and thus to replace that whole generation of the Israelites did not for a moment tempt Moses who truly loved God's people and would in fact die for them if necessary. In such an act of unselfish love of Israel, Moses indeed shines as a type of the Lord Jesus Christ.

Moses' intercessory prayer presented three arguments against what God contemplated doing:

(1) He appealed for God to remember all that he had already done for Israel.

(2) He pointed out that the Egyptians would accuse God of leading the people out in order to destroy them.

(3) He pleaded with God to remember the promises to Abraham, Isaac, and Israel regarding their posterity being multiplied and regarding their entry into and possession of the land of Canaan.

"Jehovah repented ..." God never repents of anything in the usual meaning of the word, but when the actions of men justify a change in God's purpose, he does not hesitate to change it. And that phenomenon is called "repentance" of God in the Scriptures. Concerning God's purpose of overthrowing Nineveh, "When God saw that they turned from their evil way, he repented of the evil which he said he would do unto them, and he did it not" (Jonah 3:10). In the repentance on God's part which is mentioned here, it was not any change in Israel, but the pleading intercession of Moses that precipitated it.

"A molten calf ..." "That the figure made by Aaron is always called a molten calf, literally, a calf of fusion, disposes of the theory of Keil, that it was of carved wood covered with gold."[9]
Verse 15
THE WRATH OF MOSES
"And Moses turned, and went down from the mount, with the two tablets of the testimony in his hand; tables that were written on both their sides; on the one side and on the other were they written. And the tables were the work of God, and the writing was the writing of God, graven upon the tables. And when Joshua heard the noise of the people as they shouted, he said unto Moses, There is a noise of war in the camp. And the said, It is not the voice of them that shout for mastery, neither is it the voice of them that cry from being overcome; but the noise of them that sing do I hear. And it came to pass, as soon as he came nigh unto the camp, that he saw the calf and he dancing: and Moses' anger waxed hot, and he cast the tables out of his hands, and brake them beneath the mount. And he took the calf which they had made, and burnt it with fire, and ground it to powder, and strewed it upon the water, and made the children of Israel drink of it."
"And the tables were the work of God ..." Some question whether this meant merely that God made the tables and wrote upon them. "through Moses," or if the tables and the writing were done miraculously by God Himself. As far as the record here is concerned, it surely seems to say that the tables with their sacred writings were produced without any use whatever of the "finger of Moses," but by "the finger of God." Other than this, nothing is actually known about "how" it was done. Jamieson declared that, "It is not within the compass of language to declare more explicitly that the engraving was miraculously accomplished."[10]
"And Moses' anger waxed hot ..." We do not really know whether or not Moses' conduct here was sinful. Adam Clarke and many of the old commentators considered it so. "But we must not excuse this act; it was rash and irreverent: God's writing should not have been treated in this way."[11] Most current writers excuse it on one basis or another. Esses called Moses' anger in this place, "righteous indignation".[12] Honeycutt viewed the action of breaking the tables as harmonious with God's will, a "sign of the annulment of the covenant."[13] We have discovered no basis for resolving the question either way. It seems significant, however, that God is nowhere said to have rebuked Moses for breaking the tables. Unger's comment on the passage is tailored to support some of the irresponsible findings of the solifidians:

"The whole episode shows the inability of the Law to make men good. Depraved man is never saved by Law-keeping, but by faith. Faith alone is the way to justification and salvation in every age, as well as the way to sanctification of life."[14]
Although true enough that people are not saved by Law-keeping, their damnation can most certainly result from their presumptuous and arrogant failure to keep the Law of God. The very episode in this chapter proves this to have been true with them, no less than with ourselves. Also, faith alone is dead (James 2:17); and no one in the whole history of redemption was ever saved by faith alone.

"Burnt it with fire, ground it to powder, and strewed it upon the water ..." With regard to the remark that, "gold will not burn," it should be remembered that it will melt, however, and that this procedure preceded the grinding of it to powder. It is not necessary to suppose a wooden center or form of the calf, although of course, that is possible. One could not possibly suppose a more complete destruction of an idol than that recorded here.

The object of this was certainly not to make them ashamed by compelling them to swallow their own god, but to set forth in a visible manner both their sin and its consequences. The sin, as it were, was poured into their own bowels along with the water, a symbolical sign that they would have to bear it and live with it, just as a woman suspected of adultery was obliged to drink the curse-water (Numbers 5:24).[15]
Jones added this comment: "So it is with God's judgment of false religion in every age, when people must drink water fouled by their own religious leaders!"[16]
Verse 21
AARON'S EXCUSES
"And Moses said unto Aaron, What did this people unto thee, that thou hast brought a great sin upon them? And Aaron said, Let not the anger of my lord wax hot: thou knowest the people, that they are set on evil. For they said unto me, Make us gods, which shall go before us; for as for this Moses, the man that brought us up out of the land of Egypt, we know not what has become of him. And I said unto them, Whosoever hath any gold, let them break it off: so they gave it me; and I cast it into the fire, and there came out this calf"
Aaron's excuses recorded here did him no honor. He would have blamed the people instead of himself, even implying that he did not actually intend to make an idol, suggesting that he was merely playing in the fire, and out walked that calf! Nevertheless, Moses squarely charged him with having brought a great sin upon the people. Furthermore, "We learn from Deuteronomy 9:20 that Aaron's abetting of the people's sin evoked the severe displeasure of God, and that his life was only spared on the intercession of Moses."[17] As noted above, in the exceedingly unfavorable light in which Aaron appears here, we have the proof of the impossibility of such an effective downgrading of one of Israel's national heroes having been accomplished at a much later date. Only the full and unequivocal truth of this historical event can account for its having been recorded here by Moses, his own brother!

Verse 25
FAITHFULNESS OF THE LEVITES
"And when Moses saw that the people were broken loose (for Aaron had let them loose for a derision among their enemies), then Moses stood in the gate of the camp, and said, Whoso is on Jehovah's side, let him come unto me. And all the sons of Levi gathered themselves unto him. And he said unto them, Thus saith Jehovah, the God of Israel, Put ye every man his sword upon his thigh, and go to and fro from gate to gate throughout the camp, and slay every man his brother, and every man his companion, and every man his neighbor. And the sons of Levi did according to the word of Moses: and there fell of the people that day about three thousand men. And Moses said, Consecrate yourselves today to Jehovah, yea, every man against his son, and against his brother; that he may bestow upon you a blessing this day."
There is very much about this incident that we cannot know. How is it that the sons of Levi encountered no resistance? Since only 3,000 men were slain out of all the host of Israel, how was the selection made? Did they cast lots to find the guilty? Were those slain actually slain in the sinful act of violating the Law? None of this are we able to answer. Yet the hand of God was clearly in this episode, else it could never have been resolved at all. Even if those slain were selected at random and by chance, we must agree with Keil that, "Even the so-called chance would have been under the direction of God."[18]
"For a derision among their enemies ..." As Dummelow said, "The lapse of professedly religious people is not only sinful, but brings religion itself into disrepute."[19]
"Aaron had let them loose ..." The KJV has "Aaron had made them naked" in this place, and there can be no question of that's being a preferable rendition to the toned down statement here. The people were not tied, and so Aaron could not have "let them loose." What is said here is that the people were still naked, stripped of their garments, still carrying on the customary orgy that characterized pagan worship. Here is probably the recognition of how the sons of Levi knew whom to slay, those being very likely the ones still engaged in the orgy. Rawlinson's words here appear to us as absolutely correct:

"The primary sense of [~pharua`] (Editor's note: "running wild") here is naked, stripped; and of the licentious orgies of the East, stripping or uncovering the person was a feature; thus there is no reason for changing the expression used in the King James Version. Moses saw that most (or many) of the people were still without their garments which they had laid aside when they began to dance."[20]
Of course, it is said here that Aaron made the people naked. How is this true? "Aaron is said to have done that to which his actions led. He made the calf and proclaimed the pagan festival. The nakedness had naturally followed."[21]
One other problem should be noted here. It was expressed thus by Clements: "It hardly needs to be said that such wholesale killing, in whatever cause, is wholly repugnant to the modern religious mind."[22] What Clements says is surely true, but the judgment of the "modern religious mind" falls far short of all merit. God, in these stern examples, was giving a glimpse of what ALWAYS happens when people disobey their Creator. True, today God does not physically destroy the disobedient, but their eternal destruction, which is a far worse thing, is the certain and irrevocable penalty of any human's rebellion against his God. Note that this entire scene is related to Pentecost and the coming of the Gospel of Christ. Here three thousand men PERISHED on the very first day that the Law of God became effective. Whereas, on the other hand, three thousand souls WERE SAVED on Pentecost (Acts 2:38ff).

Verse 30
MOSES' RENEWED INTERCESSION
"And it came to pass on the morrow, that Moses said unto the people, Ye have sinned a great sin, and now I will go up unto Jehovah; peradventure, I shall make atonement for your sin. And Moses returned unto Jehovah, and said, Oh, this people have sinned a great sin, and have made them gods of gold. Yet now, if thou wilt, forgive their sin; and, if not, blot me, I pray thee, out of thy book which thou hast written. And Jehovah said unto Moses, Whosoever hath sinned against me, him will I blot out of my book. And now go, lead the people unto the place of which I have spoken unto thee: behold, mine angel shall go before thee; nevertheless, in the day when I visit, I will visit their sin upon them. And Jehovah smote the people, because they made the calf, which Aaron made."
"Yet now, if thou wilt, forgive their sin ..." We are amazed at the scholars who make an elipsis (an incomplete sentence) out of this. All it needs is proper punctuation, just as we have taken the liberty of rendering it here. Punctuation is altogether a human thing, anyway, and we have as much right to punctuate it accurately, as others do to make an ellipsis out of it by leaving out a comma!

We also reject the frequent "explanations" of this "book" mentioned here as being a human record of the children of Israel. It was no human roll at all, but a book which God had "written" (Exodus 32:32), as revealed by the apostle Paul, who called it "the book of life" (Philippians 4:3). For extended comment on the "Book of Life." see my comments on Hebrews 12:23, and also go to my comments on Revelation 3:5. Thus, what Moses actually requested here was not, merely that he might suffer physical death for Israel, but that he might be removed even from the book of life upon their behalf. It was exactly this same sentiment that resided in the bosom of the apostle Paul in Romans 9:1-3.

Most significantly, Moses, mighty in righteousness though he was, could not provide an atonement for Israel, only the Son of God Himself, in the fullness of time, would be able to accomplish such an atonement as that. Note also, that although God spared the nation of Israel, instructing Moses to lead them "to the place." Nevertheless, their sins were not thereby forgiven, for God promised to visit their transgression upon them. Just how this was done we cannot be sure. Exodus 32:35 mentions a plague that came upon the people, and that was surely a part of God's visitation, but there came the day when that entire generation were told that they would never see the promised land. The generation that entered into Canaan would be one that had never danced around the golden calf!

Moses' exceedingly beautiful intercession, even offering himself up for eternal death before God on behalf of the people, must stand as a high mark of unselfish love in all the ages of human history, making Moses indeed a fit type of "him who tasted of death for every man (Christ)!" Scholars cannot agree when "the day" came of which God spoke here; some suppose it came with the plague mentioned in Exodus 32:35, and others make it to be the day when God informed that generation that they would never see Canaan. We have found no way to discover when the day came, but one thing is certain, "God has appointed a day in which he will judge the world in righteousness by that Man whom he has appointed, whereof he hath given assurance unto all men in that he hath raised him from the dead" (Acts 17:31). The final judgment, therefore, is the day when all people must stand before the judgment seat of Christ to give an account of the deeds done in the body. Whatever sins and excesses of people may be apparently "overlooked" by God throughout history, the final and just reckoning is certain to be executed! Rebellious and sinful people shall know at last what a terrible mistake is their failure to know, to love, and to worship God. Twice, that day is mentioned in the N.T. as a day, "when all the tribes of the earth shall mourn" (Matthew 24:30 and Revelation 1:7). That, alas, will be the occasion when these sinful Israelites, along with the sinners of all generations shall suddenly and eternally know that a just and righteous God will not compromise with evil.

33 Chapter 33 

Verse 1
God had already granted Moses' prayer for the nation of Israel to be spared, but the final issue of whether or not the broken covenant would be renewed was at this point unresolved, and also, if to be renewed, under what conditions. God's threatened withdrawal of his sacred presence from the apostate nation is announced (Exodus 33:1-6), and it became clear at once that Israel would be required to demonstrate genuine repentance for their shameful rebellion in which the covenant had indeed been forfeited. Israel's line of communication with God had been broken. Plans for construction of the Tabernacle were temporarily canceled, and the consecration of the priesthood and initiation of the Tabernacle system of worship were dropped until the matter of the broken covenant could be resolved and the covenant renewed. This emergency situation left Moses as the only hope of Israel, for, if it had not been for Moses, there can be little doubt that God would have destroyed Israel or left them to wander forever in the wilderness of Sinai, but Moses was equal to the Gargantuan task that confronted him. First, he improvised a temporary tabernacle to provide a provisional means of communication with God. This he did by moving his own tent to an eminence overlooking the whole camp of Israel, where God communicated with him, and then he took up a substitute residence for himself within the camp. We may be sure that Moses acted upon direct instructions from God in making these arrangements (Exodus 33:7-11). Moses' continued, and fervent intercession for Israel resulted in the complete restoration and healing of the broken covenant. Seeking still further assurance of the continued blessing and presence of God, Moses requested the favor of seeing God face to face in all of his glory (Exodus 33:18-23), a favor which Moses received in principle with the necessary limitations.

A few words about the critical assault upon this chapter will demonstrate the weakness and futility of such attacks. Martin Noth considered the first paragraph to have been taken "mostly from `D,'"[1] allegedly a "sixth century B.C." source; and the second paragraph was supposed by him to belong to some "unknown" pre-`D' or pre-`P' source "taken up" by `J.' (in the tenth century)! Honeycutt, however, attributed the second paragraph to `E,' (long after `J'), and the third paragraph to `J' (allegedly in the tenth century B.C.).[2] Any number of leading critics would scramble these alleged "sources" differently, but it is perfectly obvious that none of these "experts" knows anything about any of these alleged "sources," which have never been seen by any man, which, in fact, have no existence whatever, their substance in each case being exactly that of a fevered imagination or A FANTASTIC DREAM. Only those persons who are predisposed to disbelieve the Bible and are of a gullible disposition are capable of being deceived in such a manner.

The King James Version failed to distinguish between the temporary Tent, which was evidently Moses' private dwelling until pressed into special service as a "tent of meeting," and that set off a whole library of speculation regarding "two contradictory traditions" melded into the Exodus narrative by "redactors," but as Philip C. Johnson observed:

"Critics have gratuitously introduced here a confusion which is not at all in the narrative. This Tent of Meeting (Exodus 33:7-11) is obviously not the Tabernacle which had been described to Moses but was not yet built ... What is stated here is that Moses set up a Tent outside the camp, a temporary sanctuary, where he might meet with Jehovah. This enforced and illustrated God's judgment that He would not dwell in the midst of Israel. The lesson was firmly driven home and awakened a longing in the hearts of the people that made a full restoration possible."[3]
GOD'S THREAT OF WITHDRAWAL OF HIS PRESENCE
"And Jehovah spake unto Moses, Depart, go up hence, thou and the people that thou hast brought up out of the land of Egypt, unto the land of which I sware unto Abraham, to Isaac, and to Jacob, saying, Unto thy seed will I give it; and I will send an angel before thee; and I will drive out the Canaanite, the Amorite, and the Hittite, and the Perizite, the Hivite, and the Jebusite: unto a land flowing with milk and honey; for I will not go up in the midst of thee; for thou art a stiffnecked people; lest I consume thee in the way. And when the people heard these evil tidings, they mourned: and no man did put on his ornaments. And Jehovah said unto Moses, Say unto the children of Israel, Ye are a stiffnecked people; if I go up into the midst of thee, I shall consume thee: therefore now put off thy ornaments from thee, that I may know what to do unto thee. And the children of Israel stripped themselves of their ornaments from mount Horeb onward."
Clements, and others, seeking a way to link this chapter with their imaginary "source `D,' take note of certain phrases indicating, they say, a time subsequent to the days of Moses, but the real connection here is with the action of Jacob at Bethel who required his family to bury all of their personal "gods" under the oak tree; and that was not later than Moses, but centuries earlier! That there was indeed a connection between these incidents is seen in the finding of Clements who wrote: "We should remember that ornaments often took the form of amulets, designed to ward off evil spirits, and so could possess a decidedly pagan character."[4] See Genesis 35:4.

Yet another objection is that God in Exodus 33:5 commanded Israel to do something they had already done in Exodus 33:4. This is easily understood by the discernment that Exodus 33:5 may be parenthetical to show why Israel had put off their ornaments. Also, it is even more likely that God in Exodus 33:5-6 commanded the people not to "strip" but to "remain stripped" of their ornaments. The true rendition of the text here, according to Orlinsky, is "remained stripped," instead of "stripped."[5] Thus, we read in what the people actually did the nature of the commandment they obeyed. Keil discerned this and so rendered Exodus 33:5 as, "Throw thine ornament away from thee, and I shall know by that what to do to thee."[6] Thus, where the people had merely taken off their ornaments in Exodus 33:4, God commanded them to get rid of them altogether in Exodus 33:5-6.

The sorrow of Israel was profound when the full import of their shameful apostasy began to be fully realized by them. Indeed, God had spared the nation upon the intercession of Moses, but here he proposed that he would not accompany them to Canaan. "God's purpose was made plain. The people had shown themselves unfit for his near presence, and he would withdraw himself."[7] Instead of being with them personally and actually talking with the elders of the people, as in their ratification of the covenant, God proposed that henceforth an angel would accompany the people, something of far less desirability. No wonder the people were full of grief and mourning. Their response in stripping themselves of their ornaments and returning to them no more was a mark of genuine repentance (Exodus 33:6), and this was part of the basis upon which God consented, upon the insistent intercession of Moses, to renew in full the broken covenant.

However, Exodus 33:5 showed that God's final decision on whether or not to renew the Covenant was still held in abeyance. "That I may know what to do unto thee" shows that the matter was not yet decided. There was thus, at the end of this paragraph a whole new situation with Israel. Construction of the Tabernacle so elaborately planned and shown to Moses was cancelled for the time then being. No priests would be consecrated until the matter was resolved. Furthermore, God would not be "in the midst of the people" at all, but would appear only to Moses, and even that was not to be while Moses was in the midst of the people, but it would happen "outside the camp," in a place especially prepared as a provisional means of communication during the period when the covenant was abrogated. Despite there being no mention of it, it is axiomatic that God instructed Moses specifically as to these temporary and provisional arrangements.

Verse 7
THE TEMPORARY TABERNACLE
"Now Moses used to take the tent and to pitch it without the camp, afar off from the camp; and he called it The tent of meeting. And it came to pass that every one that sought Jehovah went out unto the tent of meeting, which was without the camp. And it came to pass that when Moses went out unto the Tent, that all the people rose up and stood, every man at his tent door, and looked after Moses until he was gone into the Tent. And it came to pass, when Moses entered into the Tent, the pillar of cloud descended, and stood at the door of the Tent: and Jehovah spake with Moses. And all the people saw the pillar of cloud stand at the door of the Tent: and all the people rose up and worshipped, every man at his tent door. And Jehovah spake unto Moses face to face, as a man speaketh unto his friend. And he turned again into the camp: but his minister Joshua, the son of Nun, a young man, departed not out of the Tent."
"Moses used to take the Tent ..." The Septuagint (LXX) here has, "And Moses took his tabernacle, etc," From this it appears that the temporary Tent was Moses own private dwelling, probably the best available in all Israel. Note also that Moses provided for himself other quarters and that the tent which had formerly been his was devoted exclusively for interim service as the Tabernacle which at that time had not yet been constructed. Moses continued to live in the midst of the people.

That distinctive word in the O.T., which alone should be rendered "tabernacle" does not even appear in this chapter; and thus there is no excuse for confusing Moses' Tent with the Mosaic Tabernacle.[8] "What is here meant is a tent appointed for this temporary purpose by Moses, possibly that in which he was accustomed to dwell."[9]
This withdrawal of the presence of God from the polluted camp of Israel was discerned with a great deal of apprehension and consternation on Israel's part. "It was regarded by them as the first step in the total abandonment with which God had threatened them."[10] Of course, this created intense alarm in Israel.

"Every man ... looked after Moses until he was gone into the Tent ..." True to their purpose of objecting to everything, Gressman denied that this Tent was outside the camp of Israel, "Only if the Tent, like the Tabernacle, were in the center of the camp," he says, "could it be seen by all."[11] "But Numbers 11:24-30 speaks strongly against this view. Since the Tent in all probability was pitched on a high place above the camp, the objection Beer makes is unnecessary."[12] Indeed, are not all objections to God's Word unnecessary?

This whole paragraph deals with that period of rebellion on Israel's part, before the tabernacle was constructed, as indicated by the totally different situation.

(1) No sacrifices were offered.

(2) There was no High Priest, nor even any lesser priests.

(3) This Tent was "without" (outside the polluted camp of Israel, not in the midst of it.

(4) When Moses needed someone to watch the Tent, he gave the commission to Joshua, not to Aaron, perhaps because Joshua was the ONLY ONE in Israel who had not danced around the golden calf.

Note the reference in Exodus 33:11 to the fact of Joshua's being "a young man." Moses, at this period was past 80 years of age, and Joshua might have been around 30 to 40 years old. He succeeded Moses for nearly 40 years after the events mentioned here.

Fields pointed out that, on the basis of Numbers 11:26; 12:4, "The Tent where Moses met with God outside the camp was preserved even after the tabernacle was constructed."[13] Upon those occasions of Israel's murmuring, rebellion, or unbelief, the pillar of cloud, indicating God's presence, would appear over this Tent instead of over the tabernacle. At this point, however, "This Tent of meeting was a simple substitute tiding Israel over till the Levitical Tabernacle could be erected."[14]
Verse 12
GOD REVOKES THE THREAT OF WITHDRAWAL
"And Moses said unto Jehovah, See, thou sayest unto me, Bring up this people: and thou hast not let me know whom thou wilt send with me. Yet thou hast said, I know thee by name, and thou hast also found favor in my sight. Now therefore, I pray thee, if I have found favor in thy sight, show me now thy ways, that I may know thee, to the end that I may find favor in thy sight: and consider that this nation is thy people. And he said, My presence shall go with thee, and I will give thee rest. And he said unto him, If thy presence go not with me, carry us not up hence. For wherein now shall it be known that I have found favor in thy sight?, I and thy people? is it not that thou goest with us, so that we are separated, I and thy people, from all the people that are upon the face of the earth? And Jehovah said unto Moses, I will do this thing also that thou hast spoken; for thou hast found favor in my sight, and I know thee by name."
Moses' bold and insistent intercession did not cease until God agreed to restore the covenant in its entirety. Through both the last chapter and this one there is a continual play upon the words "thy people," as used by both Moses and by God. God was apparently ready to write off the whole effort as a failure, and addressed Moses concerning "thy" people, that is, the people of Moses; but Moses insisted throughout that the people were not his, but God's (Exodus 33:13,16).

"If thy presence go not with us, carry us not up hence ..." In this, Moses declared that the wilderness of Sinai with God was far better than the promised land could ever be without God! So it is with all the beautiful and desirable things on earth. To possess or win them without God is far worse than doing without them. As Unger put it, "Sinai at its worst with God was better than Canaan at its best without God."[15] "The tempo of intercession is increased here. Moses had asked, and now he is seeking (Exodus 33:13), then knocking (Exodus 33:15,18)."[16] Jesus himself commanded us to "Ask ... seek ... knock ..." (Matthew 7:7,8).

"My presence shall go with thee ..." Orlinsky noted that the import of this is, "My Divine Presence (the [~shekinah]) will go, namely, I will not send again any angel; I Myself will go."[17]
"I will give thee rest ..." The true "rest" promised here was not the sabbath day, nor even their entry into Canaan, but "that God's face would lead men to that rest in which unhindered communion and wholeness will become a reality."[18] Truly to be "in Christ" provides the earnest of that rest which shall finally be fully achieved only when men have entered into that higher and better land where all the problems of earth are solved in the light and bliss of heaven. At this point, it appears that Moses had won from God all that he had requested. And yet, apparently, Moses was concerned that God had promised him (Moses) God's Presence and God's rest, but that God had not specifically included Israel in these promises. Therefore, he did not desist until that too was granted (Exodus 33:17). It is of marked significance that God gave Moses no other assurance of the certainty of these great promises, other than God's Word itself, which was all that was needed. Clements comment on this was, "The assurance of this Presence is shown to rest on God's promise to Moses, and not on any image, or representation, of God Himself. God's Word, and not His visible image, provides the guarantee that He is with Israel."[19]
All of the marvelous conversations with God "face to face," and as one converses "with a friend," did not fully satisfy Moses. In all of the previous revelations he had not been permitted to "see God," actually. Moses proceeded to request that also!

Verse 18
MOSES REQUESTS TO SEE GOD
"And he said, Show me, I pray thee, thy glory. And he said, I will make all my goodness pass before thee, and will proclaim the name of Jehovah before thee; and I will be gracious to whom I will be gracious, and will show mercy on whom I will show mercy. And he said, thou canst not see my face; for man shall not see my face and live. And Jehovah said, Behold there is a place by me, and thou shalt stand upon the rock: and it shall come to pass, while my glory passes by, that I will put thee in a cleft of the rock, and will cover thee with my hand until I have passed by: and I will take away my hand, and thou shalt see my back; but my face shall not be seen."
It clearly stands forth in this passage that all other appearances of God to his servants, no matter how vivid or how they were stated to have occurred, did NOT include seeing God's face. The Lord proclaimed here that such was impossible for any man to do and live. No exception to this truth would ever be made, not even for Moses!

It is also evident that, in spite of God's denial of Moses' request to see "God's glory," he was nevertheless shown more than any other person of human history was ever shown - either before or since - with a possible exception of Paul's vision in "the third heaven" (2 Corinthians 12:1-7). Certainly, "This is one of the most mysterious and solemn scenes in the entire Bible."[20] A number of scholars have attempted to answer the question of just why Moses made such a request of God, and there does not appear to be a fully satisfactory answer. Calvin thought that Moses, "Desired to cross the chasm which had been made by the apostasy of the nation."[21] It also seems to this writer that Moses was conscious of some inferiority in his mission as a mediator between God and man and that he sought to remove it by seeing God's face. This was not to be, however, because Moses, human as he was, could NOT be the perfect Mediator, that honor belongs uniquely to the Lord Jesus Christ. Nevertheless, God sufficiently encouraged Moses by what he was allowed to see that he was thereby enabled to continue as the leader of Israel.

"I will proclaim the name of Jehovah before thee ..." Esses, a former Jewish rabbi, now a believer, has an interesting comment on this:

"The name that God is going to proclaim is JESUS. That is the true name that Moses will call upon, because all the power in the universe is tied up in that name. YHWH, the name that the German translator translated as `Jehovah' is an unpronounceable word in the Hebrew. There is no such name as Jehovah."[22]
There are a great many things in this mysterious passage that support what Esses said here. Certainly, he is correct about Jehovah, and the same goes for Yahweh. There is a justifiable resentment which we feel against both of these corrupt renditions of a word that cannot be translated. We should return to the KJV rendition, which is "the LORD." Whatever the exact nature of this experience of Moses, "No other person in the O.T., even among the later prophets, was to be so fully drawn into the inner counsels of God."[23]
"Thou canst not see my face; for man shall not see me and live ..." As Cook said, "Moses' request could not be granted in accordance with the conditions of human existence."[24] No one ever had any trouble with this passage except the critics. Note this unbelieving sneer of Canon George Harford: "Here it would seem that the sight of Yahweh's face must inevitably bring death, as if Yahweh himself could not prevent the fatal consequence."[25] Such a remark, of course, is only a variation of the old atheistic argument that God cannot be omnipotent and all-loving at the same time, because if He were, He would destroy all evil now! We have never known a person who loved the Word of God who did not also find this statement fully satisfactory. "It may well be that to actually see God while we are in the flesh would kill us."[26] In the light of this text, that is certainly the truth, a truth confirmed throughout both Testaments. See John 1:18; 6:46; 1 Timothy 1:17, and 1 John 4:12. That the omnipotence of God should be thought of as compromised by certain things known to be "impossible" to God's various creations is a ridiculous and absurd proposition.

"I will be gracious to whom I will be gracious, and I will show mercy on whom I will show mercy ..." Paul's reference to this passage in Romans 9:15 is instructive. The meaning of this in the present context seems to be God's disclaimer that God in any sense whatever OWED Moses any such favor as that which he had requested. "The sovereignty permits him to bestow His favor on whomsoever He will."[27] Moses, of course, had not EARNED such a favor, nor did he, in any sense, merit it. Yet, in keeping with God's sovereign will, He gave it to Moses. Nor is it at all to be concluded that such action on God's part was capricious, or that who Moses was, his love of God, and his love of God's people, and his faithfulness as a servant "in God's house," had nothing to do with God's favor. God's blessings throughout history have always been related to and consistent with the lives and character of those whom He blessed.

"I will put thee in a cleft of the rock, and will cover thee with my hand until I have passed by ..." This text has entered the hymnology of the Christian faith in a remarkable manner. That it should have done so stems from the truth that, "He that hath seen me (Christ) hath seen the Father" (John 14:9), thus directly relating what occurs in the Christian's beholding God in Christ to Moses' desire of seeing God in this passage. First, there is Toplady's great hymn, "Rock of Ages":

Rock of Ages, cleft for me,

Let me hide myself in Thee.[28]
Grace hath hid me safe in thee.

And then, there is Fanny J. Crosby's classic hymn, "A Wonderful Saviour":

A wonderful Saviour is Jesus my Lord,

A wonderful Saviour to me.

He hideth my soul in the cleft of the rock,

And covers me there with his hand.[29]
The spiritual insight that discovers our Lord Jesus Christ in this amazing episode is altogether correct.

We shall conclude this study with the following observation from Wilbur Fields, the great Christian Church scholar of Joplin, Missouri. While admitting the correct designation of references to God's "hand," "face," etc. as anthropomorphisms, he added:

"However, we must remember that we cannot improve upon the description of the event that is given. It is easy to explain away the specific reality of the event by trying to explain it abstractly. It is better to have the child-like faith that visualizes Moses in the cleft of the rock, covered by the hand of God, than to utter abstractions that make God unreal."[30]
34 Chapter 34 

Verse 1
The subject of this chapter is the renewal of the tables of the Decalogue and the Renewal of God's Covenant with Israel. God provided another Decalogue on stone tablets, but in this instance, Moses who had broken the first tablets was required to replace them himself, whereas God had made the first tablets (Exodus 34:1-4). God fulfilled his promise to show Moses something of his glory, made at the conclusion of the last chapter (Exodus 34:5-8). God renewed the covenant with Israel (Exodus 34:9-26). And in the final paragraph, we have the final descent of Moses from mount Sinai (Exodus 34:27-35).

"And Jehovah said unto Moses, Hew thee two tables of stone like unto the first: and I will write upon the tables the words which were on the first tables, which thou brakest. And be ready by the morning, and come up in the morning unto mount Sinai, and present thyself there to me on the top of the mount. And no man shall come up with thee; neither let any man be seen throughout all the mount; neither let the flocks nor herds feed before the mount. And he hewed two tables of stone like unto the first; and Moses rose up early in the morning, and went up unto mount Sinai, as Jehovah had commanded him, and took in his hand two tables of stone."
God's renewal of the covenant with Israel was, certainly, upon exactly the same basis as that of the first giving of it. God said, "I will write upon the tables the same words which were on the first tables, which thou brakest." This frustrates and denies all of the scholarly "oompah" about two decalogues - (1) an ethical decalogue, and (2) a ritual decalogue. Fields called such interpretations of this chapter, "Nonsense!"[1] The first person in human history to propose such a ridiculous understanding of this chapter was the great German poet, Goethe, in 1773, but Goethe himself "in his later and riper years spoke of his alleged `discovery' of `another decalogue' here as `a freakish notion due to insufficient knowledge'."[2] It is distressing that critics still quote Goethe who invented such a lie, ignoring his denial of it. Thus, it ever is with Satan. Satan invented the lie concerning the disciples of Jesus stealing his body; and despite the truth that such a falsehood is impossible to believe, Satan still repeats it! Thus, Clements says of these "decalogues," that they "indicate the existence of two different tradions regarding the Ten Commandments."[3] Honeycutt, Noth, and Rylaarsdam all follow the same line, and if one reads a hundred critical scholars, he will encounter the same unproved, in fact disproved, allegations. In the first place, there is no second decalogue in this chapter. Napier even listed it, but how did he find it? He took a few references to the real Decalogue, mentioned especially here because of their relation to Israel's very recent apostasy, split them up, and by elevating a few very minor and incidental clauses into the status of full commandments, presented a list of "ten."[4] Very definitely, there are not two decalogues in Exodus. Regarding what God wrote on the second set of tables, Rawlinson's comment is accurate:

"It is true that we have not yet been specifically told what these words were, but it has been left to our natural intelligence to understand that they must have been the "ten words" uttered in the ears of the people amid the thunders of Sinai, as recorded in Exodus 22:1-19, which are the evident basis of all subsequent legislation. But in Exodus 34:28, and still more plainly in Deuteronomy 10:4, and verse 22, we have the desired statement. The fiction of a double decalogue, invented by Goethe, is absolutely without foundation in fact."[5]
"The first tables, which thou brakest ..." Dummelow believed that God's mention of Moses' breaking the tablets without, any accompanying word of rebuke for it indicated God's acceptance of Moses' action as an example of one who "became angry, and sinned not."[6] This may be true, and yet God's requirement that Moses himself should replace the tables which he had destroyed must be allowed to indicate some measure of disapproval, at least.

"No man shall come up with thee ..." Aaron, specifically, was left out by this arrangement, since his making the molten calf must certainly have disqualified him for any truly spiritual service for an extended period of time.

Verse 5
"And Jehovah descended in the cloud, and stood with him there, and proclaimed the name of Jehovah. And Jehovah passed by before him, and proclaimed, Jehovah, Jehovah, a God merciful and gracious, slow to anger, and abundant in loving kindness and truth; keeping lovingkindness for thousands, forgiving iniquity and transgression and sin; and that will by no means clear the guilty, visiting the iniquity of the fathers upon the children, and the children's children, upon the third and upon the fourth generation And Moses made haste, and bowed his head toward the earth, and worshipped."
These words must be viewed as a fulfillment on God's part of the revelation which he had promised Moses at the end of the preceding chapter. Scholars of all shades of belief have extolled and praised the revelation here concerning the nature, or attributes, of God Himself. This sacred glimpse of God's loving mercy lies behind the N.T. revelation that "God is love." The O.T. prophets returned to these words again and again. They are quoted in Nehemiah 9:17; Psalms 86:15; 103:8; 145:8; Joel 2:15; Jonah 4:2; and also Numbers 14:18. It is an inexcusable error, however, to suppose that God will finally accommodate to human wickedness. He will "by no means clear the guilty"; and despite some efforts to distort the meaning of that promise by reading it, "He will not even completely destroy the guilty," no such rendition is honest. These very same words in Exodus 20:7 "are rendered `will not hold him guiltless,' and in Jeremiah 30:11, `will not leave unpunished.'"[7]
"Thousands ..."; "Lovingkindness for thousands ..." Thousands of what? The understanding of this comes in the antithesis in the word "generation" at the end of Exodus 34:7. Thus, it means thousands of generations!

The attributes of God mentioned in this passage are usually cited as follows:

(1) merciful;

(2) gracious;

(3) long-suffering;

(4) abundant in lovingkindness;

(5) showing mercy for thousands; and

(6) forgiving iniquity, transgression, and sin (a summary of all wickedness).

However, the Jews find in this same passage what they are pleased to call "The Thirteen Attributes of God."[8] These, however, are not nearly so well defined as the six just listed.

Verse 9
"And he said, If now I have found favor in thy sight, O Lord, let the Lord, I pray thee, go in the midst of us; for it is a stiffnecked people; and pardon our iniquity and our sin, and take us for thine inheritance."
God had already answered Moses prayer with regard to going "with" them; but there is in this petition a vivid reflection of the revelation God had just given Moses. God had said that he would forgive iniquity, transgression, and sin. Very well, Moses seems to say, "O Lord, forgive our iniquity and sin ... and pardon our sin ..." Thus, Moses identified himself with the sinful people, pleading no relative merit of his own, but relying altogether upon the manifold mercies and goodness of God Himself. This glimpse of Moses' action is priceless.

Beginning with this verse and through Exodus 34:26, we have the record of God's reinstating the covenant.

Verse 10
"And he said, Behold, I make a covenant: before all thy people I will do marvels, such as have not been wrought in all the earth, nor in any nation; and all the people among which thou art shall see the work of Jehovah; for it is a terrible thing that I do with thee. Observe thou that which I command thee this day: behold, I drive out before thee the Amorite, and the Canaanite, and the Hittite, and the Perizzite, and the Hivite, and the Jebusite. Take heed to thyself, lest thou make a covenant with the peoples of the land wither thou goest, lest it be for a snare in the midst of thee: but ye shall break down their altars, and dash in pieces their pillars, and ye shall cut down their Asherim."
"Behold, I make a covenant ..." The import of this is not that God was about to replace the first covenant with another, but that he would renew the first covenant. Rawlinson gave the meaning as, "I lay down afresh the terms of the covenant between me and Israel."[9] See under Exodus 34:14 for confirmation of this.

"I will do marvels ..." The summary judgments executed upon Israel during their wanderings must surely have. been included in these, as, for example, when the earth swallowed up Korah and his rebellious followers; nevertheless, by the immediate and emphatic mention of driving out the nations of the Canaanites, it appears certain that great wonders such as their crossing of the Jordan at flood, and the falling of the walls of Jericho were especially in view.

"It is a terrible thing that I do with thee ..." "Terrible, not to Israel, but to Israel's enemies."[10]
"Take heed lest thou make a covenant with the inhabitants of the land ..." The subsequent history of Israel revealed how necessary and absolutely vital such a prohibition actually was. It was precisely through their transgression of this divine commandment that the eventual destruction of their "sinful kingdom" came about. Solomon himself was the notorious example of the violation of this command.

"Whither thou goest ..." The use of the future tense here emphasizes that these legislative announcements from God occurred before the entry into Canaan, and that they do not "represent the situation after the entry into Canaan.

"Break down their altars ... dash in pieces their pillars ... cut down their Asherim ..." None of these commands was honored by Israel upon their coming into Canaan; as a matter of fact, they eventually restored all of the groves, pillars, and altars of paganism, and even constructed others!

"Their Asherim ..." "Asherim is the plural Asherah, the name of a Syrian-Canaanite goddess of fertility. She was the wife of the war-god Asir."[11] The symbols of this goddess, made frequently of green trees, that being the type that Manasseh introduced into God's temple at Jerusalem (2 Kings 21:3,7), and also of carved posts, "wooden poles made in the shape of the male sex organ,"[12] in time, came to be called "the Asherim." Thus, what is commanded here is that all such symbols of pagan gods and goddesses were to be destroyed. It seems certain that the carved posts were especially detestable. Orlinsky translated "the Ahserim" here as "their sacred posts!"[13] As Cook noted, "The precepts contained in these verses are, for the most part, identical in substance with some of those which followed the Ten Commandments."[14] Clements quite properly observed that, "These (sacred posts) were especially marked out for destruction because of their association with immorality practiced in the name of religion."[15] When this writer was a chaplain in the USAF in the Far East (FEAF) in 1953, he saw the huge Phallic Shrine in southern Honshu, and was told that one of the great pagan festivals in Japan (at that time) still featured the public parade of these detestable symbols on certain occasions. Even just to see such things is a shock!

Verse 14
"For thou shalt worship no other God: for Jehovah, whose name is Jealous, is a jealous God; lest thou make a covenant with the inhabitants of the land, and they play the harlot after their gods, and sacrifice unto their gods, and one call thee, and thou eat of his sacrifice; and thou take of their daughters unto thy sons, and their daughters play the harlot after their gods, and make thy sons play the harlot after their gods. Thou shalt make thee no molten gods."
"For thou shalt worship no other god ..." This is Commandment I of the Decalogue, indicating that everything in this passage is not a "ritual decalogue," but specific elaborations for the Decalogue already given. The children of Israel, having just demonstrated their tendency to fall into exactly the same type of immorality practiced by the pagans of that era, should have been aided by these specific prohibitions designed to aid them in keeping their covenant with God.

"And they play the harlot after their gods ..." Keil stated that this is the first place in the Bible where departure from the worship of God is called, "playing the harlot."[16] It is based primarily upon the fact of God's covenant with Israel having in many respects a resemblance to the marriage bond, an analogy that is continued into the N.T., where the church of our Lord Jesus Christ is frequently spoken of as "The Bride of Christ." But there is even more to it than that. "Playing the harlot is all the more expressive on account of the literal prostitution that was frequently associated with the worship of Baal and Astarte."[17]
"Thou shalt make thee no molten gods ..." This is Commandment II of the Decalogne, although stated a little differently. There, "the graven image" was forbidden, but, in all probability, as we have seen, the image Aaron made was a cast image of pure gold, a "molten calf," as invariably called, and we agree with Gordon that the different terminology was designed to close any "loophole" Aaron might have thought he found by making his image "molten" instead of "graven." "That accounts for the difference."[18] Since Israel had so brazenly broken the command regarding the worship of other gods, "Most of the commandments here are connected with worship,"[19] but it is a climax of absurdity to blow this fact up into a ridiculous theory about a "ritual decalogue."

Verse 18
"The feast of unleavened bread shalt thou keep. Seven days shalt thou eat unleavened bread, as I commanded thee, at the time appointed in the month of Abib; for in the month of Abib thou camest out from Egypt. All that openeth the womb is mine; and all thy cattle that is male, the firstlings of cow and sheep. And the firstling of an ass thou shalt redeem with a lamb: and if thou wilt not redeem it, then thou shalt break its neck. All the firstborn of thy sons thou shalt redeem. And none shall appear before me empty."
These verses are so emphatically a commandment for Israel to observe the Passover, that we must stand amazed that Rawlinson could not find it among the annual festivals enjoined, which are three in number: (1) the Passover; (2) the Pentecost; and (3) that of Tabernacles. That these verses indeed are a reference to the Passover is certain, because: (1) the mention of the month of Abib (Nisan); (2) the unleavened bread; (3) the sanctity of the firstborn; and (4) their coming out of Egypt, absolutely forbid that they could apply to anything else.

Verse 21
"Six days shalt thou work, but on the seventh day thou shalt rest. And thou shalt observe the feast of weeks (Pentecost), even of the first-fruits of wheat harvest, and the feast of ingathering at the year' s end. Three times in the year shall all thy males appear before the Lord Jehovah, the God of Israel. For I will cast out nations before thee, and enlarge thy borders: neither shall any man desire thy land, when thou goest up to appear before Jehovah thy God three times in the year."
"Six days thou shall work, but on the seventh day thou shalt rest ..." This is Commandment IV. Those who imagine another document called the "ritual decalogue," to repeat the confession of the man who invented it, have simply fallen for "a foolish notion, due to insufficient knowledge!"[20]
"In plowing time, and in harvest ..." This denied any exemptions that might have been claimed to avoid keeping the sabbath in times of unusual urgency for work, such as "seedtime and harvest."

The Feast of Weeks (Pentecost), and that of Tabernacles, were also enjoined in these verses. That the Passover was also included is specifically stated in Exodus 34:23: "Three times in the year!"

"The feast of ingathering at the year's end (Tabernacles) ..." The word here rendered "year's end" is, in the Hebrew text, "the year's revolution," a scientific reference to the circling of the earth around the sun in its annual orbit, producing the years![21]
Verse 25
"Thou shalt not offer the blood of my sacrifice with leavened bread; neither shall the sacrifice of the feast of the passover be left unto the morning. The first of the first-fruits of thy ground thou shalt bring unto the house of Jehovah thy God. Thou shalt not boil a kid in its mother's milk."
All of these regulations are merely repetitions of those already given; and it is inconceivable that scholars would affirm, apparently seriously, that "It is better to view them as distinct decalogues."[22] The abject and pitiful poverty of liberal criticism of the Bible reaches a new low in allegations such as this. See under Exodus 23:19 for comment on boiling a little goat in its mother's milk, and under Exodus 23:14 for notes on the three annual feasts. Here we might add that Robert P. Gordon also identified "boiling a kid in its mother's milk" as a "pagan rite with fertility significance, as proved by Ugaritic texts from Ras Shamra tablets."[23]
"Neither shall the sacrifice (of the Passover) be left until morning ..." Esses was correct in the observation that here is the reason why, "God ordained that Christ's body (our Passover) would be taken down from the cross before sundown."[24] For discussion of "What Day (of the week) Did He Suffer?" see my comments on Mark 15:42.

Verse 27
"And Jehovah said unto Moses, Write thou these words: for after the tenor of these words I have made a covenant with thee and with Israel And he was there with Jehovah forty days and forty nights; he did neither eat bread nor drink water. And he wrote upon the tables the words of the covenant, the ten commandments."
"Write these words ..." The words which Moses was commanded to write were "these words," the reiteration of God's instructions just repeated. Moses did not write the Ten Commandments on the tables; for God stated specifically in Exodus 34:1 that God Himself would write the same words that had been written on the first tables. Many discerning scholars have pointed out that the subject of the last sentence here is not Moses, but God. As Rawlinson explained:

"It has been argued from this last sentence that Moses wrote the words on the second tablets; and it would be natural so to understand the passage, had nothing else been said on the subject. But in Exodus 34:1, we are told that "God said, I will write upon these tables," and the same is repeated in Deuteronomy 10:2, where it is distinctly declared that "He (God) wrote on the tables according to the first writing." We must therefore regard "he" in this passage as meaning "the Lord," which is quite possible according to Hebrew idiom."[25]
"The ten commandments ..." mentioned at the end of Exodus 34:28 cannot possibly refer to the list of regulations just repeated in Exodus 34:10-26; because, as Clements admitted, "There are not, in fact, even ten of them!"[26] Despite this, however, Clements went ahead and claimed that they were referred to "as ten commandments," thus overlooking the fact that Moses, to say nothing of God, would never have so designated them. What is referred to, of course, is the actual Ten Commandments written on the first tables, which were here said to have been written again on the second tables. Dummelow, Gordon, Keil, Fields, and, in fact, all responsible commentators, except the die-hard critics, are unanimous in the understanding of Exodus 34:28 as an affirmation that God did what He said he would do in Exodus 34:1. How could it be supposed to be otherwise?

Verse 29
"And it came to pass when Moses came down from mount Sinai with the two tables of the testimony in Moses' hand, when he came down from the mount, that Moses knew not that the skin of his face shone; and they were afraid to come nigh him. And when Aaron and all the children of Israel saw Moses, behold the skin of his face shone; and they were afraid to come nigh him. And Moses called unto them; and Aaron and all the rulers of the congregation returned unto him.' and Moses spake to them. And afterward all the children of Israel came nigh: and he gave them in commandment all that Jehovah had spoken with him in mount Sinai. And when Moses had done speaking with them, he put a veil on his face. But when Moses went in before Jehovah to speak with him, he took the veil off; until he came out, and he came out, and spake unto the children of Israel that which he was commanded. And the children of Israel saw the face of Moses, that the skin of Moses' face shone; and Moses put the veil upon his face again, until he went in to speak with him (God)."
"When Moses came down ..." The previous verses reveal that Moses had no food or water during the forty days and nights, this being the second such fast that Moses had endured. Similar fasts were made by Elijah (1 Kings 19:8) and by our Lord (Matthew 4:2).

"The skin of his face shone ..." The verb for "shine" in this place very closely resembles another Hebrew word to be horned[27] and from this came the error in the Vulgate which renders the place as, "Moses had horns." It was because of this that Michelangelo's great statute of Moses (in the church of St. Pietro in Vincoli at Rome) depicts Moses as having horns! There is no doubt whatever that the proper meaning of the word here is exactly that given in this version.

"With the two tables of the testimony in Moses' hand ..."; Deuteronomy 10:1-5 tells us that when Moses came down from the mount that Moses made an ark of acacia wood in which to place them. "This simple ark was the predecessor of the ark of the covenant described in Exodus 25:10ff."[28] It was altogether a temporary device to serve until the Tabernacle and all of its equipment should be built.

"The veil ..." See under Exodus 26:37, above, for extended discussion of the symbolism of the veil of the temple; and although this veil upon the face of Moses was different, the symbolism of it coincided with that of the veil that divided the holy place from the most holy place in the tabernacle. The apostle Paul spoke of it, making it an allegory. See 2 Corinthians 3:14-15. Paul made it to be a symbol of the hardening of the minds of secular Israel in their rejection of Christ. "For to this day, when Moses is read (i.e., the writings of Moses), a veil lieth upon their hearts. The veil is removed when they turn to the Lord." It also symbolized the fading glory of the Law as contrasted with the radiance of the Gospel; and, although the fading is not mentioned in Exodus, still it is inherent in the fact that Moses died. In connection with Paul's allegory concerning this veil, it is wise to remember, as Fields said, that, "Paul was an inspired interpreter, not just another rabbinic speculator!"[29]
Some scholars seek the reason for this veil in the customs of ancient pagan religions. Thus, Huey has this, "The veil has been compared to a mask worn by priests in many primitive religions to show that they were representing the deity when they wore the mask, but the comparison does not seem valid here.[30] We say, Amen! The reason for the veil here was the shining face of Moses, not the deceptive practices of pagan priests!

This and the two previous chapters (Exodus 32-34) teach four powerful lessons: (1) sin separates from God; (2) no one is ever so far from sin that he can relax his guard; (3) any success achieved that forfeits the presence and blessing of God is worthless; and (4) other people will be able to see it when one maintains close fellowship with God.

Another thing discernible throughout these chapters is the multiple names used for God, again and again, in the same breath, he is called, Jehovah, God ([~'Elohiym]), the God of Israel, etc. There is little wonder that the critics are unable to use that old standby as an aid to splitting the sources, being forced to rely absolutely upon other alleged evidences. The truth is clear that the Bible carries within itself the soul-convincing evidence of its unity and truth! Men never spoke like these chapters of Exodus.

35 Chapter 35 

Verse 1
Exodus 35-40 gives the account of the construction of the tabernacle; and these six chapters, in the principal part, are an almost verbatim repetition of the instructions given earlier in Exodus. Of course, the imperatives are changed to the declaratives, and the tenses from future to past. "The contents of these chapters (Exodus 35-40) simply reproduce with minor variations the contents of Exodus 25-31."[1]
Much has been said about the extensive repetition that confronts us in these chapters, but, as Gordon accurately noted, "The repetition of lengthy passages without modification is characteristic of Near Eastern Literature in general."[2] It is also characteristic of the Bible. Bible critics are apparently ignorant of this, and some of them have "discovered" variable sources, different authors, or combinations by editors and/or redactors, but there is no proof whatever related to any such theories. Cassuto, a highly-respected commentator frequently quoted by modern writers, stated categorically that all such theories "are based on ignorance of the methods employed in the composition of books in the Ancient East."[3] It is the conviction of this writer that all destructive criticism aimed at the Bible is fundamentally due to ignorance!

An example of the characteristic mentioned by Cassuto is that of the epic Ugaritic poem regarding the Dream of King Keret (about 1400 B.C.) who received ninety lines of instruction regarding a number of things, including the mustering of an army; "The following ninety lines are a repetition, with certain small changes, describing how King Keret did exactly as his god had instructed him in the dream!"[4] Nobody has ever suggested "multiple sources" for that epic poem. "The idea of two different sources would be sensible perhaps if Exodus was a modern book, but such an idea does not fit in with the methods and style of ancient writers."[5] Unger's comment on the divine reason for the repetition here states that, "It emphasized the importance of the tabernacle and its ritual in the history of redemption as foreshadowing the person and work of the coming Redeemer."[6]
In our discussion of these final chapters, we shall vary our form, giving the sacred text of each chapter in unbroken sequence, with any comments in the form of footnotes to the text, instead of footnotes to the comments.

(PARALLEL PASSAGES: Exodus 35:1-3; ON SABBATH: Exodus 20:8-11; Exodus 35:4-9,20-29; ON OFFERING; Exodus 25:1-7; Exodus 35:10-19 ON CRAFTSMEN: Exodus 31:1-11).

Exodus 35:1-35 -

"And Moses assembled all the congregation of the children of Israel, and said unto them, These are the words which Jehovah hath commanded, that ye should do them. Six days shall work be done; but on the seventh day there shall be to you a holy day,[7] a sabbath of solemn rest to Jehovah: whosoever doeth any work therein shall be put to death. Ye shall kindle no fire throughout your habitations upon the sabbath day.[8]
"And Moses spake unto all the congregation of the children of Israel, saying, This is the thing which Jehovah commanded, saying, Take ye from among you an offering unto Jehovah; whoseover is of a willing heart, let him bring it, Jehovah's offering: gold, and silver, and brass, and blue, and purple, and scarlet, and fine linen, and goats' hair, and rams' skins dyed red, and sealskins, and acacia wood, and oil for the light, and spices for the anointing oil, and for the sweet incense, and onyx stones to be set, for the ephod, and for the breastplate.

"And let every wise-hearted[9] man among you come, and make all that Jehovah hath commanded: the tabernacle, its tent and its covering, its clasps, and its boards, its bars, its pillars, and its sockets; the ark, and the staves thereof, the mercy-seat, and the veil of the screen; the table, and its staves, and all its vessels, and the showbread; the candlestick also for the light, and its vessels, and its lamps, and the oil for the light; and the altar of incense, and its staves, and the anointing oil, and the sweet incense, and the screen for the door, at the door of the tabernacle; the altar of burnt-offering, with its grating of brass, its staves, and all its vessels, the laver and its base; the hangings of the court, the pillars thereof, and their sockets, and the screen for the gate of the court; the pins of the tabernacle,Exodus 35:11 (Fields, op. cit., p. 775). 'The pins' here were not mentioned previously; but Josephus' Antiquities, b. 3chapter 6,2 describes them.">[10] and the pins of the court, and their cords; the finely wrought garments, for ministering in the holy place, the holy garments for Aaron the priest, and the garments of his sons, to minister in the priest's office.

"And all the congregation of the children of Israel departed from the presence of Moses. And they came, every one whose heart stirred him up, and every one whom his spirit made willing, and brought Jehovah's offering, for the work of the tent of meeting, and for all the services thereof, and for the holy garments. And they came, both men and women, as many as were willing-hearted,[11] and brought brooches, and ear-rings, and signet-rings, and armlets, all jewels of gold; even every man that offered an offering of gold unto Jehovah. And every man, with whom was found blue, and purple, and scarlet, and fine linen, and goats' hair, and rams' skins dyed red, and sealskins, brought them. Every one that did offer an offering of silver and brass brought Jehovah's offering; and every man, with whom was found acacia wood for any work of the service, brought it. And all the women that were wise-hearted did spin with their hands, and brought that which they had spun, the blue, and the purple, and the scarlet, and the fine linen.

"And all the women whose heart stirred them up in wisdom spun the goats' hair. And the rulers brought the onyx stones, and the stones to be set, for the ephod, and for the breastplate; and the spice, and the oil for the light, and for the anointing oil, and for the sweet incense. The children of Israel brought a freewill-offering unto Jehovah; every man and woman, whose heart made them willing to bring for all the work, which Jehovah had commanded to be made by Moses.[12]
"And Moses said unto the children of Israel, See, Jehovah hath called by name Bezalel the son of Uri, the son of Hur, of the tribe of Judah; and he hath filled him with the Spirit of God, in wisdom, in understanding, and in knowledge, and in all manner of workmanship; and to devise skillful works, to work in gold, and in silver, and in brass, and in cutting of stones for setting, and in carving of wood, to work in all manner of skillful workmanship. And he hath put in his heart that he may teach, both he, and Oholiab, the son of Ahisamach, of the tribe of Dan. Them hath he filled with wisdom of heart, to work all manner of workmanship, of the engraver, and of the skillful workman, and of the embroiderer, in blue, and in purple, and in scarlet, and in fine linen, and of the weaver, even of them that do any workmanship, and of those that devise skillful works."

36 Chapter 36 

Verse 1
This chapter is parallel with Exodus 26, with "no major differences."[1] It is true, of course, that there is a variation in the order of some verses in order to bring the tent (the first thing constructed) to the front, and in order to mention the laver, the bronze altar, and the altar of incense in the groupings that correspond to the major divisions of the whole structure. Here and there, one will find something a little different. In Exodus 36:38, for example, it is stated that the "capitals and fillets of the pillars were overlaid with gold," whereas, in Exodus 26:37, only the pillars were gold plated. Fields noted that "This example is typical of others in these chapters that might be noted."[2]
Exodus 36:1-38 -

"And Bezaleel and Oholiab shall work, and every wise-hearted man, in whom Jehovah hath put wisdom and understanding to know how to work all the work for the service of the sanctuary, according to all that Jehovah hath commanded.[3]
"And Moses called Bezaleel and Oholiab, and every wise-hearted man, in whose heart Jehovah had put wisdom, even every one whose heart stirred him up to come unto the work to do it: and they received of Moses all the offering which the children of Israel had brought for the work of the service of the sanctuary, wherewith to make it. And they brought yet unto him freewill-offerings every morning. And all the wise men, that wrought[4] all the work of the sanctuary, came every man from his work Which he wrought; and they spake unto Moses, saying, The people bring much more than enough for the service of the work which Jehovah commanded to make. And Moses gave commandment, and they caused it to be proclaimed throughout the camp, saying, Let neither man nor woman make any more work for the offering of the sanctuary. So the people were restrained from bringing. For the stuff they had was sufficient for all the work to make it, and too much.[5]
"And all the wise-hearted men among them that wrought the work made the tabernacle with ten curtains; of fine twined linen, and blue, and purple, and scarlet, with cherubim, the work of the skilled workman, Bezaleel made them.[6] The length of each curtain was eight and twenty cubits, and the breadth of each curtain four cubits: all the curtains had one measure. And he coupled five curtains one to another: and the other five curtains he coupled one to another. And he made loops of blue upon the edge of the one curtain from the selvedge in the coupling: likewise he made in the edge of the curtain that was outmost in the second coupling. Fifty loops made he in the one curtain, and fifty loops made he in the edge of the curtain that was in the second coupling: the loops were opposite one to another. And he made fifty clasps of gold, and coupled the curtains one to another with the clasps: so the tabernacle was one.

"And he made curtains of goats' hair for a tent over the tabernacle: eleven curtains he made them. The length of each curtain was thirty cubits, and four cubits the breadth of each curtain: the eleven curtains had one measure.[7] And he coupled five curtains by themselves, and six curtains by themselves. And he made fifty loops on the edge of the curtain that was outmost in the coupling, and fifty loops made he upon the edge of the curtain that was outmost in the second coupling. And he made fifty clasps of brass to couple the tent together, that it might be one. And he made a covering for the tent of rams' skins dyed red, and a covering of sealskins above.

"And he made the boards for the tabernacle, of acacia wood, standing up.[8] Ten cubits was the length of a board, and a cubit and a half the breadth of each board. Each board had two tenons, joined one to another: thus did he make for all the boards of the tabernacle. And he made the boards for the tabernacle: twenty boards for the south side southward; and he made forty sockets of silver under the twenty boards; two sockets under one board for its two tenons, and two sockets under another board for its two tenons. And for the second side of the tabernacle, on the north side, he made twenty boards. and their forty sockets of silver; two sockets under one board, and two sockets under another board.[9] And for the hinder part of the tabernacle westward he made six boards. And two boards made he for the corners of the tabernacle in the hinder part. And they were double beneath; and in like manner they were entire unto the top thereof into one ring: thus he did to both of them in the two corners. And their were eight boards, and their sockets of silver, sixteen sockets; under every board two sockets.

"And he made bars of acacia wood; five for the boards of the one side of the tabernacle, and five bars for the boards of the other side of the tabernacle, and five bars for boards of the tabernacle for the hinder part westward. And he made the middle bar to pass through in the midst of the boards from one end to the other. And he overlaid the boards with gold, and made their rings of gold for places for the bars, and overlaid the bars with gold.

"And he made the veil of blue, and purple, and scarlet, and fine twined linen: with cherubim, the work of the skillful workman, made he it. And he made thereunto four pillars of acacia, and overlaid them with gold: their hooks were of gold: and he cast for them four sockets of silver. And he made a screen for the door of the Tent, of blue, and purple, and scarlet, and fine twined linen, the work of the embroiderer; and the five pillars of it with their hooks: and he overlaid their capitals and their fillets with gold; and their five sockets were of brass."

37 Chapter 37 

Verse 1
This chapter records the building of the Ark and the Mercy-seat (Exodus 37:1-9), instructions for which are recorded in Exodus 25:10-22; the Table of Showbread (Exodus 37:10-16), instructions for which are in Exodus 25:28-30; the Golden Candlestick (Exodus 37:17-24), the instructions being in Exodus 25:31-40; the Altar of Incense (Exodus 37:25-28), instructions being found in Exodus 30:1-5; the Holy Oil and Incense (Exodus 37:29), the recipe for which is detailed in Exodus 30:22-38. Of course, any modern writer would have written all this merely by the statement that, "Moses did all this exactly according to the instructions of Jehovah." However, this is not a modern book, or even a book like those known in Western Civilization. It is a book written after the style of ancient Near East literature in 1400 B.C., which is thus confirmed as the approximate date of Exodus. This must be added to many other evidences which we have cited here and there throughout Exodus and Genesis, frustrating and destroying the fanciful imaginations which attempt to link these sacred books with a scheming and reprobate priesthood in fifth or sixth century (B.C.) Jewish generations.

For our comments on these items in the sacred furniture of the Tabernacle, see the special articles devoted to each of them in the appropriate passages in which one finds the divine instructions for making them.

Exodus 37:1-29 -

"And Bezaleel made the ark of acacia wood: two cubits and a half was the length of it, and a cubit and a half the breadth of it, and a cubit and a half the height of it.Deuteronomy 10:1-5, where Moses is said to have made an ark, is seized upon as a contradiction, but it is only a pseudocon. See comment on this under [1" translation="">Exodus 34:29-35.">[1] And he overlaid it with pure gold within and without. and made a crown of gold to it round about. And he cast for it four rings of gold, in the four feet thereof; even two rings on the one side of it, and two rings on the other side of it. And he made staves of acacia wood, and overlaid them with gold. And he put the staves into the rings on the sides of the ark, to bear the ark. And he made a mercy-seat of pure gold: two cubits and a half was the length thereof, and a cubit and a half the breadth thereof. And he made two cherubim of gold; of beaten work made he them, at the two ends of the mercy-seat; one cherub at the one end, and one cherub at the other end: of one piece with the mercy-seat made he the cherubim at the two ends thereof And the cherubim spread out their wings on high, with their faces one to another; toward the mercy seat were the faces of the cherubim.

And he made the table of acacia wood; two cubits was the length thereof, and a cubit the breadth thereof, and a cubit and a half the height thereof And he overlaid it with pure gold, and made thereto a crown of gold round about. And he made unto it a border of a handbreadth round about, and made a gold crown to the border thereof round about. And he cast for it four rings of gold, and put the rings in the four corners that were on the four feet thereof. Close by the border were the rings, the places for the staves to bear the table. And he made the staves of acacia wood, and overlaid them with gold, to bear the table. And he made the vessels which were upon the table, the dishes thereof, and the spoons thereof, and the bowls thereof, and the flagons thereof, wherewith to pour out, of pure gold.

And he made the candlestick of pure gold: of beaten work made he the candlestick, even its base, and its shaft; its cups, its knops, and its flowers, were of one piece with it. And there were six branches going out of the sides thereof; three branches of the candlestick out of the one side thereof, and three branches of the candlestick out of the other side thereof: three cups made like almond-blossoms in one branch, a knop and a flower; and three cups made like almond-blossoms in the other branch, a knop and a flower: so for the six branches going out of the candlestick. And in the candlestick were four cups made like almond-blossoms, the knops thereof, and the flowers thereof; and a knop under two branches of one piece with it, and a knop under two branches with one piece with it, and a knop under two branches with it, for the six branches going out of it. Their knops and their branches were of one piece with it: the whole of it was one beaten work of pure gold. And he made the lamps thereof, seven, and snuffers thereof, and the snuff-dishes thereof, of pure gold. Of a talent of pure gold he made it, and all the vessels thereof.[2]
And he made the altar of incense of acacia wood: a cubit was the length thereof, and a cubit the breadth thereof, foursquare; and two cubits was the height thereof; the horns thereof were of one piece with it. And he overlaid it with pure gold, the top thereof, and the sides thereof round about, and the horns of it: and he made unto it a crown of gold round about. And he made for it two golden rings under the crown thereof, upon the two ribs thereof, for places for staves wherewith to bear it. And he made the staves of acacia wood, and overlaid them with gold. And he made the holy anointing oil, and the pure incense of sweet spices, after the art of the perfumer.[3]
38 Chapter 38 

Verse 1
This chapter continues in the same pattern as the last, relating the construction of the Altar of Burnt Offering (Exodus 38:1-7), following the directions laid down in Exodus 27:1-8; the construction of the Laver (Exodus 38:8) in the pattern given in Exodus 30:17-21; and the building of the Court (Exodus 38:9-20) in conformity with the instructions given in Exodus 27:9-19. Exodus 38:21-31 give for the first time a summary of the precious metals used in all of the construction. Uncertainty as to the exact meaning of some of the weights gives rise to various estimates of the total value. If we take Cook's calculation of:

Gold ..... 1 ton, 400 pounds +

Silver ... 4 tons, 400 pounds +

Brass .... 2 tons, 1900 pounds +[1]
the total value of the gold alone, as calculated by Fields, exceeded "five and a half million dollars at $150.00 per ounce,"[2] or more than twice that amount if calculated on the current value of gold.

We agree with Fields that the extreme costliness of this tabernacle in no sense requires that churches of the Lord today are obligated to construct extravagantly expensive houses of worship. It is a matter of history that for nearly three centuries following the establishment of the church, Christians did even not own houses of worship, but often met in the homes of its members, as evidenced in Romans 16. The Jews even exceeded the costliness of this tabernacle in their Temples, that of Solomon, and also the Herodian Temple, but God destroyed both of them!

Neither should it be concluded that the construction of a costly place of meeting is sinful. The economic ability of God's people is more or less as that of the nations, races, or cultures vary wherever the church exists. Again, from Fields:

"If God should grant us on some occasions a degree of luxury, we shall pray that it may be used for his glory. If we should suffer want, we shall still praise him and be content.[3]
Nor should we ever forget that God dwells with him that is "of a poor and contrite spirit" (Isaiah 66:2).

Exodus 38:1-31 -

"And he made the altar of burnt-offering of acacia wood: five cubits was the length thereof, and five cubits the breadth thereof, foursquare; and three cubits the height thereof. And he made the horns thereof upon the four corners of it; the horns thereof were of one piece with it: and he overlaid it with brass. And he made all the vessels of the altar, the pots, and the shovels, and the basins, the flesh-hooks, and the firepans: all the vessels thereof made he of brass. And he made for the altar a grating of network of brass, under the ledge round it beneath, reaching halfway up. And he cast four rings for the four ends of the grating of brass, to be places for staves. And he made the staves of acacia wood, and overlaid them with brass. And he put the staves into the rings on the sides of the altar, wherewith to bear it; he made it hollow with planks.
And he made the laver of brass, and the base thereof of brass, of the mirrors of the ministering women that ministered at the door of the tent of meeting.[4]
And he made the court: for the south side southward the hangings of the court were of fine twined linen, a hundred cubits; their pillars were twenty, and their sockets twenty, of brass; the hooks of the pillars and their fillets were of silver.

And for the north side a hundred cubits, their pillars twenty, and their sockets twenty, of brass; the hooks of the pillars, and their fillets, of silver. And for the west side were hangings of fifty cubits, their pillars ten, and their sockets ten, the hooks of the pillars, and their sockets, of silver. And for the east side eastward fifty cubits. The hangings for the one side of the gate were fifteen cubits; and their pillars three, and their sockets three; and so for the other side: on this hand and that hand by the gate of the court were hangings of fifteen cubits; their pillars three, and their sockets three. All the hangings of the court round about were of fine twined linen. And the sockets for the pillars were of brass; the hooks of the pillars, and their fillets, of silver; and the overlaying of their capitals, of silver; and all the pillars of the court were filleted with silver.[5]
And the screen for the gate of the court was the work of the embroiderer, of blue, of purple, of scarlet, and of fine twined liners' twenty cubits was the length, and the height in the breadth was five cubits, answerable to the hangings of the court. And their pillars were four, and their sockets four, of brass; their hooks of silver, and the overlaying of their capitals, and their fillets, of silver. And all the pins of the tabernacle, and of the court round about, were of brass.

This is the sum of the things for the tabernacle, even the tabernacle of the testimony, as they were counted, according to the commandment of Moses, for the service of the Levites, by the hand of Ithamar, the son of Aaron the priest. And Bezalel, the son of Uri, the son of Hur, of the tribe of Judah, made all that Jehovah commanded Moses. And with him was Oholiab, the son of Ahisamach, of the tribe of Dan, an engraver, and a skillful workman, and an embroiderer in blue, and in purple, and in scarlet, and in fine twined linen.[6]
All the gold that was used for the work in all the work of the sanctuary, even the gold of the offering, was twenty and nine talents, and seven hundred and thirty shekels, after the shekel of the sanctuary. And the silver of them that were numbered of the congregation was a hundred talents, and a thousand seven hundred and threescore and fifteen shekels, after the shekel of the sanctuary: a beka a head, that is, half a shekel, after the shekel of the sanctuary, for every one that passed over to them that were numbered, from twenty years old and upward, for six hundred thousand and three thousand and five hundred and fifty men. And the hundred talents of silver were for casting the sockets of the sanctuary, and the sockets of the veil; a hundred sockets for the hundred talents, a talent for a socket. And of the thousand seven hundred seventy and five shekels he made hooks for the pillars, and overlaid their capitals, and made fillets for them. And the brass of the offering was seventy talents, and two thousand and four hundred shekels. And therewith he made the sockets to the door of the tent of meeting, and the brazen altar, and the brazen grating for it, and all the vessels of the altar, and the sockets of the court round about, and the sockets of the gate of the court, and all the pins of the tabernacle, and all the pins of the court round about."

39 Chapter 39 

Verse 1
This chapter details the making of:

(1) the Ephod (Exodus 39:1-5);

(2) the Breastplate (Exodus 39:8-21);

(3) the Robe of the Ephod (Exodus 39:22-26);

(4) the fine Garments of the priests (Exodus 39:27-29);

(5) and the Crown of the Mitre (Exodus 39:31-32).

The instructions which God gave (Exodus 28) were carefully followed; and the account here closely conforms to the account of the instructions. "There are no major differences between the two accounts."[1] Of course, there is the omission of any reference to the Urim and the Thummin, quickly hailed by critics as "reflecting a situation sometime after the exile",[2] but it is far better to consider this omission, as did Huey, as merely being an "abridged"[3] account of the instructions. Also, there is the completion of all the work; the bringing of it to Moses; his inspection of it; and Moses' blessing (Exodus 39:32-43).

Exodus 39:1-43 -

"And of the blue, and purple, and scarlet, they made finely wrought garments, for ministering in the holy place, and made the holy garments for Aaron; as Jehovah commanded Moses.
"And he made the ephod of gold, blue, and purple, and scarlet, and fine twined linen. And they did beat the gold into thin plates, and cut it into wires, to work it in the blue, and in the purple, and in the scarlet, and in the fine linen, the work of the skillful workman.[4] They made shoulder-pieces for it, joined together. And the skillfully woven band, that was upon it, wherewith to gird it on, was of the same piece and like the work thereof; of gold, and blue, and purple, and scarlet, and fine twined linen; as Jehovah commanded Moses.Exodus 39:7,21,26,29,31,42,43, etc. The theme of all six chapters (Exodus 35--40) is simply this, that, 'Moses made all things according to the pattern God had shown him.'">[5]

"And they wrought the onyx stones, inclosed in settings of gold, graven with the engravings of a signet, according to the names of the children of Israel. And he put them on the shoulder-pieces of the ephod, to be stones of memorial for the children of Israel, as Jehovah commanded Moses.[6]
"And he made the breastplate, the work of the skillful workman, like the work of the ephod; of gold, of blue, and purple, and scarlet, and fine twined linen. It was foursquare; they made the breastplate double: a span was the length thereof, being double. And they set in it four rows of stones. A row of sardius, topaz, and carbuncle was the first row; and the second row, an emerald, a sapphire, and a diamond; and the third row, a jacinth, an agate, and an amythest; and the fourth row, a beryl, an onyx, and a jasper: they were inclosed in inclosings of gold in their settings. And the stones were according to the names of the children of Israel twelve, according to their names; like the engravings of a signet, every one according to his name, for the twelve tribes. And they made upon the breastplate chains like cords, of wreathen work of pure gold. And they made two settings of gold, and two gold rings, and put the two rings on the two ends of the breastplate. And they put the two wreathen chains of gold in the two rings at the two ends of the breastplate. And the other two ends of the two wreathen chains they put on the two settings, and put them on the shoulder-pieces of the ephod, in the forepart thereof. And they made two rings of gold, and put them upon the two ends of the breastplate, upon the edge thereof, which was toward the side of the ephod inward. And they made two rings of god, and put them on the two shoulder-pieces of the ephod underneath, in the forepart thereof, close by the coupling thereof, above the skillfully woven band of the ephod. And they did bind the breastplate by the rings thereof unto the rings of the ephod with a lace of blue, that it might be upon the skillfully woven band of the ephod, and that the breastplate might not be loosed from the ephod; as Jehovah commanded Moses.

"And he made the robe of the ephod of woven work, all of blue; and the hole of the robe in the midst thereof, as the hole of a coat of mail, with a binding round about the hole of it, that it should not be rent. And he made upon the skirts of the robe pomegranates of blue, and purple, and scarlet, and fine twined linen, and they made bells of pure gold, and put the bells between the pomegranates upon the skirts of the robe round about, between the pomegranates; a bell and a pomegranate, a bell and a pomegranate, upon the skirts of the robe round about, to minister in; as Jehovah commanded Moses.

"And they made the coats of fine linen of woven work for Aaron, and for his sons, and the Mitre of fine linen, and the goodly head-tires of fine linen, and the linen breeches of fine twined linen, and the girdle of fine twined linen, and blue, and purple, and scarlet, the work of the embroiderer; as Jehovah commanded Moses.

"And they made the plate of the holy crown of pure gold, and wrote upon it a writing, like the engravings of a signet, HOLINESS TO JEHOVAH. And they tied unto it a lace of blue, to fasten it upon the mitre above; as Jehovah commanded Moses.[7]
"Thus was finished all the work of the tabernacle of the tent of meeting; and the children of Israel did according to all that Jehovah commanded Moses; so did they. And they brought the tabernacle unto Moses, the Tent, and all its furniture, its clasps, its boards, its bars, and its pillars, and its sockets; and the covering of rams' skins dyed red,[8] and the covering of the sealskins, and the veil of the screen; the ark of the testimony, and the staves thereof, and the mercy-seat; the table, all the vessels thereof, and the showbread; the pure candlestick, the lamps thereof, even the lamps to be set in order, and all the vessels thereof, and the oil for the light; and the golden altar, and the anointing oil, and the sweet incense, and the screen for the door of the Tent; the brazen altar, and the grating of brass, its staves, and all its vessels, the laver and its base; the hangings of the court, its pillars, and its sockets, and the screen for the gate of the court, the cords thereof, and the pins thereof and all the instruments of the service of the tabernacle, for the tent of meeting; the finely wrought garments for ministering in the holy place, and the holy garments for Aaron the priest, and the garments of his sons to minister in the priest's' office. According to all that Jehovah commanded Moses, so the children of Israel did all the work. And Moses saw all the work, and, behold, they had done it: and Moses blessed them."

40 Chapter 40 

Verse 1
This final chapter of Exodus records the erection and preliminary consecration of the Tabernacle, which henceforth would serve as the visible presence of God among His people. Amazingly, the construction and erection of this Tabernacle apparently occupied a period of only about six months; and its erection occurred on the first day of Nisan, or Abib, just exactly a year minus fifteen days from their coming out of Egypt. Think what a marvelous two years culminated for Moses upon this occasion. During that period, Moses had received the call from God to deliver Israel, confronted Pharaoh with God's commandment to "let my people go," executed according to God's commandments the Ten Plagues upon Egypt, led the nation across the Red Sea, came to Sinai and there received the Law, endured the rebellion of the people under Aaron in the matter of the Golden Calf, interceded again and again with God for the beloved nation, received the detailed instructions for the making of the Tabernacle, and had supervised its construction, and now established the Tabernacle itself as the center of the nation, leading the people in the worship of God and the keeping of the Covenant which, forever afterward, was to be the glory of Israel. When Moses had asked God for a sign, the Lord told him that he would "come and worship God" again in this mountain (Sinai); and in this chapter God fulfilled the promise, Moses himself being privileged to offer the first of the "daily sacrifices" in the sacred Tabernacle!

Exodus 40:1-38 -

"And Jehovah spake unto Moses, saying, On the first day of the first month shalt thou rear up the tabernacle of the tent of meeting.Exodus 25:8. This also gives the reason for the Tabernacle, that might, in a very special way, dwell among them.">[1] And thou shalt put therein the ark of the testimony, and thou shalt screen the ark with the veil.[2] And thou shalt bring in the table, and set in order the things that are upon it; and thou shalt bring in the candlestick, and light the lamps thereof. And thou shalt set the golden altar for incense before the ark of the testimony, and put the screen of the door to the tabernacle. And thou shalt set the altar of burnt-offering before the door of the tabernacle of the tent of meeting. And thou shalt set the laver between the tent of meeting and the altar, and shalt put water therein. And thou shalt set up the court round about, and hang up the screen of the gate of the court. And thou shalt take the anointing oil, and anoint the tabernacle, and all that is therein, and shalt hallow it, and all the furniture thereof: and it shall be holy. And thou shalt anoint the altar of burnt-offering, and all its vessels, and sanctify the altar: and the altar shall be most holy.[3] And thou shalt anoint the laver and its base, and sanctify it. And thou shalt bring Aaron and his sons unto the door of the tent of meeting, and shalt wash them with water. And thou shalt put upon Aaron the holy garments; and thou shalt anoint him, and sanctify him, that he may minister unto me in the priest's office. And thou shalt bring his sons, and put coats upon them; and thou shalt anoint them, as thou didst anoint their father, that they may minister unto me in the priest's office: and their anointing shall be to them for as everlasting priesthood throughout their generations.[4] Thus did Moses according to all that Jehovah commanded him, so did he.Exodus 40:19,21,23,25,27,29,32). 'This shows how utterly essential it is in matters of salvation and ministry to follow and obey the Word of God undeviatingly. Failure to do so has resulted in the Babel of cults and heresies that plague pure, Biblical, historical Christianity today.' (From Merrill F. Unger, Unger's Commentary on the Old Testament (Chicago: Moody Press, 1981), p. 145.">[5]

"And it came to pass in the first month in the second year, on the first day of the month, that the tabernacle was reared up. And Moses reared up the tabernacle, and laid its sockets, and set up the boards thereof, and put in the bars thereof, and reared up its pillars.[6] And he spread the tent over the tabernacle, and put the covering of the tent above upon it; as Jehovah commanded Moses. And he took and put the testimony into the ark, and set the staves on the ark, and put the mercy-seat upon the ark:[7] and he brought the ark into the tabernacle, and set up the veil of the screen, and screened the ark of the testimony; as Jehovah commanded Moses.[8] And he put the table in the tent of meeting, upon the side of the tabernacle northward, without the veil. And he set the bread in order upon it before Jehovah; as Jehovah commanded Moses. And he put the candlestick in the tent of meeting, over against the table, on the side of the tabernacle southward. And he lighted the lamps before Jehovah; as Jehovah commanded Moses. And he put the golden altar in the tent of meeting before the veil: and he burnt thereon incense of sweet spices; as Jehovah commanded Moses.Exodus 3:12, that he should 'serve God upon this mountain' after Israel's deliverance.">[9] And he put the screen of the door to the tabernacle. And he set the altar of burnt-offering at the door of the tabernacle, and offered upon it the burnt-offering and the meal-offering; as Jehovah commanded Moses. And he set the laver between the tent of meeting and the altar, and put water therein, wherewith to wash. And Moses and Aaron, and his sons washed their hands and their feet thereat; when they went into the tent of meeting, and when they came near unto the altar, they washed; as Jehovah commanded Moses.[10] And he reared up the court round about the tabernacle and the altar, and set up the screen of the gate of the court. So Moses finished the work.

"Then the cloud covered the tent of meeting, and the glory of Jehovah filled the tabernacle. And Moses was not able to enter into the tent of meeting, because the cloud abode therein, and the glory of Jehovah filled the tabernacle.[11] And when the cloud was taken up from over the tabernacle, the children of Israel went onward, throughout all their journeys: but if the cloud was not taken up, then they journeyed not till the day that it was taken up. For the cloud of Jehovah was upon the tabernacle by day, and there was the fire therein by night, in the sight of all the house of Israel, throughout all their journeys."

AFTERWORD
One of the big things about the tabernacle was its mobility. It was never intended to be a stationary structure. As Neil noted, "It is clear from Stephen's address to the Sanhedrin (Acts 7), that he attached great significance to the fact that the Tabernacle was PORTABLE."[12] Moreover, it is evident that David finally decided to build God a Temple, and that his decision was contrary to God's will (2 Samuel 8). All of the great victories of Israel were won during the era of the tabernacle, and, in no sense whatever, except in the most limited application of it, was the Temple ever a type of the holy church. James made that abundantly clear in Acts 15:16, where inspiration spoke, not of rebuilding the Temple, but of "rebuilding the fallen tabernacle." Jesus spoke of the O.T. Scriptures as being, "These are they which testify of me!" (John 5:39), and the Book of Exodus is especially eloquent in that testimony. (See the Introduction for an elaboration of this.)

Except for his use of the word "tradition," the following quotation from Napier is priceless:

"In the Book of Exodus, tradition has created an inspired masterpiece. We who come to it with faith find that it is also our history, our torah, our institution ... all gathered up and fulfilled in Him who even now brings us up out of Egypt into life with God. We can affirm with Exodus, and with greater conviction because of Exodus, that in all our journeys we are not alone, that when we look with faith, the Lord is himself, even now, in the sight of all the house of Israel."[13]
We say the same, except, that it was not tradition at all that gave this marvelous inspiration. God spoke through that Prophet like unto Jesus Christ, even Moses!

A SUMMARY OF HISTORY OF TABERNACLE
We are indebted to Fields for this brief history of the Tabernacle:[14]
1. It was set up first at Gilgal after Israel crossed Jordon (Joshua 18:1).

2. It was erected at Shiloh and remained there through period of the Judges. (Joshua 19:51; 1 Samuel 1:3; 4:3; 12).

3. It was captured by the Philistines (1 Samuel 4:10-11).

4. It was returned to Israel at Kiriath-Jearim west of Jerusalem (1 Samuel 7:1).

5. After the times of Eli, it was removed to Nob, north of Jerusalem (1 Samuel 21:1-9).

6. The ark remained at Kiriath-Jearim until the times of David (1 Samuel 7:1-2; 1 Chronicles 13:5,6).

7. About the beginning of David's reign (1000 B.C.), it was located at Gibeon, 5 miles northwest of Jerusalem (1 Chronicles 21:29; 16:39-40; 2 Chronicles 1:3; 1 Kings 3:4; 9:2).

8. David brought it in a new cart to Jerusalem, where he had prepared a new tent for it (2 Samuel 6:17; 1 Chronicles 16:1).

9. It was replaced by Solomon's Temple, all except the ark (1 Kings 8:4,6). God destroyed Solomon's Temple by the Babylonians in 586 B.C.

10. After that, no more was heard of the tabernacle, or the ark of the covenant, which was not in Zerubbabel's Temple (516 B.C.).

11. The Herodian Temple (in the times of Christ) was also destroyed by God by the overthrow of Jerusalem by the armies of Vespasian and Titus in 70 A.D.

Exodus alone is not the book, but only a chapter in the book. The narrative of the journey to Canaan will be resumed in Numbers. First, however, there will be given a compendium (Leviticus) of very necessary regulations, laws and instructions imposed upon Israel by the Sinaitic Covenant. "The end of the Book of Exodus therefore marks the close of a chapter rather than the close of a story."[15]
